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Growing in Reciprocity 

 
A Sister who had been experiencing a period of 

restlessness confided to me: “Since the time I 

decided to think about acting in passing from I 

to we, I have rediscovered what it means to be 

free and happy”.  She succeeded by taking the 

high road.   This daily challenge touches all of 

us in our personal life and in the community 

reality.  It is probably the preferred way to 

realize ourselves as consecrated women who 

live together.  

In this issue, the magazine proposes a theme that 

marked the origins of the Institute, the educating 

community.  We are attracted by the 

physiognomy of the community of Mornese and 

by the long tradition of co-responsibility and 

reciprocity with the laity in the educating 

mission.  Today, as in the past, we live an 

authentic experience of traveling the journey 

together, one in which involving and perceiving 

that that the contribution of each person is 

strategic and undeniable for the success of the 

educational project. 

 

In the early 1900’s iIn the Trastevere 

neighborhood, one of the poorest of Rome, a 

small community of women infected the entire 

area and became a believable sign of the 

tenderness of God for disadvantaged young 

people.  With them was a young Sister who 

knew much of their shared gift for the young 

girls.  She was Teresa Valsé Pantellini, whose 

hundredth anniversary of death is celebrated this 

year. 

 

The letter convoking General Chapter 22 helps 

us to reflect on one of the suppositions necessary 

to build an educating community: overcoming 

self-centeredness, the continual conversion for 

those who want to enter into the view of “it is in 

WE that we overcome the divisions and become 

one, to the point of finally being able to say, “In 

God may we  be one in everything” 

 (Deus caritas est 18). 

 

Forming ourselves and working together – 

FMA, laity, young people and families – is the 

best way today to revitalize the communities,  all 

communities, even those where there is no 

apostolic work.  We do not deal, in fact, with a 

structure, but rather with a mentality that favors 

experiences of co-responsibility   and of 

convergence on a shared project. 

 

In a conference with the twenty-one new 

provincials gathered at Castelgandolfo during 

the month of July, la Madre dealt with a few 

attitudes to bring about this process of 

reciprocity.   

Creating a family environment where the 

presence of Mary, mother and teacher of 

communion, helps to promote authentic 

interpersonal relationships according to the 

Preventive System. 

Accepting the sharing  of the problems of young 

people and others, beginning together from 

uncertainties, and discreetly guiding them to 

help themselves by using their own freedom so 

that they may learn to love, serve and be 

responsible. 

 

Living together the joy and struggles of the 

journey without undue pressures, but also 

without abandoning positive ideals. 

 

 Offering the witness of meaningful relationships 

lived among ourselves and with the laity.  

Today’s fragility could lead us to reciprocal 

wounding, the solitude that is frequently our 

companion on the journey and each person tends 

to follow his/her objectives independently, and, 

at times, against the interest of the other. 

 

The witnesses of gratuity in relationships, being 

persons of communion, are great gifts for the 

young people.  Placing ourselves on a network, 

as educating communities in connection with the 

place, could also help them even in confronting 

the new media culture where there are no maps 

to guide us.  

 

It is a precious itinerary for every FMA  
    

Giuseppina Teruggi 
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DOSSIER 
 
EDUCATING TOGETHER 
 
Palma Lionetti 
Maria Luisa Nicastro 
DOSSIER 

 

 “If you want to go in haste, run alone.  If you want 

to travel far, walk together. (Kenyan Proverb) 

Since the time of the triennial evaluation of the 

document in preparation for GCXXII, while we 

have reflected on our “being signs of the foreseeing 

love of the Father”, there has been reinforced the 

conviction that the educating community is the 

place of integral growth in the style of the 

Preventive System.  However, to be an educating  

community we have to have a few conditions.  

 

 

1.We were born this way.  Valdocco and Mornese 

were homes for boys and girls and for their 

educators; rather, educators and children formed a 

family, and there was a climate more than a place, a 

network of relationships at the service of Jesus who 

lived in every person more than an institution. Don 

Bosco believed in this to the point of carrying out 

the plan that God had entrusted to him  seeking 

among his own boys for his first and closest 

collaborators. 

Joseph Buzzetti was ten years old when, in 1847, he  

entered the oratory for the first time. Don Bosco 

stopped him  and with a little strategy asked: 

“Would you like to stay with me?”  “Stay with you?  

What do you mean? 

“You’re a stonemason, right?  Fine, I want you to 

help me to build many other houses.” 

“You need more than that.  I’m only an apprentice.” 

“That is what I need.  Well, then, are you ready to 

come? I need to gather from here and there young 

men who want to follow me in the enterprise of the 

Oratory.  You will be one of them.  Do you 

accept?” 

The boy tells us: “I looked at Don Bosco who was 

telling me these things and I thought I was 
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dreaming. I always had before me Don Bosco who 

led me to see a far off horizon and the hope  

of remaining with him.”  Throughout his whole life 

Joseph would work under the guidance of Don 

Bosco, and in 1877 he became a Salesian coadjutor 

brother. 

Mary Domenica frequently consulted even the 

postulants to arrive at shared decisions. 

For the rest, even St. Benedict in his “Rule”  took 

the novices’ contributions into consideration 

because frequently the Holy Spirit uses the little 

ones to make His voice heard. 

Family Spirit, therefore, is an evangelical style of 

relationships , not so much as a reassuring and 

protective environment.  If the pantry was empty, if 

preoccupations became more serious, if illness and 

death knocked at the door of our first communities, 

they shared the struggle of an operative faith, of 

creative hope, of concrete love. 

The Family Spirit is the climate in which one 

discovers his/her identity, in which we recognize 

that we are loved by God and called by Him to a 

“full and abundant life.”  Valdocco and Mornese 

were educating communities, communities in which 

relationships educated to the gift of self, to full 

availability for the Kingdom.  Maria Domenica, 

seated on the steps, listened to the Sisters and girls 

who confided in her their dreams and weaknesses, 

and she patiently led them to find God’s plan, the 

way to sanctity.  Cheerfulness and prayer, sacrifice 

and work carried out together, led Mary Domenica 

to write that  there was almost no difference 

between the religious and the students, so great was 

the air of home that they breathed. 

 

 

2.From for  to with: the witness of communion 

 
One of the  central themes of the discussion on 

religious life is the relationship with the laity.  

Actually, such a reflection has very distant origins:  

Vatican Council II presented the Church as 

communion and not only priests and Sisters, but 

multiple vocations and charisms that interact to 

edify the Kingdom in the city of mankind. 

In the Church, people of God, the different states of 

life, are reciprocally completed,  It is the experience 

of many new ecclesial movements  and many new 

foundations in which the lay person, the consecrated 

and the priestly, the celibate and the married, live 

united in the same spirituality. The lay people have 

their own identity, they have a very precise 

vocation, received at Baptism, confirmed with the 

seal of presentation given in 2000, said: “The place 

of encounter between religious and laity is the 

vocation of all to the fullness of life, to sanctity.  As 

one enters religious life definitively to live the 

Gospel and to serve it, so it is for the encounter with 

the laity.  We find ourselves together to be disciples 

of Jesus, to better live the Gospel and to proclaim 

it.” 

Behind this idea, there is an image of consecrated 

life moved in its “being”. There us a “spiritual 

magisterium”, continues Guccini, that has always 

characterized religious life, and this, its first 

mission, and will never be exhausted. It is more 

urgent today than ever before. It is not the laity who 

must go toward the consecrated, but the religious 

who need to go toward the Christian community 

and meet with the laity for a greater service of the 

Kingdom.  

Salesian spirituality and the educating mission that 

Don Bosco and Mother Mazzarello entrusted to us 

are the space for encounter with the laity.  And if in 

the past we have interpreted their presence as a 

service “for” today we are aware that  they share 

“with” us anxieties and joys, ideals and plans. 

There are many difficulties; we do not hide them.  

At times there is a work contract that is a burden, 

there is precariousness of volunteering, the 

temptation to pretend that they are with us full time, 

the fear of “losing” the reins of the sector or of the 

task entrusted to us, a vision of the success of the 

work that is too preoccupied.  In reality, the 

collaboration of the laity is primarily a wealth not 

so much for the future of our works as we are here 

tempted to say, but for the authenticity of our 

vocation in the Church.  The document Vita 

Consecrata says: “The first task of the religious is 

to be expert guides of the spiritual life”.  It is on the 

quality of the spiritual life that we FMA play out 

our educational mission, where there has to come 

about the encounter with the laity and the 

construction of the educating community. 

 

In tracing out the physiognomy of the educator 

according to Don Bosco’s heart, Aldo Giraudo says 

that whoever works in favor of young people must 

have time to review the qualities of the motivations 

that urge to educational service.  Don Bosco 

thought of education as a mission entrusted by 

vocation that requires dedication and total self-

giving. 
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We enter completely into the educating community 

when we discover that we have a vocation. If it 

frequently happens we reach it by chance, as a 

teacher, animator, volunteer…it is still true that one 

remains only after having discovered the vocation 

to education according to the style of the Preventive 

System.  Our educating communities are called, 

above all, to make visible the vocation of each 

person, and only then those “talents” that God has 

entrusted to each person, can be employed in the 

mission. 

 

1. Co-responsibility for education  
 

"Co-responsibility means living the experience of 

the family spirit...Don Bosco wanted his 

collaborators to be capable of initiative and 

creativity in seeking the greater good for youth” 

(Guidelines for the educational mission,73).  

The discovery of a personal vocation to education 

within a community that prays and works for young 

people renews the initial commitment, enriching the 

motivations and progressively using the logic of 

gratuity and gift. 

Education is a complex work that requires the 

contribution and interaction of many.  The 

challenge to which we are called to respond today is 

precisely that of knowing how to involve and 

coordinate educational interventions. Today the 

failure of the school and of the traditional 

educational agencies in many nations is due, 

perhaps, also to the pretext of carrying out the 

educational task within an environment or schedule. 

Our educating communities have the wealth of the 

glance upon the young person in all his/her 

dimensions: in the school we seek, at times 

obstinately, collaboration with the family; at the 

oratory we study how to weave bonds with the 

school and the territory; in professional formation 

centers we interact with those agencies that could 

possibly accept the young people; educators of the 

group homes expend time and energies to seek 

support from social services…The educating 

community knows that it cannot do without anyone 

for the good of the young people.  So it is that 

gradually we see a maturing of the awareness that 

one is an educator even in the measure in which one 

allows self to be involved in an ever wider horizon. 

M. ,28 years old and in her first teaching experience 

said: “I cannot think only of knowledge, which is 

certainly important.  I see that the young people ask 

question on faith, on the future, on their 

life…lessons alone are not enough.  We need time 

for dialogue”. 

Co-responsibility is not so much a strategy to 

optimize the “management costs” but the actual 

consequence of communion.  We do not deal with 

roles, but with outstretched hands, moved by the 

same passion that animated Valdocco and Mornese. 

If co-responsibility  in many environments is still a 

distant goal, we have the temptation of casting guilt 

upon ourselves and others.  The Guidelines of the 

Mmission  and the small steps that we take 

encourage us to “give trust”.  When we set aside our 

fears, at times even those that are well-founded, we 

can discover unexpected energies in those who 

work with us and not only in capacity, but in 

interior wealth.  Those who stay with us for the 

most part are attracted by the dream of Don Bosco 

and Mary Mazzarello, and this fascination enriches 

each person and gives new enthusiasm to the 

mission. 

Co-responsibility nourishes times of prayer, 

reflection, planning and evaluation, occasions in 

which we get to know one another and are renewed 

in our commitment.  Accompaniment,  especially  

frank and open interpersonal dialogue, guided 

apprenticeship, the reading of experience, are 

irreplaceable occasions of reciprocal formation.  

Personal talents, then, find a place in a shared 

project. The limitations of one are compensated for 

by the richness of another, and in reciprocal trust 

one opens to new ideas that could positively mark 

the growth of the young people entrusted to our 

care. 

 

2. From dependents to protagonists 
 

“To express once again the charismatic experience 

of the family spirit of the spirituality of 

communion, in a style of animation in co-

responsibility”. 

In commenting on this guideline for actions steps, 

the Acts of GCXXI speak of the “communal model 

of relationships, which, if assumed and lived by the 

community, render  it more welcoming and flexible 

. Up to here everything is fine; the discourse does 

not dwell on the concept level.  But it is precisely in 

the everyday events that we get discouraged and 

find ourselves faced with trying to find a 

comfortable alibi for the idea that blocks our 

carrying out this discourse, because of personal 

limitations and the inadequacy of individuals.   
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It is incredible how at this point all the commercial 

management manuals stress the idea of the winning 

effort, the main element of the success of complex 

organizations, the resource to be appreciated above 

any other because “the” absolute competitive 

advantage is the human resource. 

And when the system begins to show cracks, 

dysfunction, tension, lack of understanding, one 

discovers that the principle cause is not an error in 

calculation, but having forgotten to calculate the 

human variable. 

This “forgetfulness” also frequently happens to us 

when we do not succeed in changing our viewpoint 

in interpreting problems.  Instead of diving into the 

adventure of the heart, which is the building up of a 

family climate, we stubbornly place the cause of the 

problem on this or that person, while we could seek 

the causes or conditions of the behavior in the 

situations, in the context in which the persons work. 

For this reason, according to an author, it becomes 

necessary to have a type of community structurally 

oriented toward the development of the persons  

who live therein through the care of two needs of 

the individual: 

-that of being involved in the responsibility, 

i.e., of feeling that one is the protagonist in 

reaching the goals of the institution (the 

community) 

-and that of finding means that develop the 

person. 

 

Today the processes of becoming responsible could 

be summed up in these words: 

from dependents to protagonists. 

In fact, “becoming responsible is that process, both 

individual and organizational, through which 

persons reinforce their own capacity for choice, 

self-determination and self-regulation, developing 

in a parallel manner  the sentiment of one’s own 

value, reducing sentiments of mistrust and fear, 

anxiety and negative tension”. 

If in the working environment there is already 

present a new interpretation of the “collaborator” 

that is not organized, disciplined, controlled, but 

understood, guided and motivated, there is greater 

reason that we are a family that has this in its 

charismatic DNA. 

 

3. From the controlling of results to sharing 

 

Without resorting to rhetoric, we may say that 

people change through relationships.  In fact, an 

important contribution for developing responsibility 

comes from relationships that are in condition to 

create.  However, becoming responsible is not a 

collection of techniques. 

It begins, first of all, with a change within the one 

who directs.  At times difficulties with the laity 

begin and grow when we are attached to the 

conviction that sharing responsibility means losing 

control of the way the activity moves along. 

Allowing for an open way to the processes of 

becoming responsible, on the individual and 

community level, means creating the conditions to 

satisfy the needs and expression, of self-esteem and 

trust, of relevance.  In short, it is from the mix of 

these elements that there is generated a climate  in 

which people feel at home , free also to make 

mistakes. 

The fundamental passage in working will be the 

displacement of attention of the one who animates 

from “controlling the results” to the creation of an 

environment in which persons (FMA and laity) can 

work well, serenely and with a feeling of 

responsibility. 

When a person feels the sole responsible, feedback 

is reduced to a minimum, one has the fear of 

introducing variations in the course of a work, 

discussion and meeting are considered to be a waste 

of time.  Then, perhaps, we have taken a path 

different from that which the signs of the guidelines 

for today’s mission is attempting to indicate to us. 
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The element of truth in a collaborative style, 

capable of sharing and entrusting the charism to the 

laity helping them to assume it, is serenity in 

accepting that sometimes experimentation will not 

be carried out positively.  This is  the key element to 

evaluate if the aforementioned passage has or has 

not come about. 

If we think about and live a mistake as guilt, as 

failure, as something to be hidden, it will never 

become that famous “precious opportunity” to re-

think our own action, to modify our behavior, to 

learn. 

 

4. The taste for collaboration 

 

If we plant seeds and  flowers do not blossom, it is 

useless to get angry with the flowers.  It could be 

the fault of the soil, of fertilizer, or lack of water.  

To discover the difficulty perhaps we need to learn 

to focus on the problem, to understand how to 

resolve it, and perhaps to set up formation in a 

different way! 

If for some time we have no longer understood 

formation as a pouring out of content and we think 

of it instead from the view of process, then, it must 

be cared for in the way and with an evident 

coherence between ideal and practice, maintaining 

at all costs the promises of involvement to avoid 

devastating delusions among our collaborators. 

We thus feel a bit like Sisyphus, condemned to push 

this heavy boulder of collaboration with the laity 

and once we reach the summit it seems to roll back 

down to the valley, rendering our struggle to have 

been in vain. 

Even if, in practice, the problems of everyday life 

seem to win out over the passion for what we do 

and our sincere interest for persons, it would be 

good to recall that working with the laity in the 

shared mission is not only the fruit of technical-

operative choices, but it is also a working with 

constant commitment on the side of emotions, 

bringing to blossom that which favors the spiritual 

and intellectual growth of the persons with whom 

we collaborate.  

The stakes are  high:  “Make of the educating 

community an experience of co-responsibility and 

reciprocity. …In every gesture of love there is a 

fragment of life that generates life.” (In preparation 

for GC XXII pp.14-15) 

We report finally a selection from the working 

document of the First International Congress on 

Consecrated life (2004).   

“The awareness of reciprocity proper to the 

ecclesiology of communion leads us to feel 

interdependent on all forms of Christian life.  In a 

particular way, the laity are becoming,for  the 

members of consecrated life, inspiration, support 

and companions that the Spirit is raising up  to 

move forward together in a renewed and fruitful 

way” (p.59). 

 

Bibliography 

Spiritual life as a commitment, Manual of 

Salesian Spirituality, New Series 3.  

• Luigi Guccini (editor), A community for 

tomorrow. Perspective of religious, 

apostolic life EDB, 2000 

 

Questions 

 

• On the level of ideas, which difficulties 

impede us from trusting the different 

members of the educating community?  

• Which times of prayer, reflection and 

accompaniment do we offer to the laity who 

work with us so that they can discover their 

vocation within the community?  

• Which journeys of formation “together” 

laity and FMA) are we activating? 

How do we structure the phases of planning 

, implementation and evaluations of the 

educational activities that we animate? 
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Mary, Woman of the Remembering Heart 

Aristide Serra 
  

 
The evangelist Luke – a delicate artist tinged 
with femininity-fixed in a masterly way the 
silent and meditative aspect of Mary.  He 
twice presents the Virgin absorbed in thought 
on the events regarding the birth and growth 
of Jesus, until His twelfth year the wealth of 
doctrine condensed in this verse and a half 
written by Luke (2, 19. 51b):  “Mary, in her 
song. Conserved all these things, interpreting 
them in her heart”(Luke 2, ,51b).   
There is an incredible wealth of doctrine 
condensed in Luke’s verse and a half (2,19. 
51b).One of the secrets to discover it is that 
of reading these two phrases in the light of 
the books of the Old Testament.  In them the 
theme of “recalling”, of “remembering” is 
surely capital.  This fundamental virtue that 
makes up the basic education of the chosen 
people of Israel is memory.  Is remembering 
today a value or a waste of time?  Holy 
Scripture teaches us that God is revealed as 
“Spouse” of His people.  He is the 
“enamored” of Israel, of all of us, His 
“Spouse”.  We know that those who are 
enamored never tire of recalling, of 
narrating…Therefore biblical language from 
one head to another, is interwoven with 
remembering. God “remembers” us and asks 
us to “remember” Him.  Here are a few brief 
reminders of the teaching proposed in the 
books of the Old Testament on “memory-
recalling” with their respective reference to 
Mary. 
 
1. All remembering salvific history  
 

a. The Book of Deuteronomy, true 
breviary of spirituality of the Old 
Testament, continually exhorts the 
people of Israel to return with their 
mind to past events. Moses, in quality 
of teacher, thus exhorts the assembly 
of his brothers and sisters:  “Look, 
and look well not to forget the things 
that your eyes have seen: do not 
allow your heart to lose them 
throughout your life…Keep from 
forgetting the Covenant that the Lord 
your God has established with you…”  
(Dt 4,9.23). 

Israel’s memory is totalizing, because 
all that the Lord has done for it must 
not be left out.  It is memorial that 
reaches the extreme “...from the day 
in which the Lord created man on the 
earth” (Dt 32,7), until the present day.  
The object to which this memorial is to 
be applied, therefore is all” the fact 
that constitute the Covenant of God 
with His people from the creation of 
Abraham, from Abraham to Sinai, 
from Sinai to the Babylonian exile…  

 
b. Mary, like the daughter of the people 

from whom she descended, inherited 
this faith from her fathers and 
mothers.   In effect, Luke witnesses 
that she “...conserves “all” these 
things in her heart” (Luke 2, 19, .5b). 
Her mediation is all concentrated in 
the history of her Son, who goes from 
the maternal womb to that other 
womb, i.e., the tomb from which Christ 
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would be reborn with the resurrection 
of the dead.  So it is that the Mother 
repeated the wisdom itinerary that had 
already characterized the spiritual 
physiognomy of Israel. 
Voices from medieval tradition love to 
present the Virgin as she who 
“ruminated” on all that regarded her 
Son.  Many authors from that century 
compared the Mother of Jesus to an 
industrious bee that sucked the nectar 
from the Flower, who is Jesus Christ. 

 
2. Remembering to revive, to bring to reality  
 

a. For the Bible “remembering” equals 
“bringing to reality” the past in the 
present. From here we see the 
dynamic character of  remembering 
according to Scripture. 
Memory is a fructifying principle of life; 
it unleashes vital energies, it is the 
source of renewed proposals for today 
and for tomorrow.  One example is 
enough.  With reiterated insistence, 
Moses preached to the people 
“Remember, that you were a slave in 
the land of Egypt and that the Lord 
your God brought you out of there…” 
(Dt 5,15; 15,15; 24,18). Why should 
Israel remember that they were slaves 
in the land of Egypt?  The reason is 
the following.  In Egypt the Hebrew 
people hadn the experience of the 
merciful succor of their God, which 
released them from the harsh yoke of 
Pharaoh (cfr. Ex 3, 7-9). Now, 
therefore, Israel had to show itself to 
be merciful toward the most derelict, 
like the slave, the foreigner, the 
orphan, the widow  (Dt 5,14-15; 
15,12-15; 24,17-22). 
And does not the Eucharist, - peak of  
remembering  (“Do this in memory of 
me”)-teach us to  revive the gift of 
ourselves, after the example of 
Jesus? 

 
b. Even remembering Mary is dynamic.  

She, in fact, not only conserved in her 
heart all the events that regarded her 
Son, but at the same time brought 
them to comparison, “symbolized” 
them as the Greek text of Luke 2,19 
tells us  . The verb symbállô  used by 
the evangelist means putting together, 

comparing the different elements or 
aspects of a somewhat enigmatic 
situation precisely in view of 
“interpreting” of “giving the correct 
explanation, in short, of “making it the 
exegesis”. 
This is the dynamic and active 
moment of Mary’s faith.  Before her 
glance there unfolds the whole event 
of her Son, from His virginal 
conception to the Resurrection.  She 
leaves nothing out of her 
remembering: “she conserved all 
these things”.  At the same time, Mary 
is in condition to offer every ID card to 
bring out the complex harmony of the 
whole mosaic.  She draws this 
hermeneutic result “symbolizing”, i.e., 
“comparing the events and words of 
Jesus with their respective 
configuration in the Old Testament (as 
the Magnificat so well documents), 
and then situating in a dialectical 
relationship the segments of Jesus’ 
itinerary, from His descent into the 
maternal womb as the divine 
incarnate Word, until His return to the 
womb of the Father.  From the 
Resurrection, in fact, there emanates 
the light full of the person and work of 
Christ the Savior.  From the summit of 
the paschal mystery, the Virgin could 
contemplate the coherence in the plan 
of the entire history of salvation.  We 
may say that she was the first 
“exegete” of Christ, her Son. 

 
 
3. Transmitting the things guarded in her 
heart 
 

a. Memory re-vests a social-
communitarian dimension.  In fact, its 
goal is to transmit things 
remembered. The “great things” done 
by the Lord in the history of salvation 
constitute a family treasure that 
belongs to all people as such and to 
each one of its members.   
No individual or group has the right to 
appropriate it for self in an exclusive 
manner.  From this there derives the 
obligation to make known, from father 
to son, from one generation to the 
next, the totality of the events 
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memorized and the meaning they 
hold. 
Moses exhorted: “Do not allow to flee 
from your heart (the things 
remembered) throughout your whole 
life. You will teach them to your 
children and to the children of your 
children” (Dt 4,9). And in proclaiming 
the great things of God, Israel edified 
itself on this communal memory  as 
the people of the Covenant. As the 
prophet Malachi stated (3, 22,24), 
“They converted the hearts of the 
fathers toward their children and the 
hearts of the children toward their 
fathers…” 
 

b. With regard to Mary, one thing is 
certain.  Already from the IV-V 
century, Church tradition has held that 
she was the source of information on 
the birth and early years of Jesus. 
Different exponents of this doctrine 
are based on its persuasion of Luke 2, 
19.51.  And rightly so.  The “great 
things” of God, even though carried 
out toward a single person, definitively 
redound to the advantage of all the 
people of God: “The Lord has done 
great things for us” (Psalm 126,3).  
This is the reason why they must be 
announced and proclaimed.  It is 
necessary to make them known. In 
this there is an aspect of 
evangelization. 
Now even Mary is aware that the 
Omnipotent has done great things 
(Luke 1, 49a) Therefore, in the 
Magnificat, she can sing that God, 
resting his glance on “her poverty”, 
exalts the poor (Lk1, 48.52).   

Furthermore, in so far as she is the 
“servant of the Lord”, the Virgin feels 
that she is in communion with all 
Israel, (“servant of the Lord” (Luke 1, 
48.54) and with the fathers of her 
people: “As he promised to our 
fathers (Luke 1, 55).  Mary, in a word, 
knows that she no longer belongs to 
herself, but to the world. 
 

 
Can we therefore imagine the Mother of 
Jesus bent jealously over the mysteries in 
which she was called to collaborate?  It is 
certainly more in conformity with the divine 
plan that she, when Pentecost came, poured 
into the Church the treasure that until that 
moment she had kept enclosed in the jewel 
box of her sapiential mediations.  
 
Conclusion 
 
Mary, all inclined to think over the “great 
things” done by God in the history of 
salvation, is easily converted into a conduit 
for us today.  Our faith must be rich in 
listening , in remembering.  We do not have 
so much need of new revelations, but of 
remembering the One Great Revelation that 
was entrusted to us in the Word of God. 
“Scrutinize the Scriptures , says Jesus.  They 
will render me witness” (cfr.John 5,39).  
On January 1, 1987, in the homily held at St. 
Peter’s John Paul II officially proclaimed the 
Marian Year 1987-88, and he turned to Mary 
saying:  “the Church fixes its glance on you 
as its own model...You are the Memory of the 
Church.  The Church learns from you Mary, 
that to be Mother means being a Memory, it 
means ‘conserving and meditating in the 
heart’ the events of mankind and of peoples; 
the joyful and sorrowful events.  How many 
events…how much hope, but also how many 
threats, how many joys, but also how many 
sufferings…and at times, great sufferings.  
We must all ,like the Church, conserve and 
meditate in our hearts these events.  Just like 
the Mother.  We must learn more from you, 
Mary, how to be Church during this passage  
of the millennium.
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Arianna’s Line 

 

SELF-CENTEREDNESS 

Giuseppina Teruggi 

Living and working together  provides great 

opportunity and not a little struggle.  We know well 

that the educational mission finds nourishment in 

community life, that we are discovering more and 

more its importance for open reality.  And we are 

convinced of the need to pass from the protagonism 

of the religious community to co-responsible 

involvement of the entire educating community. The 

we constitutes, in fact, the whole of persons who live 

and work in the furrow of education of young people, 

in the realization of a shared project.  This is without 

superiority or inferiority, but rather in differentiated 

roles. 

Protagonism at times has a connotation of self-

centeredness, with the subtle temptation of 

considering our journeys, our initiatives our proposals 

as exemplary and better. Self-centeredness does not 

interest only institutions or communities.  It touches 

us as persons and plays out a role that is not 

secondary in the life of relationships.  Frequently it is 

one of the major obstacles to the relationship itself. 

 

The argument most familiar to us 
 

Daily times of community life.  Conversing with a 

small group, Sr. Margherita tells of an experience that 

involved her deeply.  During a pause, Sr. Rose 

intervened, interrupting the outpouring and taking 

over the conversation.  “I, too, have lived this or 

that…” And she went on and on, sharing the 

situations that she lived.  It was not the first time that 

Sr. Rose entered the conversation to speak at length of 

particular situations that touched her experience. 

Perhaps it has happened to all of us that we fell into 

the same trap.  We struggle to listen to the whole 

story; we have many things to speak of, our entire 

world to share. 

In times of community meeting, we assume 

different roles: there are those who inform, share 

pastoral experiences, speak of life events, or those 

who remain in silence because they are  not listening 

or because they travel in other directions with their 

thought.  There is the person who displays her merits, 

there are those who tend to intervene to speak 

exclusively of self.  Being self-centered constitutes a 

widespread attitude that could create a heavy climate 

in community. 

The French writer Anatole France said: “We 

reproach the people who speak of self, but it is the 

topic that they know how to best speak about”.  

Citing the expression, Gianfranco Ravasi 

comments: “We are in the presence of a behavior 

widely practiced by every type of person.  How often 

it happens that we are annoyed to death hearing 

endless stories that another tells of his/her events.  

Yet, how often we have also bored others with our 

stories.  Only we are not aware of the annoyance of 

others, because we are so caught up in the pleasure of 

our strutting…”And François de la Rochefoucauld 

said: “The great pleasure we experience in speaking 

of ourselves must make us fear that we are not 

extending this same pleasure to our listener”.  Ravasi 

concludes:  “Sobriety and self-control in speaking 

would avoid not only true and proper woes, but also it 

would simply defend us from cutting a poor figure.  

Certainly, speaking of ourselves and our works and 

thoughts is the easiest thing, the topic we know best.  

However, we are not the center of the world!” 

 

The Culture of Self-Centeredness 
 

Though having many values, the culture of our time 

immerses us in an atmosphere that many would define 

as self-centered. The model of persons proposed has 

no point of reference outside of their own I. It is a 

one-dimensional person who brings out his/her 

individuality at any cost.  The person derives a 

climate of being closed to the Transcendent and of the 

loss of relationships as a sense of being in the world 

and social living. 

It is a mentality that influences the actions of 

people, especially young people, and also penetrates 

into our communities.  We are conditioned to 

communication that is immediate and highly 

technological and it seems that we are enough unto 

ourselves, but it slows down relational competence 

and makes all revolve around the individual.  In this 

context the seeking for identity could become self-

centered, and lead to flee from a sense of belonging 

and acceptance of the diversity of others. 

At the same time today there emerges a particularly 

strong need for encounter, companionship, for 

someone who, while accompanying us, restores the 

person to him/her self. 
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In a conversation with a group of young university 

students, the psychologist Serverino Andreoli led 

them to  reflect on the risks of the self-centered 

decline in our culture, helping them to study the 

causes. 

Beginning from the distinction between I and self, 

he had them see how the I is what we have of 

structural in ourselves and self indicates a social 

function.  It is very important that we think of self as 

that characteristic of personality that allows us to 

relate with others.  The word I is used by the person 

who, deep down, is still within self, the narcissist. 

Narcissus was a mythological personal who saw his 

own image reflected in a mirror-like pond, fell in love 

with himself and in trying to embrace himself, 

drowned. 

Self instead, is that part of us that opens us and 

predisposes us to relationship.  It is important that the 

self tend toward co-operation and not to exclusion 

because if there is competition, to affirm one’s self 

someone must always be eliminated. 

Self, for affirmation, always needs another person.  

Love is a typical expression of self-relationship.  The 

I behaves as though others were not necessary and 

almost always constitutes its own audience, feels 

omnipotent and tends to dominate, while through the 

self we have the possibility of completing one 

another. 

Today our society lacks a cooperative capacity 

because it is deprived of common goals, and each 

person tends to have desires and dreams which, 

perhaps, they will never realize. 

“Each of you”, suggested Andreoli to the young 

people “must be aware of the fact that one’s own 

principal significance is in communication with the 

other person, above all in existential communication.” 

It is noted that the passage from I to we is an 

obligatory journey to overcome the adolescent phase 

and to set out on that to the maturity of an adult 

person. 

. 

Having the other within self 
Is there an alternative to self-centered culture?  We 

believe so, especially because we have the 

confirmation of many persons who, yesterday, like 

today, have witnessed to it. Sr. Teresa Valsé, for 

example, knew how to constantly refer herself to God 

and others in each of her choices.  Not only because 

she had “proposed to pass unobserved, but because 

she believed in the charism of together more than in 

herself. 

We present a few simple points to indicate 

alternative ways to self-centeredness:   

 

•Live the sense of belonging. It has been said that 

“belonging is not a casual gathering of persons, nor is 

it consensus to an aggregation.  Belonging is having 

the other person within ourselves (George Gaber).   In 

order to assume the awareness of having a sense of 

belonging, it is essential both for the psychological 

wellbeing of the person and for the equilibrium and 

efficacy of an institution. The sense of belonging is 

the authentic expression of true love: to have the other 

within self-the Sisters, the young people, the laity, 

persons dear  to us, the family of which we are a part-

as the center of one’s thoughts, part of one’s own life.  

It means, as a consequence to put into practice choices 

that take into account that there is in each of us a we 

in which each person is unique and has a unique, 

singular role. 

 

� Grow in reciprocity. In speaking of circularity 

we generally associate it with the service of 

animation.  In every relationship, however, there is a 

circular process that allows one to overcome one-way 

action.  This means that the relationship always has a 

reciprocal movement of giving and receiving, of 

loving and being loved, assumed alternatively on both 

sides. 

Growing in reciprocity means, above all, going 

beyond the narcissism that offers the illusion of being 

omnipotent, of knowing how to do things in the best 

way, of possessing the most illumined idea.  

Basically, it means overcoming the temptation of 

reducing others to being in our shadow. 

 

� Handle conflicts. In our life together we have 

experiences of joy, of struggle, of conflict that could 

burden or slow our journey.  But the community is not 

harmed so much by conflict as by our not knowing 

how to handle it. The person grows and nourishes in 

self a relational awareness beginning from the daily 

story of relationships that might even be in conflict, 

that lead to a definitive experiencing of difference and 

its implicit resources.  If we place ourselves in a 

receptive and realistic attitude, the good management 

of conflict offers the opportunity to change something 

in ourselves, to open ourselves to broader horizons, to 

see in diversity many seeds of life.  
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THE LAMP 
 

Beyond the Window 

 
The little window of the Valponasca is a 

symbol/synthesis of Salesian spirituality.  It 

is an open, everyday spirituality on the 

history and the geography of the world.  In 

the amphitheater of the Mornese hills that 

stretch out to the infinite, there is an eye of 

contemplation that sweeps toward the far off 

horizons.  The missionary dimension is 

written in the DNA of the Daughters of 

Mary Help of Christians. Whether it is in 

those who leave for unknown lands or those 

who remain in their own country, which has 

frequently become a mission land.    

The passion for making Jesus and His good 

news known was typical of Mary Domenica 

and of Don Bosco, who had imprinted it on 

their sons and daughters in an indelible 

manner. 

In the Plan of Formation it is summed up in 

this way:  “We commit ourselves to maintain 

alive the missionary enthusiasm of the origins 

(C6) working for the Kingdom of God in 

Christian lands, frequently transformed by a 

prevailing  materialism, and in those not yet 

evangelized”. 

Successively, there is better clarified the 

generating nucleus of this spirituality of 

beyond: “Our vocation is inserted into the 

genealogy of many women who, in the 

passing of centuries, starting from ancient 

Israel and especially with the advent of 

Jesus, have participated actively in the 

history of salvation.” 

It is this everyday salvation that is carried 

out in the educational journey. 

 

Toward new frontiers 

The theme of the forthcoming SDB General 

Chapter that will be held during the early 

month 

 

of 2008 is Da mihi animas, cetera tolle.  In 

presenting it the Rector Major wrote:  “The 

topic  

is vast.  For this reason we wanted to focus our 

attention on four thematic areas: the urgency to  

evangelize, the need to call to consecrated 

Salesian life, the need to live in evangelical 

poverty, the challenge to go toward the new 

frontiers of the mission.” 

Using the motto of the Founder, Fr. Pascual 

Chavez further emphasized: “We want to 

assume the spiritual and apostolic program of 

Don Bosco and the reason for his untiring 

working for the glory of God and the salvation 

of souls.  We may thus rediscover the origin of 

our charism, the goal of our mission, the future 

of our Congregation.” It is precisely in the 

missionary dimension that we find the root of 

Salesian spirituality, the heart of its charismatic 

identity. 

This glance turned toward the beyond is 

indicated by our Mother in almost all her 

monthly Circulars. In particular, in 879, For a 

journey of hope, she writes that the missionary 

dimension “allows us to constantly experience 

every fragment of new life in the everyday and 

together, to recognize the great horizons into 

which our little story is inserted”. 

Our Rule of Life tells us that in the educational 

experience of Don Bosco and Mary Domenica 

Mazzarello and in the tradition of the Institute, 

the charismatic gift is expressed in a lifestyle 

that carries the stamp of “a strong missionary 

impulse”. 

 

Beyond the ocean 

 

The spirituality of the journey, that which 

allows us to leave what is habitual, known, to 

go toward the unknown, toward a difficult 

proclamation, of which we need to learn the 

right gestures and  
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words is still alive in our Institute.  And then 

one leaves for Mongolia, for Papua New 

Guinea, for American Samoa.  Everywhere we 

seek the little ones, the young, the poor, the 

women.  

It is a story that has lasted more than one 

hundred years, but the beginnings, 

notwithstanding the experience of so many who 

paved the way, were always difficult.  They are 

those that give flavor to new times.  This is 

confirmed for us by Fr. Antonio Alessi, SDB, 

who, in writing the history of the FMA pioneers 

in Thailand observed: “Looking today at the 

grandiose works done by the FMA in the 

nation, we cannot imagine the poverty, the 

privations, and the struggles of the hard 

beginnings.”  And this is documented with a 

few fioretti of the era:  October, 1931.  They 

left from Turin in five:Sr. Maria Baldo, Sr. 

Luigina Di Giorgio, Sr. Graziella Amati, Sr. 

Antonietta Modellato and Sr. Julia Lauton.  At 

Bombay Sr. Maria Avio joined the group.  She 

was a missionary in Assam (North India) 

designated to be the superior of that little 

handful of religious sent to join the work of the 

SDB in Thailand. 

It was the SDB Provincial who insisted: “I am 

sure that there will open in this nation, even for 

our Sisters, a marvelous field of work and 

apostolate.  And Mother Luisa Vaschetti 

agreed, but overcome by the emotion at the 

departure that would carry her daughters so far 

away, after having invited them to supper the 

preceding evening, she entrusted them to 

Mother Linda Lucotti, then General Councilor 

so that she would accompany them to Venice 

for the voyage.” 

And after having told of the difficult impact, 

the unforeseen events, the sufferings of the first 

missionaries, he concludes the chapter with an 

extraordinary piece of news:  “In Thailand, the 

land of Buddhism, in 1975 the king bestowed 

the highest honor, that of the White Elephant on 

Sr. Rose Moore, for the work she carried out 

during her 25 years at the school of the blind.” 

When I went to that country for the funeral rites 

of Sr. Moore, an Irish missionary, I personally 

had the opportunity to see the love and 

gratitude of hundreds of blind people whom she 

had accompanied with love, helping them to 

arrive even to the point of university studies. 

 

 

By the grace of our adoption as sons and daughters the Holy Spirit prays in us, intercedes insistently 

for us and invites us to give Him space so that we may, through our voice, praise the Father and 

invoke Him for the salvation of the world (from the Rule of Life, N.37).  

 

 

SMS 

The frontiers of hope ask us to be present in the forefront of the mission, ever more 

inhabited by young people who are disillusioned before the promises of happiness at a 

good price, young immigrants, at times manipulated and abused, deprived of meaning 

family references or of educators in condition of accompanying them in the difficult 

journey of dialogue with different cultures and beliefs” (Antonia Colombo). 
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LIFE 
 
Overmedication 
 
Anna Rita Cristaino  
arcristaino@cgfma.org  
 
 
By the expression “overmedication” we 
mean the obstinate multiplication of the 
therapeutic efforts in the terminal stages of 
life.  If it is our duty to cure by doing all that 
is possible to defend human life, it is 
equally so to reject overmedication. 
Renouncing therapeutic overmedication or 
rejecting it does not need to signify 
depriving the invalid of medical assistance, 
or the necessary nursing,  psychological  or 
spiritual care to accompany them toward 
death in a better way. 
The  Anglo-American context frequently 
distinguishes between to cure (curing in the 
medical sense, utilizing therapies) and to 
care (taking care of , assisting the patient) 
even when therapies have stopped being 
of benefit to the patient, he/she must still  
be assisted and cured.  From the 
psychological and spiritual point of view, 
this signifies conserving  human 
relationships, surrounding the dying person 
with an affectionate and attentive 
environment, one that will help them to feel 
to the end that their dignity as a person is 
important and due to them, no matter what 
their illness. 
From the medical and nursing point of view 
this means that they must not lack the 
“normal” care (personal cleanliness, 
nourishment and hydration, even by 
artificial means, etc).  It also means 
mitigating the physical suffering according 
to the capacity to support and the will of the 
patient. 
The refusal of therapeutic overmedication 
is not to be understood as what is called 

passive euthanasia, or the suspension or 
rejection of medical-assistential treatment 
with the aim of provoking  the death of the 
patient, as a means of eliminating pain. 
The ethical value of the two acts is 
opposed.  In the first case it signifies 
accepting human finiteness and in the 
second it means wanting to put an end to 
the life of  a human being.  In the second 
case, it reveals an intention to constitute 
one’s self as the master of life, determining 
the hour and manner of death. 
The effort for those who seek by vocation 
to draw close to the person who is suffering 
and dying must be not only that of curing 
the illness, but also and especially that of 
curing the invalid, i.e., the person who is ill.  
Only under these conditions can the 
mission of the physician to serve and 
defend human life be fully realized. 
The reason for which treatment is not 
initiated or is licitly suspended is not the  
fact that in a given situation “it is useless to 
prolong life”. 
Treatment is not initiated or is suspended 
because such treatment is not in proportion 
to the specific situation and would lead to a 
greater harm instead of a benefit, even 
though it is limited and momentary.  It is 
also absolutely fundamental to note with 
precision that the judgment of 
overmedication must be pronounced by the 
doctor. 
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East Africa (AFE) 
 
 
The province “Our Lady of Hope” came into being on August 15, 1992  and extends through 
different nations of East Africa :Sudan, Ethiopia, Kenya, Tanzania, and Rwanda.  
Initially, in 1988, the houses of Kenya and Zambia were joined to form a Delegation and in 
1989  the houses of Ethiopia and Sudan were added, constituting a Pre-Province.  Later, 
taking into account the language differences of the member nations, on August 15, 1992, the 
Pre-Province became the Province of “Our Lady of Hope”, Africa East, under the 
responsibility of the provincial, Sr. Geraldine Reakes.    
 
 
The FMA 
The particularity of the Province is the gathering of 5 nations that are very different because 
of the cultures and diverse problems, but they have a great resource:  young people. 
Actually, the Province has 18 communities distributed in the following manner:  
Ethiopia  4;  Kenya  7;   Rwanda  2;   Sudan  4;   Tanzania  1. 
There are 97 Sisters in the Province 
Missionaries      59 
Native       34 
From other provinces : AFO,  AFM, AFC 4    
 
 
The main activities of the apostolate: 
The presence of the Sisters in these Nations began with the promotion and education of the 
woman, with schools and catechetical coordination.  The following are the actual works of the 
province today:  
 
Oratories 
Early education, elementary, middle and high schools  
Technical and professional schools, literacy courses, informal schools for refugee children 
Evening schools for adults 
Youth advancement centers 
Women’s advancement centers 
Catechesis and catechetical coordination on the diocesan level 
Parish ministry 
Clinics, dispensaries, feeding programs for undernourished children 
Boarding schools, orphanages, group homes 
Promotional activities, visits to families 
Institute University for Youth Ministry  
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Children are the moon that shines.  (Proverb from  Tanzania)  

 

 
 
 
 

Ethiopia 

Sudan 

Kenya 

Tanzania 

Rwanda 
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Underground 
World 
 

 

 

Always More 
Ogres 

by Mara Borsi 
 
 
Speaking of the prostitution of minors 
means speaking of a situation that 
devours children on any continent 
where they are found. 
The phenomenon is expanding and 
spreading and above all it is becoming 
ever more brutal and inhumane in its 
practice.  
Prostitution expropriates the child 
involved in his/her dignity and forces 
them to undergo profound physical 
and psychological harm that is at times 
permanent. 
 
According to the statistics of UNICEF 
throughout the world each day 3,000 
children are forced to enter into the sex for 
pay marketplace for a total number that is 
approximately one million a year.  
The United Nations and the ECPAT NGO 
sustain that there are 3 million exploited 
children.  Of this number, one million two 
hundred live in the Philippines, 600,000in 
China, 500,000 in Brazil, 400,000 in 
India,300,000 in Thailand and in 
Europe/Africa. 
According to recent research, payment for 
every “service” goes from $5 in Brazil, 
Russia, Vietnam and the Philippines to 10 
in China, Nepal, Thailand, the Dominican 
Republic, Pakistan, Sri Lanka, to 20 in 
India, to 30 in Japan and 50 in Taiwan.  
 
The cause for horror 
 
Prostitution of minors had its start in 
Southeast Asia in the decade of 1960-70 

and from there it spread to a few nations 
of Latin America and Africa, expanding 
with ever greater force to Europe and n 
the United States.  
The causes are linked to multiple factors 
of a cultural and economic culture, 
connected also to institutional and 
legislative failure.  The most incisive 
factor, however, is poverty.  The data  
 
 
from the United Nations and UNICEF 
affirm the fact that poverty renders a child 
more vulnerable, more subject to the 
decisions of adults.  It is a known fact that 
it is the lack of means to survive that leads  
certain parents to sell one of their own 
children.  Girls are given up with greater 
ease. 
Poverty in most contexts means hunger.  
Children, both male and female, may 
decide to sell their bodies in order to 
survive. The body becomes the only 
means that they can commercialize. 
 
Unheard of violence 
 
The world of the prostitution of minors 
presents unheard of harshness and 
cruelty.  Let’s take a quick turn around the 
world with information from the NGO “End 
Child Prostitution, Child Pornography and 
Trafficking of Children for Sexual 
Purposes” (www.ecpat.net) 
In Cambodia, a virgin girl child is acquired 
by the “houses” for approximately 300-400 
dollars.  She must be under fifteen years 
of age but, the sad reality is that many are 
as young as  8 years of age.  In the 
Philippines the youngest exploited 
children are only 7 years of age.  In 
Pakistan, males are preferred by their 
“clients” as in the Dominican Republic 
where the sanky panky, or young boys, go 
with foreign tourists to the beaches of 
Boca Chica and Sousa. 
In Brazil, the highest number of exploited 
minors can be found in the cities of Rio de 
Janeiro, Fortaleza and Recife. The  
meninas-mulheres, i.e., child woman go 
with tourists, and are drugged so that they 
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may have the highest number of 
encounters. 
The zone between  Germany and the 
Czech Republic is considered to be the 
greatest open air market in all of Europe 
where children of any age are  
shamelessly  sold.  Each year 100,000 
tourists frequent this zone. 
Recently there is a greater increase in the 
market of pornographic material for the 
use of pedophiles.  Films, catalogues, 
hardcore publications, and notes on the 
index of pleasure are furnished by 
European and United States pedophile 
organizations. 
 
As Nicoletta Bressan wrote in a recent 
study: “These are organizations that offer 
all the support possible to their members, 
from the places where it is possible to 
approach or “rent” the children to the 
availability of pornographic films, to the 
false documentation or to legal defense in 
case of problems with the law”. 
Sad to say, an ever more consistent 
number of pedophiles show appreciation 
for pornographic films in which more 
minors, male as well as female, are forced 
to have sex with one another or where it is 
the adult who violates the minor, to the 
point of torturing and killing them.  This 
type of snuff film costs 40,000 Euros. 
Even a quick  panoramic view of the data 
that leaves us gasping cannot but 
challenge us. The educational passion of 
Don Bosco and Mother Mazzarello 
transmitted to us makes us indignant and 
we cannot remain closed up in the petty 
horizons of community conflicts and within 
the walls of our works. 
The situation in which we find children, 
adolescents and young people  
challenges us to go out to them.  Then 
too, we are disciples of a great 
journeyman, Jesus. 
His journey was one of  renewed dignity.  
Today we are called to travel with Him the 
streets of the marginalized more 
decisively and with greater capacity for 
taking risks.  Naturally, we do not 

abandon that key of development that is 
education, especially that of the woman. 
Women are the most important 
instruments of change.  Meeting 
educational needs without discrimination, 
we can make the rights of the child 
advance...and there is indeed great need. 
 
Sources consulted: 
www.unicef.com; www.ecpat.net 
AA. VV. Il prezzo del Mercato, Bologna, EMI 
2006. 
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Goal  2015. Millennium Goals for 
Development 

 

STOP AIDS 
Julia Arciniegas 

 

Throughout the world there are more 

than 42 million human beings stricken by 

HIV.  39 million live in poor nations.  

The Sixth Minnellium Goal intends  to 

arrest and reverse the tendency to the 

spread not only of AIDS, but also of TB, 

malaria and other illnesses.  These are 

true and proper pandemics that threaten 

the existence of entire generations.  

 

A threatened planet 

 

The numbers regarding the persons 

stricken by AIDS present a chilling 

scenario: life expectancy of populations is 

noticeably lowered, tens of thousands of 

women and children die, and many 

villages are semi-deserted. Thousands of 

children are orphaned and HIV positive at 

the same time... 

This data would be enough to tell us that 

aids is a scourge that is comparable to the 

plague that hit the western world during 

medieval times and carried away a third of 

the population of that era.  

… and the causes? 

We can see the origin of this disease from 

what C.F.Perno, Professor of Virology at 

the University of Roma Tre tells us.  The 

HIV virus is, without a doubt, beyond any 

rational hypothesis, the cause of  AIDS.  

This virus originated in African 

chimpanzees and was transferred to human 

beings probably during the first half of the 

last century.  In its slow evolution and 

spread among the African people, it 

selected  

 

 

 

 

 

very aggressive viral stock, in condition to 

kill the infected person, but not before it 

was transmitted to others, prevalently 

through sexual relationships.  

Furthermore, cases of hospital 

transmission have also been noted through 

dirty needles and transfusions of infected 

blood...but  

these represent only 10-20% of all 

contagions (including contagion of  the 

virus through skin incisions with 

instruments that were potentially infected 

with other similar practices).  The AIDS 

epidemic became alarming only at the 

beginning of the ‘80s when it spread to 

wealthy nations. 

 

Objective 6 

 

During the  last 20 years, the HIV/AIDS 

has been the phenomenon that has had the 

most devastating impact on the politics of 

development.  This is the reason that 

points to weakening it, stopping it by 

2015.  However, it is true that we deal 

with a goal that is more or less utopist, tied 

to reaching the other six goals.  We  

cannot speak of them, in fact, without 

speaking at the same time of the extreme 

poverty that afflicts most of the world’s 

population, of the wars that have come up 

to grab their wealth, of discrimination and 

sexual violence against women, of the 

educational gaps that especially regard the 

early sectors of life, of the extreme 

slowness to allow the poorest people to be 

able to count on means for the struggle 

against AIDS and other illnesses. 
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In facing this plague it is further necessary 

that there  be strong leadership to 

overcome the institutional  inertia and to 

face the social problems that feed the 

epidemic. 

Education: absolute priority 

 

While NGOs see the use of condoms as 

the only efficacious means to fight against 

AIDS, we, FMA feel in full accord with 

what gives a privileged place to the way of 

education to fight against this pandemic.  

Helping young people, families, teachers 

and adults in general to take the path of 

true love, beginning from an open, integral 

vision of the person, preventing abuses 

and deviations through serious and studied 

information on the value of sexuality, 

accompanying the process of affective-

sexual formation to arrive at establishing 

free and responsible reciprocal 

relationships in dedication and service, 

choosing between binomials that identify 

love-sex and sex-love...These seem to be a 

few essential steps if we want to obtain a 

change in the models of conduct of the 

younger generations. 

Among commitment, challenges and 

prophecy  

 

This is the entrustment that unites the two 

Unions of the Superiors of men and 

women religious (UISG/USG) in a shared 

project towards the sensitizing of religious 

congregations with regard to AIDS.  The 

pandemic challenges us to new forms of 

radical poverty in the sharing of the drama 

of a great part of humanity and invites us 

to an unconditional love to be translated 

into concrete action steps.  We may ask 

ourselves: What is my commitment?  

 

 

Erik’s  battle against the silence that kills 

Erik T. Is HIV positive. He discovered it 

by chance seven years ago when he went  

for a routine blood test.  Only later did  he 

discover that he had been infected by his 

wife, K.T.who , in turn, had caught the 

HIV virus from her ex-husband, a sailor 

who died in the space of a few months.   

It was a shock for Erik .  He was the head 

of several petroleum companies, well-to-

do, was not in the habit of going from 

doctor to doctor, seeing sick people and 

much less being one.  Especially with 

AIDS.  A stigma.  The following 

December his wife Kay died at only 28 

years of age.  The disease carried her away 

quickly, in less than a year.  It was then 

that Erik decided to change his life.  No 

more petroleum, no business but one sole 

interest, one that was completely different: 

to fight against AIDS, to stem its tide, to 

save human lives and families.  It was 

impossible that people did not know, that 

no one would speak of it.  So it was that 

with the money saved during many years 

of work, he began to organize sensitivity 

campaigns, to cry out his suffering. 

Erik did not hide his illness, on the 

contrary, he transformed it into a lesson 

that should stop the repetition of the illness 

.”Many women end up as prostitutes...and 

after a few years they return to their 

villages psychologically and even 

physically destroyed.  The disease killed 

off the greater part of them.  And the virus 

was spread also to the distant villages and 

most isolated little cities...” 

 (from: Italia Caritas, October  2006). 
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WORLD OF YOUTH 
 
LIVING FREEDOM, 
AS YOUNG 
AFRICANS 

 
You can have an infinity of philosophical, 

theological and/or psychological discussion on 

freedom.  We want to simply listen, allowing 

ourselves to be accompanied by Sr. Viky 

Ulate who leads us to Africa to converse with 

young people from different nations on this 

topic.  

 

When I say “freedom” I think of…  

…a perennial capacity to survive and to 

respond to one’s personal needs 

. Gildas – Benin 

 

…autonomy, being able to express one’s 

thought, to perform responsible acts Thiédy – 

Benin 

 

… freedom of expression, the possibility of 

saying what one thinks or would want to do 

Francoise – Togo 

… openness of self to a greater universe, to a 

cancellation of cultural and religious barriers 

to arrive at a world that is more united, more 

fraternal Ladide – Costa D’Avorio 

 

What idea of freedom is proposed by the 

society in which you live ? 
The society in which I live has a negative idea 

of freedom : doing whatever you want without 

taking into account  what surrounds us. 

Francoise – Togo 

 

The Ivory Coast has known war…only now is 

it ending.   

 

 

 

Frequently we see publicity that has as its aim 

to calm spirits and rancor.  Actually, I can’t 

say that there is no freedom.  The greater part 

of young people, however, think that freedom 

means “without any control” and society 

reinforces this idea through the media. Ladide 

– Costa D’Avorio 

In the society in which I life freedom is a 

proof of the wisdom that allows one to 

recognize his/her own responsibility. Sandra – 

Benin 

 

Society invites us to  succeed without our own 

strength, to satisfy primary needs. We all 

dream of this freedom that at times turns into 

consumerism which, in us, is nothing more 

than the expression of the desire to escape 

poverty. Gildas – Benin 

 

In our society when we speak of liberty we 

think primarily of democracy and democracy 

is a support to freedom Thiédy – Benin 

 

Have you lived experiences in which you 

felt truly free?? 
The activities of the Youth Center and those of 

vacation at Mary Domenica Village are 

experiences of freedom and joy.  Recently the 

Salesian National Youth Forum was held in  

Douekoué.  The presence of so many young 

people of different cultures gave me hope and 

allowed me to feel spiritually and physically 

free. Ladide – Costa D’Avorio 

 

At one time in my life I had the possibility of 

choosing to remain in my country or to 

continue my studies at Cotonou, Benin, as 

proposed by the Salesian Sisters.  I 

experienced the freedom of being able to 

choose what would be best for my future.  I 

chose to leave my country and this was a 

cause for suffering because of the detachment 

and effort  but also one of much joy. I 

assumed all this in freedom. Francoise – Togo 

One experience of freedom that I had was 

when I succeeded in getting my own clothing 

without having to depend on my parents. 

Thiédy – Benin 

 

Between the two following suggestions, 

which is the phrase that most pleases you?  

1.  Freedom is being able to do what one 

wants.  2. Freedom is making a choice 

starting from the fundamental values of my 

life. 

 
I want to illustrate with an image.  It is a 

picture I saw in a store that depicted a 
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situation during the war in Sierra Leone:  

young people turned their back on weapons 

placed on the ground.  They had wide smiles 

on their faces.  Their freedom was not only 

psychological, but also physical.  They put 

down their arms and left them. This photo 

showed that freedom still exists in the world 

and that in the heart of each person it asks to 

be chosen. It is up to us to guard it as a 

treasure and to cry out to all that true freedom 

comes from God. Ladide – Costa D’Avorio 

Certainly, between the two I prefer the second 

phrase because in choices I must take into 

account my way of living, of being, of the 

values in which I believe.  Sandra – Benin 

 

Can  you give us a phrase on freedom that 

is particularly meaningful for you? 
 

Working is gradually giving one’s self his/her 

own freedom. Gildas – Benin 

Freedom is a discipline or an attitude that rests 

in every conscious act. 

 

Forgiveness is the power that frees every 

human being. Sandra – Benin 

Freedom is not synonymous with wandering. 

Francoise – Togo 

Freedom is an unforeseen breath, a wind that 

brings back to life, a flame in the world, the 

Spirit of God in the heart of the world. Ladide 

– Costa D’Avorio 
 
Let us continue to walk with our young 
people, following the Spirit of God in 
the heart of the world, it is the truth 
that will truly make us free.  
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Exploring Resources 
 
My Blog – My Space 
Anna Mariani  
 
What is a “blog”… 
The Blog, has revolutionized the web 
today, making this means of 
communication ever more surprising.  The 
weblog or blog or “online diary” is the new 
frontier of the Internet.  It is the contraction 
of two words– web and log -, in English, a 
log is a ship’s diary.  The Blog for all 
effects, is a working diary, an Internet 
means with the goal of a personal diary, a 
forum for discussion, an online journal.  
By means of the blog one comes into 
contact with persons who are physically 
distant but frequently close to one’s own 
ideas and point of view.  With them 
thoughts and reflections on different 
situations are shared.  One can express 
his/her own creativity, freely, interacting in 
a direct way with another  blogger.  It is an 
environment where the navigators can 
express themselves, interact with the 
writing of another by commenting on it or 
integrating it, create mini communities 
gathering together other navigators with 
shared interests.  Gathered around a blog 
you  can find art experts, marketing 
personnel, those impassioned with 
literature, those curious about technology, 
sports fans or simply persons who want to 
interact with a group of friends. 
 
How and why it is used 
 
The ease of use is the secret of its 
success and of its spread especially 
among the very young. 
The blog  creates a sense of 
belonging/autonomy, freedom/ 
independence and it allows for good 
interaction.  Every single post (article, 
note, the very comment itself) left on the 
blog can be commented on.  Each post  or 
comment leaves its trace, allowing 
visibility for first the last arrivals and 

secondly, a criteria for archiving-
classification by category of belonging or 
for a temporary period. The ease of use is 
itssecret of success and spread especially 
among the very young.  Every Blog has 
not only its own posts  linked among 
themselves, but is also, in turn, linked to 
other blogs in the blogosphere An 
extremely vast phenomenon is the social 
network for the very young.  Born in 
October of 2003, MySpace was structured 
as a star of social networking online, 
dedicated especially to teenagers and 
young people between the ages of 12-24, 
involved or interested in the music scene.  
MySpace Generation is a phenomenon 
that plays on the insatiable thirst for the 
Internet on the part of the youngest who, 
though continuing to contemporarily follow 
the other forms of media, regularly find 
themselves online.  For them the social 
online networks assume an ever greater 
importance, including old and new friends, 
classmates of the present and past, 
various loves, family, hobby clubs and 
groups to join. 
 

MySpace, like other analogous places, 

responds to their needs to meet one another 

and to create “networks of communication” 

but it also foresees dangers on various levels: 

the forbidden use of the site on the part of 

minors under 14 years of age, limited access to 

personal profiles of user between 14-15 years 

of age, software to identify minors based on 

words typically used by those of that age.  

There is a range of areas that move from the 

chat rooms to insertion, from video to school, 

to much that remains the center of attention.  It 

seeks to confirm the idea of the co-founder of 

MySpace, Tom Anderson, who launched the 

site precisely with the intention of creating and 

offering a free space for his independent 

colleagues.  The uncontrolled growth of traffic 

and of the different needs of the newly arrived 

has brought about the necessary expansion, 

with the gradual loss of the intimate 

atmosphere typical of the beginnings. 
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DIALOGO 
The White Mantle 
 
Bruna Grassini 
 

The voice resounds through the narrow streets 

of Medina 

and enters the little Chapel. 

It carries the call to pray, echo of ancient 

traditions 

inviting the people to praise God, purify their 

hearts and comfort their souls. 

The prayer mixes with the guttural voice  

that comes from the minaret of the nearest 

mosque. 

The mind wanders through the past and finds 

St. Francis who opened his heart to the prayer 

of Islam . He was moved before the Muslim way 

of praying, 

An expression of their faith in Allah. 

Thus we continue with the canticle of our 

Psalms. 

The voice is lost in the cold autumnal air 

and leaves a question that floats  

among the Muslims… 

(Dialogue of the believer) 

 

In August of 1219 Francis of Assisi  

undertook his third journey to the Holy Land, 

after two failed attempts because of the war 

and because of a grave illness that forced him 

to renounce his journey 

Arriving at Damietta, he found the city under 

siege by  the Crusaders.  He sought to 

convince  

them to suspend the battle.  Then he presented 

himself in all simplicity to Sultan Malik-al-

Kamil and spoke to him as a brother, asking 

his intervention so that he could reach 

Palestine. 

The Sultan accepted his request and  granted 

him a safe passage so that he could remain in 

the Holy Land for a year. 

This gesture of extraordinary availability has 

remained throughout the centuries and has 

reached us as an appointment with the history 

that commits us to free ourselves from old 

suspicions, prejudice, and intolerance, to build 

a dialogue of fraternity and peace together. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

John  

XXIII 

said:  

“Peace is a workshop that is always open…It 

awaits its prophets, its builders  

to construct a new world based on the four 

pillars of truth, justice, love and freedom”. 

“Dialogue”, he added, is a responsibility that 

involves all, from the prayer of thousands of 

little life-gestures.” 

The Franciscans have been in Morocco for 

eight centuries.  They live and work among 

the Muslims, creating bonds of friendship, 

respecting  each others’ religion, united in the 

faith in the one God. 

The soul of dialogue is friendship.  Cardinal 

Duval said: “Nothing great can be done in the 

world without the intervention of the heart.” 

Dialoguing means expressing self and 

knowing how to listen so that together we may 

discover “the seeds of the spirit”. 

Those six hands 

In a personal writing of September 21, 1963, 

Paul VI manifested the proposal of a 

pilgrimage to the Holy Land to implore peace, 

in the hope of being together two monotheistic 

religions, Judaism and Islam. 

There immediately arose many problems and 

the difficulties seemed to be insurmountable.  

However, on January 4, 1964, the Alitalia 

plane carrying the Holy Father to the Holy 

Land  landed at the airport in Amman. 

Present to meet him were King Hussein of 

Jordan with his Prime Minister, Sheikh  Ibn 

Nasser, and the Grand Mufti, guardian of 

Islamic Law , along with a throng of 
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personages from the Eastern Churches, 

Patriarchs, ambassadors, government members 

and those of International organizations. 

It was an event that changed the course of 

history in the world. 

Yet, it would not be easy for Pope John Paul II 

to once again take up the journey of unity.  

Mindful of common roots and the rich 

spiritual patrimony that the Orthodox and 

Christians shared, the Holy Father constantly 

sought a meeting with the Patriarch of 

Moscow Alexis II.  “Ecumenism”, he said, is 

the will of Christ and of the counsel ‘That all 

may be one’.  And this is my program: ‘To 

witness to the commitment to deepen dialogue 

with all Orthodox Churches and with Islam.  

Throughout the centuries we have traveled 

different ways; this is the time for encounter.  

A God who closes hearts is not the true God.”  

Yet, he was not invited to undertake a 

pilgrimage to Romania, Greece and the 

Ukraine 

He humbly pronounced  mea culpa”  for the 

past and launched the cry “Let us unite” that 

startled the world. Then, together for the first 

time, Catholics, Orthodox, Protestants and 

Evangelicals invoked the return to the 

Christian unity of one time.  And it was still 

Pope John Paul II who offered the world a 

profound, meaningful sign at the opening of 

the Holy Year.  He wanted to join hands with 

the Orthodox Metropolitan Athanasios and the 

Anglican Primate Carey to open the Holy 

Door of the Basilica of St. Paul outside the 

Wall.  These were six hands that opened wide 

to a future horizon on the ecumenical journey, 

erasing the scandal of “separation”. 

 

The dialogue of life 

An endless crowd of young people sought to 

enter the Pacaembu municipal stadium at 

Sao Paulo, but they found all places taken.  

More than a million young people remained 

outside to wait for Benedict XVI.  They had 

come from 26 Brazilian States and from 

diverse Latin American regions to listen to 

what their Pope would tell them 

The message was only one:  love.  “Drawing 

close to the goal of this, my journey, said the 

Holy Father, I thought of this encounter with 

you, and I have the great desire to hold you 

close in a great embrace, one that is very 

Brazilian….” 

“Brazil holds a special place in the heart of the 

Pope.  You are the young people of the 

Church, the first protagonists of the Third 

Millennium; you are those who will trace out 

the destiny of this new phase of humanity.”  

Pope Benedict wanted the “Dialogue of Life”, 

i.e., the only dialogue possible:  the fraternity 

that leads to awareness, in the respect of the 

different Christian beliefs and those of other 

religions. 

Benedict XVI entrusted to the young people 

“the great mission of evangelizing the young 

people who wander in this world like sheep 

without a shepherd”.  And he concluded: “Be 

the apostles of youth.  Don’t give up in the 

face of difficulties.  Love can never say 

‘enough’ because the love of God is infinite 

and asks us, or better yet, requires  us to open 

our hearts so that there will always be in them 

more love, goodness, respect and 

understanding toward all”. 

In the evening, at the Benedictine Monastery 

of San Paolo, the Pope met with the 

representatives of the different religious 

traditions and Christian confessions present in 

Brazil.  Among them there was a Lutheran, an 

Orthodox, an Armenian, a reformed rite 

Christian, Rabbi Herry of the Israeli 

Congregation, a Muslim, an Anglican, and a 

representative of the Presbyterian Church. 

Also present at the conversation was Sheikh 

Hussein Saleh of the Islamic community in San 

Paolo who performed a high significant gesture.  

He took his white mantle from his shoulders and 

gave it to the Pope as a sign of friendship and 

brotherhood, a remembrance of this historic 

encounter. 
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PERIFERIE 
 

Beyond Stereotypes 

 

Maria Antonia Chinello 

Lucy Roces 

 

Stereotypes make up part of our daily life 

but if we are not attentive,  

they deform our understanding of facts and 

events. 

Sad to say, more and more frequently they are 

supported and stirred up 

by the means of information that promote and 

nourish  

ways of feeling, lifestyles and shared though, 

not always correct and respectful in the news  

and especially in reality. 

  

By definition the stereotype is “a coherent 

complex and fairly rigid belief that a group 

shares, almost a common place, with respect to 

others and to self.  It constitutes, in its 

acceptance and negative aspects, the cognitive 

nucleus of prejudice”. 

In different forms, the media system is the cause 

and empowering of social stereotypes through 

the content that it represents and manifests.  

Here are a few examples:  

 

• In TV stories, especially those transmitted in 

the late afternoon and early evening, the 

protagonists are frequently men (and 

women) with careers:  police, doctors, 

lawyers, but never scientists, researchers, 

university professors with exception of the 

series X Files.  This has been affirmed in a 

survey coordinated by the late George 

Gerbner, professor of communication at 

Temple University.  Also Emily Eisenberg, 

professor at the Polytechnic University of 

Brooklyn, studying the content of 100 films 

with scientific themes produced and diffused 

between 1984-1994, discovered that only 9 

represented scientists according to public 

acceptance.  “The best “, she affirmed, is 

Awakening  in which Robin Williams is a 

neuropsychiatrist who was very attentive and 

close to the patients.  One of the most  

common themes in films from Frankenstein 

to Jurassic Park is that scientists seek to 

control God or technology running serious 

risks, even that of death.  The famous E.T is 

an exception because the protagonist is a 

scientist with a “good heart:.  But there are 

also criminals like Mr.Freeze and Poison Ivy 

in Batman and Robin and also one who is 

completely insane as in Back to the Future. 

 

• The critics put forward serious 

preoccupations regarding some videogames 

that insist on images empowering racial 

stereotypes.  “The problem”, they say, “is 

not due to the fact that the electronic games 

represent ethnic minorities and racial 

difference, but the way in which they are 

used for the representations. In the game one 

is invited to do evil, to kill, to do ‘virtual’ 

violence to enemies who are black, Jewish, 

persons of different abilities.   

 

• In this “post September 11” era there seems 

to be a great problem in Europe with the 

veils of the Muslim women.  “Neither the 

people, nor much less the media” explains 

Sarah Ludford, a British member of the 

European Parliament,” know how to go 

beyond and consider, speak, make known, 

instead, the true condition of the Muslim 

woman.”  

 

        How to combat stereotypes 

 
Fighting against stereotypes is not easy, but it is 

possible if we keep present a few brief criteria 

for “good behavior”. 

  

- Control our speech: at times, without even 

being aware, we use expressions and ways 

of speaking that contribute toward 

reinforcing distorted mental images;  

- Never generalize  with respect to ways of 

being and acting and especially, of people.  

Are we sure that all people in the United 

States eat at McDonald’s?  That Italians are 

all Mafiosi? That the Swiss are truly so 

precise? That the English are all phlegmatic?  

Let us try to edit a list of the stereotypes that 

could regard a race, a gender, a culture…  

- Study the awareness and understanding of 

cultural differences; do not continue to think 

“according to the shared feeling” of what 
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you have heard on the radio, TV  read and 

spread through the net, but go personally to 

search and  investigate. 

- Help to guide the younger generations to 

value differences, to understand that 

diversity is positive and let us encourage 

ourselves to share what we have of what is 

profound…   

- Challenge the sources of information  and 

“learn to read” between the lines and words 

that we hear   

- Live the Golden Rule: Do to others what you 

would want them to do to you 

 

Make a difference 

 

Also in this issue, as in preceding ones of the 

magazine, we reach the conclusion that “it is 

we” who are committed in person to seek and to 

produce quality information.  In a time of 

pluralism and complexity, of rapid connections 

and flexibility of conclusions, it is not just any 

task that is required of us as educators and 

formators.  Going in search implies organizing 

our own time, awareness and the knowledge 

acquired to open one’s self to meeting and to 

dialogue, to participation and expression, to 

freedom of opinion and the capacity to make 

one’s own voice, one’s own thought heard. 

 

Good News 

 
Jailed  because of racism. Two months of 

confinement and the equivalent of 50,000 Euros 

of fine.  This was the punishment for the 

proprietors of the Café del Mar restaurant in 

Miraflores, in Lima, Peru.  Their crime?  They 

were racists.  This was the first time something 

like this happened in Peru.  The white elite class 

has always been the ruling class in a nation that 

has an indigenous majority and discriminated 

against those who had a different color skin.  But 

something is changing.   

 

The Arab at the Academy. The Knesset, the 

Israeli parliament voted in a law that institutes an 

Arab language academy in Israel. This had never 

happened before in a non-Arab country.  “The 

academy will constitute a bridge between 

different cultures in Israel, and between Israel 

and its neighbors”, commented the Labor party 

deputy, Michael Melchior.   

The Academy will be instituted by the Israeli 

ministry of education and will work by 

coordinating a parallel with an Academy for the 

Hebrew language, promoting research on the 

ancient bonds between the two languages, 

Hebrew and Arabic. 

Scholars will study also Arabic terminology, 

grammar, diction and written Arabic.  The 

Academy will study the modern language and 

new terms, those that have come into existence 

because of the advent of the new technologies. 

 

 

Go back. In Colombia there has been 

established the one Text of the Law for children 

and adolescents that provides severe penalties 

for pedophiles.  This means that Cartagena de 

Indias, a Colombian city on the shore of the 

Atlantic ocean will be breathing easier.  It is the 

preferred destination for travelers in search of 

breaking the law:  cocaine and easy sex are 

unsurpassed attractions, but this is summed up in 

the involvement of more than 2,000 who work in 

the prostitution of minors. It is a business of 

millions of pesos that has reached the point of 

exploiting children, boys and girls of even 5-8 

years of age and it is managed by a well-

organized criminal network headed by the united 

Autodefesa of Colombia, (AUC) a paramilitary 

group guided by Salvatore Mancuso, the 

undisputed lord of international narcotics 

trafficking who is now under house arrest and 

awaiting judgment. 

 

 

Process of Genocide. It begins with the process 

of meeting with the Khmer Rossi. It is a mixed 

commission of national and international judges 

and has, in fact, found an accord in merit of the 

procedural rules on the minimal judicial standard 

to be imposed during hearings, with the explicit 

aim of guaranteeing transparency and equality. 
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VIDEO  
Charlottes Web   

Gary Winick – USA – 2006  

Directed By: Gary Winick Cast: Julia Roberts, Dakota 

Fanning, Dominic Scott Kay Running Time: 097 minutes  

 

Common Sense Review 

Reviewed By: Cynthia Fuchs  

Here's a welcome surprise: A children's movie that's 

thoughtful, entertaining, and enchanting. This newest 

big-screen version of CHARLOTTE'S WEB, based on 

E.B. White's 1952 Newbery Award-winning book mixes 

performances by real-life actors and animals with 

animated mouths, slipping gracefully into the world of 

the barnyard without ever doubting its magic. Whether 

you're new to the story or already adore the book, 

Gary Winick's movie is a special treat.  

At the movie's start, young Fern Arable (Dakota 

Fanning, who gives a delicate, utterly convincing 

performance) watches piglets being born. When she 

sees that her father (Kevin Anderson) looks about to 

kill the "runt," Fern is horrified and insists that he let 

her take care of the pig. Looking into Fern's giant blue 

eyes and facing her determination, he can't help but 

agree.  

Fern dedicates herself to rearing the piglet, whom she 

names Wilbur. She bathes him, feeds him, and sneaks 

him with her to school (hiding him inside her book bag 

and desk). As cute as these early scenes are 

(especially little Fern snuggled up in her bed with 

Wilbur), it's after Fern admits that Wilbur has grown 

too large to carry along -- leading to his sale to farmer 

Homer Zuckerman (Gary Basaraba) -- that the film 

takes a turn into still more delightful fantasy. Because 

that's when Wilbur begins to talk to his new 

acquaintances in Zuckerman's barn. 

At first, the other animals -- including geese Gussy 

(Oprah Winfrey) and Golly (Cedric the Entertainer), 

cows Bitsy and Betsy (Kathy Bates and Reba  

McEntire), Ike the horse (Robert Redford), and Samuel 

the sheep (John Cleese) -- are standoffish. They're 

reluctant to befriend the "spring pig," who's fated to be 

served up as the humans' Christmas dinner. But 

Wilbur (voiced by 10-year-old Dominic Scott Kay) is so 

sweet, curious, and affable that they're soon won over. 

Luckily, Wilbur also makes friends with Charlotte A. 

Cavatica (Julia Roberts), the spider who spins her 

webs in the barn doorway. Though the other animals 

tend to snub her (Ike says he's afraid of spiders), 

Charlotte decides she'll find a way to save Wilbur's life. 

And so begins the series of words she weaves into her 

web, describing what she sees in her young friend. 

Since these words seem like "miracles" to the humans, 

Wilbur gains some status in the community, and his 

reputation eventually grows to the point that 

Zuckerman decides to show him at the county fair.  

Wilbur's journey from squinty-eyed piglet to prize-

winner is guided by his relationship with wise 

Charlotte, who is a thoroughly wonderful character 

both on the page and in this movie. Wilbur learns a 

variety of lessons from his fellow animals (who are 

partly CGI animated, partly live), including the ever-

muttering, ever-angling Templeton the rat (Steve 

Buscemi). Though he appears to be at odds with 

everyone else, Templeton is, by the film's end, 

something of a reluctant hero to the motley barn crew, 

doing the right thing even when his pay-off isn't 

immediately clear. (That said, he's fond of Wilbur's 

slop and agrees to do "favors" in exchange for first 

dibs on the trough). He's a model of how a character 

who seems obviously "bad" might really be more 

complicated.  

The one questionable lesson offered by Charlotte's 

Web is that embodied by Fern. A tomboy through and 

through, she worries her mother (to the point that she 

visits a doctor, trying to understand why her daughter 

spends so much time with the farm animals). 
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CAMILLA 
 
Magic Words 

 

Among the “magic words” of recent 

times (that go back to when I was 

young!) there is the word LAITY… 

We must work with the “laity” 

“think with the laity” “seek new 

paths of the mission with the laity”, 

“be formed with the laity”, 

“evaluate ourselves with the 

laity”…in short, we don’t know 

what to do with the laity, forgetting 

that when we want to pray with the 

laity, they are at work, when we 

want to work with the laity, they 

want to pray, when we want to be 

formed with the laity, they, perhaps 

want to…have supper! 

In my ignorance I have understood 

that our times are not their times…it 

is still a very real  problem  to find 

common times  in which to have 

various encounters. It is true that 

when the laity are motivated they 

succeed in making quantum leaps  to 

be present, even if , perhaps, we ask 

them for so many of  those “leaps” 

while we witness few of those “leaps 

with them”…It frequently happens 

that when I am filling in at the 

reception desk I see mothers or 

fathers arrive out of breath because 

they want to be on time and who 

knows how much they have had to 

hurry  and then we make comments 

on the lateness of the laity and other 

things…By this I do not want to play  

 

 

 

 

 

the role of the sorrowful mother and  

become the protector the  

latecomers, but I only want to say 

that perhaps these poor people have 

problems that are more or less 

bigger than our planning or our 

river of meetings, during which 

instead of tightening up and going to 

the conversation at hand, we lose 

ourselves in long sermons and-

without wanting to offend anyone-

are a bit annoying… 

At my age, however, I am not so 

naïve as to believe that difficulties 

are present only on one side, 

because I also see many of my 

sisters who truly work much to 

create beautiful relationships with 

the laity and seek to involve them in 

our mission, making their needs our 

own.  Notwithstanding all this, they 

still encounter many difficulties in 

an honest and sincere response! 

What then, are we to do?  Certainly, 

beating a hasty retreat is never 

convenient.  I want to conclude with 

a famous phrase, but none come to 

mind.  I say only that what we 

should do is love, and love then love 

some more…and something good 

will come of it!   
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WE ARE AWARE THAT THE IMPROVEMENT OF THE HEALTH AND WELL-
BEING OF PERSONS CONSTITUTES THE ULTIMATE OBJECTIVE OF 
ECONOMIC AND SOCIAL DEVELOPMENT. 
  
Worldwide Declaration on Health, 1998. 
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Thoughts on life 
 

The Mystery of life lies 

in seeking beauty 

 -Oscar Wilde 

Send your thoughts on life to  dmariv2@cgfma.org 


