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Editorial  
Poor so that we can love more 

 
 
This is how Don Bosco and 
Mary Mazzarello wanted us 
to be:  Educators of young 
people with a preference 

for those who were poorest. It was a 
choice that was always assumed with 
coherence, matured with more awareness 
during these years.  In the rubric “Women 
in the Context” there are brought out the 
development projects supported by the 
FMA in different parts of the world where 
we change young women into leaders to 
the point of transforming the course of 
their personal and family lives. Self-help 
groups, cooperatives, mini- enterprises, 
self-employment projects are present in 
the numerous centers for the promotion of 
the dignity of women. 
DMA is sharing reflections and points for 
reflection on poverty.  There are many 
reasons for this, especially because the 
situation of global impoverishment today.  
In order to resolve the situation, a great 
part of the responsibility depends on the 
government, on their political and social 
choices.  We believe also that there must 
be conscious choices on the part of the 
individual. 
We frequently speak of setting limits for 
self, on personal decisions for doing 
without many things in a spirit of austerity 
and solidarity.  Self-limitation is a 
preferential choice that can activate a 
chain reaction to the point of involving 
young people, families and the laity with 
whom we share the educational mission.  
It is a reaction that benefits the prevalent 
consumer tendency and it is a courageous 
alternative that puts us into discussion with 
ourselves.  It is a choice that is being 
affirmed more and more.  The recent 
catastrophes that have hit Haiti, the 
Philippines, and many nations on various  
 

 
 
 
 
 
 
 
 
continents have brought about an 
explosion of solidarity expressed through 
many signs that each FMA community has  
known how to make and which causes a 
continuing ripple effect. 
 
In her Interview Mother Yvonne 
emphasizes that “she has known many 
realities in which poverty and simplicity are 
part of the daily life of our Sisters.  When it 
becomes a lifestyle, the young people are 
fascinated and question themselves on the 
very real possibility of following us 
because they can see in us the joy of a 
vocation that flows from the free choice of 
being poor and detached, from putting in 
common all that we are and have.” 
 
“We must have poverty in our heart in 
order to practice it”, said Don Bosco.  It is 
like saying that it is important to live poorly 
according to the Gospel.  And he repeated 
that for “the salvation of his poor young 
people,” he would have been ready to face 
all poverty, fatigue, and discomfort.  
Mother Mazzarello had the same attitude 
when she animated the communities of 
Mornese and Nizza to overcome the 
mentality of “the world” to assume a 
cheerful poverty. 
In this line, there was also the lifestyle of 
Fr. Michael Rua of whom it has been 
written:  “He had learned from the time of 
his boyhood ‘to never listen to self’, 
certainly not for the taste for self-
mortification, but to make himself more 
docile in the service of charity.” 
 
Today, like yesterday, the choice for 
poverty is the witness to a greater love. 
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ENCOUNTERS 

Poverty and Mission 

Interview with Mother Yvonne 

Emilia Di Massimo 
We asked Mother Yvonne:  
“Speak to us of poverty and the mission; 
remind us of the ways of sharing, because we 
do not want to live a singe day without having 
the ‘heart’ of poverty reach our own. 
Speak to us of the beauty of poverty that is 
visible only to the heart.  Teach us to know 
how to see that the proclamation of Jesus to 
young people is a sign that comes through a 
sober, austere lifestyle. 
It beautiful to still hear through your words 
about the fascination of a poor Jesus, and to 
place ourselves in His footsteps; we want to 
continue to be surprised in rediscovering, like 
for the first time, the greatness of our 
charismatic identity.” 
 
La Madre responded translating into words 
what she lives and communicates. 
“Poverty and mission”  
 
“Poverty and mission”: between foolishness 
for the world and blessedness for those who 
have found ‘the precious pearl’. For those who 
want to live the Gospel and use goods, vigilant 
so that from this there does not ever flow the 
‘my’ that closes them to others.  The others, 
then, have a name and a face for us:  the young 
people, those for whom we decide to live a 
simple, essential life.    
 
Of the two guidelines that came from GC 
XXII, one is on poverty. How did the 
participants reach this choice?  

Attention to poverty belongs to the very 
identity of consecrated life and has emerged in 
all of our General Chapters. During the most 
recent, they wanted to give greater activating 
force to this dimension that makes us known as 
closer disciples of Jesus. 

GC XX invited all to form concrete 
commitments to living a more radical 
relationship with Christ that qualifies our 
relationships and places us, with the prophecy 
of togetherness, at the service of life of the 
poorest young people. 
GC XXI spoke of the cry for communion as an 
urgency that challenges our communities and 
invites them to courageous life and cultural 
choices of solidarity, the  commitments  in 
ways of economic solidarity and sobriety in 
personal and community life, in self-limiting 
and in a transparent administration. 
The questions that came from the provinces to 
GC XXII on the theme of poverty were many 
and strongly challenged the Chapter assembly.  
In a time of growing impoverishment and 
economic crisis that now invests all of the 
world’s nations and our own communities, the 
missions of serving the poorest young people 
is felt with a particular urgency.   How can we 
continue to choose to serve the poorest 
beginning from the experience of being poor 
ourselves in all the dimensions of poverty?  
The radicality of our consecrated life and the 
charismatic life of the mission to educate the 
young generations is implicated. 
 
The Acts of GC XXII, in the second guideline 
(n. 42), are explicit on the urgency of the 
prophetic witness of poverty and the priority 
option for the neediest young people and 
indicate a service of concrete steps.  Among 
them, to promote a culture of solidarity that is 
alternative to the capitalist, to favor 
development projects guided  toward 
sustaining the works and to arouse 
protagonism of the poor, defending the rights 
of the weakest, promoting frequent courageous 
evaluations of living poverty in the Salesian 
style, of self-limiting and the sharing of goods. 
Fidelity to poverty is a question of fidelity to 
Christ and to the young generations in the 
historical time in which we live.  We cannot 
disregard a commitment that is so urgent and 
of life enshrined by the force of an orientation.  
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Biography 
Yvonne Reungoat, Superior General of the Daughters of Mary Help of 
Christian, is the 9th successor of Maria Domenica Mazzarello. 
Of French origin, during the first years of her Salesian life, she was a high 
school teacher .Named first animator and then Provincial of the province with 
headquarters in Paris, she broadened her knowledge of the Institute 
especially when she received the mandate of delegate of the Provinces of 
France and Spain for West Africa (1990).  
Elected superior of the African province with headquarters at  (Togo), she 
showed a notable capacity for enculturation.  She constantly gave preference 
to relationships, encouraged the community formed of members of different 
nationalities to live the Salesian charism in unity. 
She gave priority to the formation of the young people, collaborated with other 
members of the Salesian Family for the preparation of animators, and took on 
the poverty and suffering of those considered to be the least. 
Elected Visiting Councilor (1996) she had a way to get to know other realities 
of the Institute, in particular in the Latin American, European and Asian 

provinces. 
Upon becoming Vicar General (2002) in addition to accompanying the international communities of 
Rome, she coordinated the organization of formative meetings for neo provincials and accompanied 
the collaboration of the Institute in the Association of Specialists in Salesian History (ACSSA).  During 
General Chapter XXII (2008) she was called to animate the Institute of the Daughters of Mary Help of 
Christians as Mother General. 
 
From the awareness that you have of the 
Institute, how do you see the relationship 
between poverty and the educational 
mission?  
 
The worsening of the phenomenon of 
impoverishment leads to a progressive 
dehumanizing of the person and his/her 
relationships in a process that involves the 
spiritual dimension, intelligence and will of the 
person.  Millions of people on the outskirts of 
mega cities live a dehumanizing existence.  
The degrading environment and an irrational 
distribution of resources accentuate the 
phenomenon of a growing poverty that 
threatens peace. 
The worldwide economic crisis is a clear 
appeal to change the world of planning the 
future, re-thinking it in view of 
interdependence and of solidarity sharing.  The 
earth does not have an indefinite availability 
for the waste, abuse and manipulation of its 
resources.  Side by side with the great political 
projects there must be individual and 
community choices and behavior.  Education 
is, in fact, the work of humanizing, school of 
relationships, environment of trust and the 
sharing that is the fruit of love. 

In general, where there is a greater readiness to 
follow Jesus, assuming His mentality, his 
lifestyle, there is more active attention to the 
mission, more availability to live the 
educational passion, to spend oneself for poor 
young people 
To live the mission with and for the poorest, it 
is necessary, in fact, to be poor, thus 
witnessing to sharing life with them and 
educating them to solidarity.  Poverty allows 
them to make the laity protagonists, to be open 
to trust and to horizons of hope. 
I can say that it is not the great structures that 
are thought of for the young people that 
impresses them in a negative sense, but our 
way of living when this does not reveal the 
Source that nourishes  
and is not a sign of Jesus, when the da mihi 
animas  is not authentic because it is separated 
from the cetera tolle. 
 
At times poverty and economy are identified 
with each other.  Can you help us to clarify 
these terms and their significance?   
Evangelical poverty is certainly distinct from a 
type of economy understood as saving and 
accumulation of riches, even if the saving and 
a healthy foresight  are important aspects of 
economic administration.  I believe, however, 
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that the strongest reason for the distinction is 
the “for whom” and “for what” we need to be 
poor.  It is a motivation that sends us back to 
our personal relationship with Jesus to assume 
His sentiments and living His attitudes of 
dispossessing ourselves, humility, passion in 
doing the will of the Father who is loving and 
merciful toward all His sons and daughters. 
Poverty lived in an evangelical manner brings 
with it the exodus from the security and the 
availability for the educational mission in any 
situation, thus living the da mihi animas cetera 
tolle. 
In our life, economy is also important because 
it helps to have a correct idea of the cost of life 
and of setting personal and community limits.  
In the Plan of Formation of the Institute there 
is pointed out the need for formation to the 
economic dimension of life.  If poverty and 
economy cannot be identical, neither are they 
to be contrasted.  Salesian poverty fills the 
economic choices with meaning, directing it to 
favor the mission among the poorest youth and 
a well-understood economy allows for 
foreseeing and providing and identifying the 
legislative ways for a path of autonomy even in 
the poorest realities. 
 
Many young  people  are  
attracted to a  consecrated life that is poor 
and simple, but frequently it is that of other 
Institutes.  How is it that they don’t realize 
the poverty and simplicity of our style? 
 
I want to observe first of all that this is not 
always what happens. I have personally come 
to know may realities in which poverty and 
simplicity are part of the everyday life of our 
Sisters.  When it becomes a lifestyle, the young 
people are fascinated and ask themselves about 
the real possibility of following us because 
they can see in us the joy of a vocation that 
flows from the free choice of being poor and 
detached, from putting in common all that we 
are and have. 
I would like to add the aspect of complexity 
that the management of great works in some of 
our presences brings with them.  Frequently, 
we need more commitment to evangelical 
poverty in this service than in others. 

Such works, if assumed in the view of the 
educational charism typical of our Institute, are 
an evangelical witness of availability to the 
utmost one that implies detachment and 
asceticism. 
Some young people could feel that they are not 
called to follow us on such a challenging path, 
and this makes us think of Don Bosco’s rose 
arbor. 
However, we cannot  hide the fact from 
ourselves that at times, activism runs the risk 
of overwhelming us and the bourgeois 
mentality undermines the evangelical quality 
of our existence.  This does not constitute an 
invitation for the young to follow us in our 
religious family. 
Reorganizing our presence in the view of the 
poor Jesus requires discernment not to choose 
what is easiest, but what is more evangelical 
and Salesian. 
 
What would you suggest so that the 
economic management could favor the 
educational mission?  
My response is not situated on the level of 
means, but on criteria. 
We cannot forget that we are in the Church to 
express the love of Jesus, the Good Shepherd 
to the young through education. I therefore 
suggest an economical management that is 
attentive to the charismatic criteria, competent 
and transparent, sensitive to the legislative 
opportunities that could be of advantage in our 

mission, when 
legality and 
freedom are 
assured in 
pursuing 
institutional 
objectives.  
Autonomous 
management or 
that which is in 
the process of 
becoming such, 

so as to assure support and continuity in time 
of work and activity; that it be impregnated 
with Salesian spirituality.  Economy, in fact, is 
not indifferent to the mission of the Institute, 
but it is an active and critical interlocutor. 
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Management that is shared is verifiable by the 
community in its choices, capable of making a 
place for the laity to the point of ceding the 
running of the operation to them where this is 
necessary; that it be inspired by the criteria of 
sobriety, austerity and solidarity, capable of 
innovation in the light of the Social Doctrine of 
the Church and, in particular, of the encyclical 
Caritas in veritate. 
 
What attitude do you think we need to live 
more intensely and which choices do we 
need to make to for a prophetic witness to 
poverty?  
 
We can read it in the objective of the Planning 
for the General Council.  It is formulated in 
this way:  
“To revive the charismatic identity in its 
prophetic dimension for today’s world, in a 
process of conversion to love that is expressed 
in the commitment to assume, as a community, 
the educational mission with the daring of the 
da mihi animas cetera tolle”. 
Such attitudes come, therefore, from a journey 
of conversion to Love and a commitment to 
assure the educational mission as a 
community. When this is done with the daring 
of the  da mihi animas cetera tolle, it generates 
hope, opens to trust, makes us creative in 
sharing choices that make the witness of our 
poverty  clearly legible and credible.  
Such choices must be continually compared to 
the Gospel and the charismatic criteria that 
prefers the poorest young people.  In this light 
we are called to closely evaluate  the 
traditional work (that are always new frontiers 
of the mission), as innovative (new frontiers).  
It is not enough to have them catalogued with 
this name so that they may truly be “new”.  
Newness resides in the Gospel and in the 
charismatic passion that always challenges us 
and makes us uncomfortable. 
 
What is the relationship and what is the 
difference between community and personal 
poverty?   

The community aspect of poverty constitutes 
the environment, the climate in which personal 
poverty is expressed.  Poverty lived as a 
community is a dimension of ongoing 
formation, and it is what is more visible in 
what the people perceive of our consecrated 
life.  A community that lives evangelical 
poverty is stretched toward the kingdom of 
God and assumes all the needs.  It is 
committed to promoting a culture of solidarity, 
an alternative to the capitalistic idea, realized 
asceticism, empowers networks for 
collaboration with organizations that defend 
the rights of the weakest, expresses a style of 
participation and of the communion of goods 
even beyond the community purview and 
province, cultivates a design for solidarity, is 
open to meeting and committed in frequent, 
courageous evaluations. 
Poverty lived as a community sustains the 
individual FMA in the personal assumption of 
a poor lifestyle.  The family climate, the sense 
of belonging, attention and care for the person, 
foreseeing the needs of the Sisters helping 
them to feel good and to encourage even 
demanding choices in life; lived in this way, 
community poverty leads to communion and 
sharing of goods through choices made 
together, in discernment, in the light of 
evangelical and charismatic criteria. 
On the other hand, the community climate is 
created by persons who are decisive in 
personally living a lifestyle according to the 
Gospel.  Nothing can substitute for this type of 
commitment, a precious contribution to the 
quality of community witness that leads to the 
cultivation of attitudes of giving in the line of 
the Salesian vado io, and to prefer attention to 
the needs of others rather than to our  own. 
The interweaving of the community and 
personal dimension constitute a very eloquent 
sign of the foreseeing love of God in today’s 
world. 
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We have understood that a recurrent theme 
of your magisterium is joy.  How does this 
enter into rapport with poverty? “With Mary  
 
– we reflected during GC XXII – we look at a 
world thirsting for love.”  Joy comes from a 
believing heart that is open to the breath of the 
Spirit.  In the Cenacle, with the Apostles, there 
was Mary who shared their preoccupations and 
hopes, she helped them to face reality with 
daring and courage.  Where there is Mary, 
there is educational and missionary passion, 
there is joy, not the absence of challenges, but 
the hope in a future inhabited by the God of 
life.  It is a God who is standing with the poor, 
as Mary sings in her Magnificat.  Assuming 
the spirituality of the Magnificat makes us 
ready even to lose our own lives for Jesus, for 
the Sisters and for the young people. 
Let there be a return, therefore of the 
communities of open hearts, of the prophetic 
sharing among ourselves and with the young 
people with whom we want to create familiar 
environments of human and Christian values. 
May Mary, the strong woman, give us the 
courage to discover where there is suffering for 
lack of love, where life has no meaning, where 
there is no awareness of the presence of Jesus. 
Being believers with Mary is a powerful 
resource that makes us converge toward the 
mission, frees the heart of useless things that 
could make life sad and diminish that joy of 
the 
gift.  

Evangelical poverty creates a place and 
welcome where God can live and give a future 
of joy to life.   
  
 
 “…In filial abandonment to the Father’s 
providence we place ourselves unreservedly at the 
service of the young, especially the most needy, 
becoming for them a sign of God’s gratuitous love. 
We proclaim thereby that He is our only Good and 
that all created things are given us only to increase 
our capacity to love.”  

FMA Constitutions  art.18 
 
“The young people, especially the poorest, are the 
richness and the greatest treasure that God has 
entrusted to us.  They are the theological place, the 
holy land where He speaks to us, inviting us to 
conversion to live the charism of prevention as a 
renewed covenant with Him and with all the 
persons who are responsible with us in the 
educational mission.” 

Acts of GC XXII n. 31 
 
“In a society strongly centered on having, the 
experience of a gratuitous gift and of disinterested 
service is a proposal that has great educational 
potential. (…) 
In serving the poorest, the young people can 
express their own Gospel citizenship and prepare to 
intervene at different levels in society as thoughtful, 
responsible people and promoters of justice and 
peace.” 
Guidelines of the educational mission of the FMA 

n. 90 
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Why Teresa ? 
 
 
 
Which community? 
 

Graziella Curti 
The personal gifts of Teresa of Avila 
that we discovered in the previous 
issue of DMA, had a role in her 
relationship with God and with others, 
in particular with the Sisters of the 
community, the place of everyday 
spirituality , a place that the saint called 
His Majesty’s Castle  and one that Maria 
Domenica indicated as the House of the 
love of God. 
 
The new Bethany 
 
Girolamo Gracian, Teresa’s closest 
collaborator along with John of the Cross, 
writes: “Teresa had a very amiable and 
friendly way of acting, thus all who knew 
her or had something to do with her were 
won over and loved her.  She had an 
aversion for the rude and disagreeable 
behavior that rendered them personally 
disagreeable, but also to perfection.” 
One of Teresa’s nephews confirms this in 
an agreeable way: “My aunt was so lively 
and spontaneous that the people could not 
believe that she was a great saint.” 
“St. Teresa wanted to infuse into fraternal 
living together “, writes P. Cavaglià, “a 
tone of inner and exterior joy, serenity and 
freedom of spirit, joviality and a sense of 
humor that made her attractive and 
pleasant.  She sought balance between 
solitude and joyous communication, 
between the monotony of each day and 
those of festive celebration. She did not 
pretend to form persons marked by 
penance, but those who prayed and were 
servants of love.” 
 
 
Lifestyle 
Especially in her Journeys of Perfection 
Teresa spoke of her expectations with 
regard to community life. 

She believed that God reigns in 
safeguarding mutual love.  For this reason 
she stigmatizes the communities who by 
their division deprived themselves of the 
presence of Jesus: “If by chance you 
become aware of some light 
disagreement, remedy it immediately, 
otherwise you will see that the event will 
go forward creating little factions or the 
desire to excel, or seeking a point of 
honor, and then know that you have 
chased the Lord from the house.  Appeal 
to His Majesty, seek to get rid of the 
disaster because...it would be feared that 
there is a Judas present among them.” 
 
Last year, Sylwia Ciezkowska, a Polish 
FMA defended her doctoral thesis on 
Teresa  of Avila Educator highlighting the 
reciprocal relationship between the saint 
and her community. She writes: “It was the 
Sisters who educated her on how to be a 
mother.  If it were not for the community 
we would not have Teresa the educator, 
and if she were not there, we would not 
have a community capable of educating 
her.” 
This tells us much about her style of 
animation.  Teresa set herself within the 
community as one of the group, and she 
also wanted to live what she proclaimed in 
her teaching.  The lifestyle that she 
dreamed of was very simple, in function of 
the person, and marked by that realistic 
humanism that distinguished her. She 
proposed holiness, sanctity to the Sisters 
through the image of a fountain that 
poured out abundant water in different 
ways “...in his goodness Christ does not 
force anyone, but to those who follow him, 
he gives water to drink in a thousand 
ways”. 
The program that Teresa proposed is 
universal, suited to all according to the 
principle of gradualism. 

 
Recreation 
 
Teresa introduced into the monastic life a 
time of recreation, an absolute novelty for 
those times. 
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Recreation is thought of as a natural need 
among persons who live together.   It is an 
expression of the Teresian humanism 
suggested to her by the inner freedom 
which she reached and by the “intelligent 
reading” of the human psyche. 
For Teresa the religious who seeks 
solitude during recreation is not only 
mistaken but presents dangerous 
symptoms.  Anna of St Bartholomew, 
secretary and infirmarian of the Saint, 
writes in this regard: “At time a religious 
would ask to be absent from recreation, for 

the purpose of great recollection, desiring 
to distance herself from the community.  
Our mother insisted strongly that this not 
be done, and reproved her saying that all 
was self-love and a trick of the devil who, 
with the excuse of the spirit made herself 
singular and lost the love of her Sisters. ”  
Recreation is, therefore, a culminating 
moment in fraternal relationship, one of the 
great commitments for which St.Teresa of 
Jesus fought. 
 

 
 
 
 
 
The commandment of joy  
 
The value of joy as a shared, common 
reality was very significant in the life of 
Teresa. It is difficult to find a text in 
which the saint speaks of joy in the 
singular.  She imagines heaven as 
cheerfulness in common, a rejoicing in 
the joy of others.  
This was also the attitude of Don 
Bosco who taught his boys a style of 
sanctity that lies in being very cheerful 
and as he says in the famous Letter 
from Rome “I have only one desire, 
that of seeing you happy in time and in 
eternity.” 
This disposition to joy also became the 
generating theme of the life of Maria 
Domenica who, in her letters, observed 
Cardinal Garrone, “required it from her 
daughters, often indicating it as the 
authentic proof of inner sanctity of the 
Spirit of the Congregation!  Losing it 
would mean losing the view of the 
goal”. In her correspondence there is a 
recurring question that challenges 
hearts:  “Are you cheerful?” 
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Roots of the Future 
 

Michael Rua “another ” Don 
Bosco and… “another” from 
Don Bosco 

 
Piera Cavaglià  

 
There have been many biographies of the 
first successor of Don Bosco that present 
Michael Rua (1837-1910) as “another” 
Don Bosco, and many are careful to bring 
out the similarity of the son to the father.  
Contributions from the most recent 
studies, based on still unpublished sources 
and the exhibit set up on the occasion of 
the centenary of the death of Fr. Michael 
Rua, bring out that in addition to his 
fidelity, he had an originality and diversity. 
 
“Another” Don Bosco 
 
This is how he was described by Cardinal 
José Calasanz, proponent of the cause of 
venerability of Don Bosco in 1907:  
“another Don Bosco”, “a living relic of Don 
Bosco”.  Those who knew them both 
discovered in Fr.Rua the same gentleness, 
simplicity of life, greatness of soul, and 
apostolic dynamism. 
Michael had the privilege of being at the 
Valdocco Oratory uninterruptedly from the 
time of his childhood, except for a brief 
parenthesis of two years lived at 
Miarabello, and then for 40 years! 
Very close spiritually and physically to the 
Father, he was his trusted collaborator, 
always responsible, faithful to the end in 
what had been entrusted to him. 
The usual intensity of life formed him as 
“Don Bosco’s successor”, a figure that was 
completely relative to the Father.  He had 
so assimilated his spirit, his educational 
creativity, his love for Jesus and Mary Help 
of Christians and his depth of a life all 
given to God and to the young people to 
be educated, that he was considered to be 
“Don Bosco resurrected”. 
 
Fr. Rua was one of the Salesians who had 
shared the foundation of the Congregation 

with Don Bosco in the first person (1859) 
and the exhausting work of developing the 
Constitutions to the point of approval 
(1874).  For this reason some scholars 
would like to attribute to him the title of co-
founder! 
He had shared all of the hard work of the 
process of foundation and discovered in 
every word of the Rule Don Bosco’s 
desires where he had codified the ideal of 
his Religious Family.  Being faithful to the 
Rule meant loving the Father, being 
faithful to him. 
  
Fr. Rua was therefore called the “living 
rule” because he had incarnated it in all its 
nuances, conforming himself to it in 
everything.  In his life the indisputable 
point of reference was always Don Bosco.  
He intentionally proposed to himself to 
remain in the Father’s shadow.  Cardinal 
Cagliero defined him as: “The eyes, mind, 
and heart of Don Bosco.” 
There have remained the notes of a 
conference that Fr. Rua gave to the FMA 
at the conclusion of the Spiritual Retreat 
on March 21, 1909.  After having said that 
he did not merit all of the praise that the 
Sisters had attributed to him, he continued: 
“I accept it only because it will be 
accompanied by your prayers for me, 
because I need these very much.  I would 
like to be a copy of Don Bosco, and while I 
am reading his life, I compare it with my 
own and I find myself humbled and I must 
say instead that I am only a scrap copy of 
Don Bosco.  I do not say this out of 
humility, but because that’s the way it is, 
and I ask you to pray so that I may 
become a true copy of our Venerable 
Father.” 
At the death of Fr. Rua, many believe that 
Don Bosco had prolonged his existence 
for 22 years, so much so had his first 
successor known how to imitate him in 
complete fidelity. 
Fr. Rua-as Paul VI proclaimed at his 
Beatification-remained extremely faithful to 
Don Bosco! 
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“Another” from Don Bosco  
 

 
 
 
 
Evident differences emerge from a 
comparison between Father and son.  The 
context in which Michael lived was 
different; it was the city and not the 
countryside. The education received in his 
family in a working class environment that 
lived in the measure of precariousness of 
work and much mourning; the elementary 
classes frequented at the Brothers of the 
Christian Schools and the teaching 
diploma earned by at the University of 
Higher Studies of Turin. 
Different also were the characters, the way 
of being and of facing problems.  Michael 
had a reflective, sensitive, reserved 
temperament.  He was gifted with an acute 
intelligence and a rich, controlled 
affectivity; he was precise, meticulous, 
attentive to detail. 
Side by side with Don Bosco, he was on a 
journey of constant self-formation and 
succeeded in mellowing his intransigence 
and rigorous inclinations to become, like 
his Father, a brother and friend to all.  Don 
Bosco’s incisive and apt recommendation 
“Make yourself loved!”  marked his spiritual 
journey forever. 
 
 

 
The image of a Fr. Rua that is only austere 
and mortified is certainly false.  Studies on 
the sources  
show us that the  preconceived notion that 
was, perhaps, due to his slender figure, or 
to his role as Prefect in the Congregation, 
a task that led him to assume precise 
responsibilities relative to the discipline 
and regularity .  Under an always calm 
aspect, Fr. Rua burned with a passion:  
the love of God and neighbor.  Beneath his 
wrinkles, one could glimpse the 
tenderness and joy that God gives to those 
who love Him. 
Michael Rua’s mission was not that of Don 
Bosco.  It was not expected of him to be a 
founder, but rather to give consistency and 
solidity, to develop and launch the 
Congregation toward new frontiers in a 
time of changing social situations.  We see 
in him the man of equilibrium who knew 
how to harmonize fidelity and creativity.  
He accepted, assimilated, but surpassed 
and re-interpreted. He was not only the 
guarantor of tradition, but the interpreter of 
a charism to be developed in a new way, 
preserving the essential, but acculturating 
it into situations that were different from 
those of the Founder. 
 
He was the Rector Major of the new era, 
who therefore scrutinized in depth the 
signs of the new times, and allowed 
himself to be challenged and to give 
pertinent responses to the new cries of a 
changed historical period.  He projected 
the Congregation toward new frontiers:  
workers, miners, immigrants and for the 
Institute of the FMA, the boarding 
residences for workers.  His, therefore, 
was a fidelity to Don Bosco lived creatively 
in different situations, those unknown to 
the Founder. 
 
Fr. Rua was Don Bosco’s man of trust, 
docilely faithful to the Father, and at the 
same time the man of discernment and 
apostolic farsightedness that knew how to 
lead the Congregation  in fidelity to Don 
Bosco “beyond  Don Bosco”. 



 16

Love and truth… 
…for responsible 
collaboration  
 
Integral human development requires 
an 
 educational intervention that is 
coordinated and convergent.  The 
educating community is called, 
therefore, to live an experience of 
responsible collaboration in carrying 
out institutional projects. 
Even though  the Encyclical Caritas in 
Veritate does not directly allude to 
educational co-responsibility, in at least 
8 sections it speaks in an explicit mode 
of collaboration in referring to different 
aspects and there are many other 
expression connected to this theme, 
such as subsidiarity, cooperation, 
relationships, reciprocity, fraternity... 
 

Let us re-read the Encyclical   
-Overcoming the segmentation of 
knowledge in favor of interdisciplinary 
collaboration at the service of the person 
(n.31) 

- Reciprocal collaboration with the State 
to arrive at being in a position to guide 
economic globalization and to 
safeguard the foundations of 
democracy  (n.41) 

- Fruitful dialogue between reason and 
religious faith, a requirement of 
collaboration in the human family  
(n.56). 

- Fraternal collaboration between 
believers and non-believers in the 
shared perspective of working for 
justice and peace (n.57) 

- The principle of subsidiarity , as a 
particular manifestation of the guiding  

- charity and criteria for fraternal 
collaboration  (n.57). 

- Adhesion to the moral law written in 
hearts, an assumption for every 
constructive social collaboration (n.59) 

- A policy of international cooperation, 
the condition to deal with the 
phenomenon of migration  (n.62) 

- Innovative forms for political, juridical 
and economic regulations that guide 
and increase international collaboration 
toward the development of the 
solidarity of all people. (n.67). 

 

We ask ourselves 
• Ina a culture of growing 

specialization and  
indifference we run the risk 
of the fragmentation of 
knowledge and 
consequently, of persons.  
How can we activate an 
interdisciplinary collaboration 
that is efficacious on the 
educational level?  

• The breakdown of dialogue 
between reason and faith 
brings with it a grave cost for 
human development.  How 
are we to favor this dialogue 
within the educating 
community?  

• Subsidiarity respects the 
dignity of the person and is 
the most efficacious antidote 
against every form of 
paternalistic assistentialism. 
Which signs of collaboration 
mirror subsidiarity in our 
relationships? 
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In action 
A few steps to make the studied facts 
operative:   

• The Social Doctrine of the Church 
has an important interdisciplinary 
dimension and, in this perspective, 
can carry out an extraordinarily 
efficacious function.   Let us 
identify some attitudes that favor 
interdisciplinary action and the 
conditions for living them in the 
educating community. 

• Reason always needs to be purified 
by faith.  In turn, religion always 
needs to be purified by reason to 
show its authentic human face. Let 
us seek strategies to reinforce the 
dialogue between reason-faith in 
the formative sphere. 

• Subsidiarity favors participation in 
that it assumes responsibility.  Let 
us identify some ways to empower 
collaboration according to the 
principle of subsidiarity.   

 
 
 
 
 
“Never like today do we find ourselves faced 
with the need to establish new relationships 
among people and to invent, with a good 
dose of creativity, the mechanisms to shake 
the international community to reach 
effective respect of human rights and to 
guarantee an integral development, with 
discrimination, with the aim of establishing 
the basis for the construction of a new 
society (E.Burgos – My Name is  Rigoberta 
Menchù – ed. Giunti). 
 
“When Christians remain in great 
simplicity and in infinite goodness of heart, 
when they are attentive to the discovery of 
profound goodness of the human soul, they 
are led to be in communion with one 
another in Christ (Fr. Roger di Taizè, God 
Cannot Help but Love, Ed. Elledici) 

 
Martha Séïde: mseide@yahoo.com 

Julia Arciniegas: 
j.arciniegas@cgfma.org 
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Arianna’s Line 
 

“We had hoped...” 
 
Maria Rossi 
 
Never before have I heard so many 
confidences in which the words “I hoped”, 
“I believed”, ”I thought”  appeared again 
and again in conversations laden with 
anguish, discomfort and that were even 
tear-filled.  These were expressions of 
deep crisis due to the disappointments of 
one or the other members of a couple, 
parents, or of consecrated persons 
seeking an explanation, responsibility, or 
guilt. 
“I believed that our love was forever.  He, 
instead, no longer feels any attraction to 
me, it seems that he went with someone 
younger.”  “I hoped...but there was no 
collaboration on his/her part.  He does not 
lend a hand.  He is rigid and will not 
change.”  “I thought she was more of a 
women, would care for the house, 
understand my difficulties.”  “I trusted that 
he/she would mature instead...he/she 
spends and squanders on useless things.  
We do not understand one another and we 
fight even for banalities.”  This is how the 
couples generally express their 
disappointment with one another, casting 
blame. 
And parents:  “We invested much in our 
children even economically.  We hoped for 
a bit of gratitude and help.  Once grown, 
instead, they distanced themselves.  They 
come around every now and then, but it is 
more to ask for help than to give it.”  “In 
order to give our children a serene future, 
we made many sacrifices.  They, instead 
of being grateful for our struggles, are 
pretentious, they do not follow the morality 
and traditions of the family.” 
Parents, in addition to feeling 
disappointment toward their children, 
frequently ask where they had gone 
wrong. 
Consecrated persons generally express 
their uneasiness with resentment, even 
though at times recognizing the benefits  

 
 
 
 
 
 
 
received.  “I believed  that religious were 
better, instead they are worse than 
others.” I thought that in the communities 
there would be enthusiasm, 
understanding, greater time for prayer, 
instead...”  “I hoped that I would be able to 
express my creativity, but I do not succeed 
.  In community there are too many 
jealousies, preferences, controls.”  And in 
the disappointment they think about 
leaving the field, hoping to be better able 
to express themselves somewhere else.  
And they go away sad. 
 
From idealism to healthy realism 
 
The reasons for the disappointment and 
crisis that lead to the abandonment of a 
partner or the consecrated life or to drag 
along sadly are many and complex. We 
cannot simplify  how  this can happen and 
express this by impassioned comments on 
these types of situations.  Even the 
decisions to leave are generally troubled 
with a painful aftermath and heavy, 
undesired consequences.  
With regard to the consecrated life, in her 
Report on the Life of the Institute 
presented to General Chapter XXII , 
Mother Antonia listed the reasons 
expressed with greater frequency in the 
requests for dispensation from the vows.  
One of these reasons, also found in 
marriage, in my opinion presented in the 
background even when not expressed 
verbally, is the difficulty to pass from 
idealization to a healthy realism.  Mother  
Antonia said: “The difficulty of community 
integration, idealization of the community 
and the consequent struggle in accepting 
limitations.  The life of the real community 
and the vows are considered to be 
obstacles to freedom the realization of 
personal plans. 
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Matrimonial crises come at almost any 
age, but it seems to me that they are more 
frequent between the fourth and seventh 
year of the marriage when difficulties and 
the limitations of living together are 
presented in their evident reality and the 
actual events of daily life.  This can also be 
true of the consecrated life. 
Full human maturity is reached by facing 
and overcoming the evolutionary crisis 
proper to any age.  The crisis that urges us 
to abandon the idealization of persons and 
human communities and to arrive at a 
healthy realism generally comes during 
adulthood.  Those who are passing 
through it experience sadness, loss, 
discomfort, and could feel them to be a 
vocation crisis, a failure. 
 
The distinction between evolutionary crisis 
and vocational crisis is not easy.  Those 
who have positively developed the 
preceding evolutionary crisis find it easy to 
overcome it.  Those, instead, who have 
remained centered on self and on a 
moralistic “need to be”, struggle to emerge 
from idealization and remain in a perennial 
illusionary expectation that it is the other, 
the community that must change. 
In the process of personal growth, psychic 
dynamism, with experience, reflection and 
prayer, put the person in a condition to 
make a quality leap to accept the reality of 
living, also with its limitations. Overcoming 
crisis is motivated and sustained 
especially by the dynamism of love that 
breaks through egocentric inspired 
closure.  It is not easy nor painless, nor is 
it done once and for all.  It allows the 
person to come out of it more unified and 
free, stronger and more flexible, more 
humble and fruitful. 
Whoever has not evolved, even in the 
awareness and acceptance of personal 
limitations, and does not pass from 
idealization to a healthy realism, is 
destined to remain anguished, 
disappointed, and in perennial expectation 
that one’s partner, children, the 
community, the Church, politics and the  

 
 
world will change.  It is only personal 
change, fruit of a journey of human and 
spiritual maturity which, allowing one to 
grasp the sense of life even in failure and 
limitations of reality, which allows for the 
continuing growth and the expression of 
one’s own creativity while remaining 
joyously faithful. 
 
We hoped  
 
Even the two disciples upon leaving 
Jerusalem behind them and going toward 
Emmaus (Lk24,21) said it.  They were in 
crisis, disappointed by the fact the Jesus, 
whom they believed to be the liberator of 
Israel, had ended up on the cross.  While 
on their way, they animatedly discussed 
this with one another.  They were torn, 
divided.  They were looking for 
explanations, responsibility, blame.  They 
did not understand the meaning of the 
events and of the unthinkable failure and it 
made them feel sad and lost. 
They were so centered on themselves that 
they did not recognize the Traveler who 
approached them.  They were living an 
evolutionary crisis that was becoming a 
vocational crisis.  Jesus approached them, 
walked with them, fell into step with them, 
and carried out a therapeutic action.  He 
listened to them, asked questions and 
entered into synchrony with them, with 
their sentiments, with their life.  He brought 
the problem to the surface in all its aspects 
to point out the best indicated action to be 
taken.  He was not in a hurry to give 
answers; He knew that they were not yet 
ready to listen.  To the aggressive 
response of Cleopas –“Are you the only 
stranger in Jerusalem who does not know 
what has happened during these days?” 
He did not become discouraged, but with 
patience and gentleness He re-launched 
the question: “What?”  Sadness often 
makes us surly and wicked. 
In responding to Jesus they showed that 
they knew all that there was to be known, 
but they did not understand the meaning of  
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their existence.  In “we hoped” the 
disciples, as parents, consecrated, and 
married people, express not only a 
problem of expectation, but also of 
emotional investment and failed economy. 
 
After having patiently listened to their 
problem Jesus firmly intervened to impede 
their self-pity. He brought them out of 
themselves, placing them in an attitude of 
listening to their same proclamation and 
discovering the meaning.  While they 
continued, Jesus, “beginning from Moses 
and all the prophets”, offered the key to 
the interpretation of events.  Gradually He 
passed attention to Himself, to the 
attentive listening of His word and, when 
He indicated that He would go on, they 
invited Him to stay with them, to share 
their supper, to extend the companionship.  
And, in the experience of the breaking of 
the bread, not only did they recognize 
Jesus in the traveler who had come close 
to them, but they understood the sense of 
this failure and they looked upon Him with 
surprise. 
The sadness disappeared.  They could 
return to Jerusalem joyfully and continue 
their mission.  Jesus, having happily 
concluded His therapeutic action, 
disappeared.  
 
When in our life we come up against 
painful situations that put us into crisis, 
there will always be Someone who will 
draw close to our difficulty and, without 
forcing us into a mold us, will help us to 
grasp the meaning of failures, of the 
limitations of reality and to go forward and 
beyond. 
Recognizing them is not to be taken for 
granted; it could have the face of a 
stranger, a superior, of a provocative non-
believer, a child in need, a friend or an 
event.  
 
 
 

 
 
 
 
 
 
He makes Himself present in whoever 
shares our disappointments, listens to our 
difficulties, gathers our tears; in whoever  
shakes us from our resignation and makes 
us rise out of our anguishing paralysis, in 
whoever helps us to listen to the Word to 
rediscover the sense of living and to 
projects, our existence.  He is present in 
whoever shares with us, even for only a 
part of the journey, the experience of 
communion and unity. 
Whoever has glimpsed it, and without 
abandoning the great ideals, has 
succeeded in serenely accepting the 
reality of personal limitations and 
remaining within to make them evolve, 
even though not a professional, basing self 
on the example of Jesus and on one’s own 
existence, could feel enabled to attempt 
this therapeutic action with someone in 
difficulty.  Respectfully approaching, 
offering active and patient listening, not 
forcing and not becoming discouraged 
because of surly attitudes, offering sharing 
and closeness do good to others, even 
though the result is not always that which 
was hoped for. 
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THE SOLITUDE 
OF PRIME NUMBERS 

Matthew thought that he and Alice were like 
twin kindred spirits

Alone and lost
Close, but not enough to truly doubt.

He had never told her this…
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The idea  
of being able to become 
so subtle 
as to become invisible  
gave her a pleasant tightness  
in her stomach… 
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It’s none of your 
business… 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

“It’s none of your business if 
nobody likes me” she said “if 
no one will ever like me.” 
 
Her father looked at her with 
a questioning eye and then 
went back to his supper as if  
no one had said anything. 
 
He allowed himself to be 
transported elsewhere and 
his feet made no noise on the 
tiles. 
 
His scars were hidden and 
safe in her hands. 
 
 
Text taken from Paolo Giordano 

The Solitude of prime numbers,ilano, 
Mondadori 2008 
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In Search of  
 

Gospel Readings 
of 
Contemporary 
Facts 
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Culture 

The Narration:  
The Origin of the Eclipses of 
Sun and Moon  
 
Mara Borsi 
 
In heaven, just as on earth, there are 
various kingdoms and various nations.  It 
is said, among other things, that in heaven 
there is a country where there is always 
total obscurity, and for this it is called the “ 
Land of Darkness”.  In this very particular 
Country, where neither the sun nor the 
moon ever shines, they raise enormous, 
ferocious dogs, that never seen any where 
else on earth.  The kings of this country, 
tired of living in continual obscurity, have 
always sought to escape their destiny, but 
without success, until one day… 
The sovereign of the Land of Darkness 
decided to move either the Sun or the 
Moon from their usual places in the 
heavens, so that his kingdom could 
receive light from one or another of the two 
celestial bodies.  He therefore chose the 
biggest and most ferocious of his dogs and 
ordered it to catch the sun and bring it 
close to his kingdom.  The dog obeyed the 
king and after having reached the Sun, he 
took to opportunity of trying to grasp it in 
his mouth.  But the Sun was too hot and 
the dog was soon obliged to spit it out.  He 
made other attempts, but the excessive 
heart of the Sun finally convinced him to 
quit his attempts.  So it was that the dog 
could do nothing more than return 
disconsolate to his master and tell him 
what had happened. 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
The King of Darkness went into a rage, but 
it was clear that there was nothing that 
could be done.  He then ordered the dog 
to take possession of the Moon, which, he 
thought, not being as hot as the Sun, could  
be stolen more easily.  The dog reached 
the Moon and at the opportune moment, 
grasped it in his powerful jaws.  The Moon, 
however, also showed itself to be an 
indigestible prey, because it was as cold 
as ice, to the point of causing pain to all 
the dog’s teeth, and so he had to spit it out 
quickly.  Just as had happened with the 
sun, the beast tried and tried, but nothing 
came from all his efforts. 
When the King of Darkness heard of the  
new failure, he was overcome by 
desperation, but this certainly did not help 
to solve the problem.  From that time, on, 
however, in the desperate attempt to 
change their destiny, the sovereigns of the 
Land of Darkness, every now and then, 
entrusted to their dogs the impossible 
undertaking of taking possession of the 
Sun or of the Moon. 
Every time this happened, however, the 
dogs were quickly forced to spit out the 
two heavenly bodies, and this eternal 
taking and leaving is why we have the 
eclipses of the Sun and the Moon visible 
from Earth. 

 
Korean Fable 
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Interview with Sr. Teresa KIM 
I belong to the Korean Province and I have 
been an FMA for 18 years.  At different 
times I have  
worked in the Diocesan offices for 
Education and Catechesis in my Nation.  I 
have been responsible for a Youth Center 
and have animated various groups of 
young volunteers.  
 
Which values are most loved by your 
culture? 
 
Though strongly influenced by China, the 
Korean culture has known how to develop 
its own characteristic personality, rich in 
humor and in love, with bright colors and 
refined combinations, be it the specific 
field of figurative art or in all the other arts, 
from literature to music, from architecture 
to dance. 
My nation, from ancient times, has been 
known for its rich cultural traditions.  The 
Korean  people are very resourceful , with 
a long history of struggle and life that have 
contributed to the progress of science and 
culture for the human race. 
 
 
We have a vibrant, dynamic character, and 
our identity joins the characteristics of the 
peoples who inhabit the island with those 
of the continental populations. 
Because of its geographic position, Korea 
has been continually exposed to invasion 
by other people.  For this reason the  
Korean people have developed a culture 
that loves peace, is contemplative, 
optimistic, and sentimental and these are 
the aspects of my culture that I most 
admire. 
 
 
 
 
 
 
 

 
2. Living in an international 
environment, what do you appreciate 
most of other cultures?  
 
Living in an international environment  
gives me the possibility of looking at the 
identity of my own country with greater  
clarity, and thus I can be more aware of 
glimpsing resources and limitations. 
Coming into contact with western culture I 
have sharpened my historical 
consciousness  which is actually very 
weak in Korea because of the non-
Christian culture, the post-modern 
influence and the neo-liberal mentality.  
Living together with Sisters from other 
continents one learns to appreciate 
customs and ways of expression and 
thinking that are different from one’s own. 
From the Sisters of Latin America I have 
learned to appreciate their openness, the 
capacity of expressing themselves joyfully, 
the idea of the extended family and the 
community in the African culture strikes 
me.  The experience that I am living helps 
me to understand how important it is to 
acculturate the Gospel beginning from the 
resources and values of the Korean 
culture. 
 
 
3. Which difficulties have you 
experienced in meeting with persons 
from other Countries and cultures ? 
  
You have to be courageous to live in an 
intercultural environment. At times it is 
difficult to overcome the language barrier 
and/or prejudice, and for this reason 
relationships remain on a superficial level.  
One does  not always possible to succeed 
in going to the depths.  It is very important, 
therefore, to open one’s heart  with the 
awareness that others are always a gift. 



 28

Pastoral-ly 
Anna Mariani  

 Forming Ourselves 
and Working Together 
 
Together it is possible 

 
The Person and the Community are 
the “actors” that come into play in 
every formative process comparable to 
a journey within which the person sets 
out for the more or less complex 
frontiers of the world and  needs 
continual, renewed guidance so as not 
to get lost and not to lose one’s 
companions on the journey.  It is 
traveling to the places with different 
persons and generations, various 
cultures, styles and rhythms in 
relationship.  The privileged place in 
which this formative process comes 
about is daily life and the community  is 
the relational place in which one 
experiences the beauty of forming 
oneself together and reciprocally 
growing in one’s personal vocation.  
Being participants in a unique 
formative process helps us to look at 
educational action as the “theological 
place” in which God is manifested and 
calls us, entrusting to us the young 
people so that they may encounter 
Him.  It is in this experience that one 
discovers that educators become, they 
are not born so.  The adult who is living 
a problematic and disoriented phase 
challenged by young people, feels, in 
fact, solicited to rediscover, appreciate 
and reinforce his/her own educational 
function, to think of the educational 
commitment not as an individual, but 
as part of a shared work together with 
persons of more or less the same age 
that live in a certain historical period 
and socio-cultural context.  From here 
we see the importance of feeling that  

 
we are part of the Educating 
Community: “A place of encounter and 
complement among persons  called by 
a common mission...a community 
which, in order to qualify itself as 
educating, is called to take its place  in 
the perspective of continual growth” 
(Cfr LOME n 67).  
This deals with a community of 
persons who are ready to put into play 
their richness and ideas to face ever-
more complex problems.   

 
Learning to Learn 
 
The writer, Kostantin Kavafis, tells us:  
“When you start on a journey to Ithaca, 
I hope that the road may be long, fertile 
in adventures, and experiences.  
Above all, do not hasten your journey; 
make it last for a long time, for years, 
and you will step on the island as an 
old man, rich with the treasures 
accumulated along the way without 
waiting for the riches of Ithaca.  
Traveling to Ithaca will have given you 
a beautiful journey; without her you 
would never started out.  What else 
awaits you?” 
The journey indicates the meaning of 
continual seeking, which is proper to 
the human person.  Feeling that you 
are a traveler who is always on the 
way is an essential condition so that 
the thirst for truth does not weaken in 
time, disenchanted by delusions, 
frustrated that you have already 
arrived.  In this logic the human art is 
learning to learn.  Feeling that you are 
always a pilgrim of humanity and in 
solidarity, an untiring navigator and 
seeker of the wisdom of one who 
knows (like Ulysses) that in order to 
navigate you must keep in mind the 
strength of the winds of situations, and 
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that to 
reach your 
goal you 

must 
submit 

yourself to 
a long 

journey 
with its 

pitfalls 
and 

dangers.  
Though 

knowing 
the 

importance of every moment and event 
in facing the new, you gradually learn 
that in order to be able to be yourself 
you must accept being called to 
answer, often to be able to assume 
losses and falls. 
 
Acceptance of the temporary, the 
ephemeral, of the work that is always 
beginning again like Penelope’s 
cloth,...this is the wisdom of one who 
accepts existence as a challenge that 
learns to accept goals that are always 
new.   
 
Forming self?  How? Reflections 
from Experience 
 
“Human beings understand one another 
in telling the stories about themselves 
and others, listening to the stories about 
themselves and others.” Bruner 
considers formation almost like a story of 
life, a biographical journey of one who 
lives it and receives it, or the event of an 
individual romance that regards the 
existential specific aspect of the person. 
From formation as in in-formation to 
formation as trans-formation evolution, 
change.  It is a formation that is played 
out in subjectivity with the attitude of an  
 

hermeneutic type-interpretative 
regarding what happens within and 
outside of us, accustoming every person 
to read in depth and to re-signify what 
passes in one’s own inner self and 
others, know how to interpret knowing-
self. 
Life is the source of formation.   Before 
all the results to be obtained, it is the 
processes that count.   The 
autobiographical perspective thus 
becomes “a way of formation in the adult 
age that  crosses reflective, 
argumentative, narrative and 
metacognitive practices. It places the 
same adult considered in his/her 
subjectivity and singularity at the center 
of the formative process, of the 
significant reinforced competition and 
learning closely interwoven with the lived 
experience where one constantly 
reinforces compenetrations that are 
constantly re-formulated, between the 
learning of the formation and the  
learning due to the biography of the adult 
and his/her life that has been lived.” 
 
Speaking of self is vital; it constitutes our 
“identity narrative”, Ricoeur), “It helps us 
to live”(R. Tonelli). “And”, as  Enzo 
Biemmi writes “it is a precious way of 
taking care of one’s self.”  
 
Living and working together, forming self 
and planning together requires us to 
place ourselves on the journey as an 
Educating Community.  Traveling 
together the road of “memory” being 
open to new perspectives, finding 
spaces to share life, seeing and to 
listening once again each day to the call 
to be “ever more”, to become ever more  
builders of humanity, legible witnesses to 
our days, companions on the journey 
that leads us and the young people to 
the encounter with Jesus. 
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Women in the Context 
 

Seeds of Hope 
Paola Pignatelli 
Bernadette Sangma 
 

Discover the unexpected 
There are predictions on the present 
economic crisis and international 
organizations launch many alarms about 
its impact, especially on the weaker 
populations. The situation has more dire 
consequences when they are not aware of 
the functioning of the system that has 
generated it.  The present economic and 
financial recession constitutes proof 
positive on the dysfunctionality of the 
current system founded on the 
marginalization of entire categories of 
persons, among who are women.  We 
note, in fact, that one of the sectors where 
the presence of women is particularly 
insignificant is precisely that of finance, the 
aching heart of the crisis.  We find 
ourselves at a crossroads, and as in every 
other emergency situation, women could 
show a great capacity to see the 
unexpected opportunities for the life of 
society. 
 
Not only women and girls 
 
It is an ascertained fact that investing in 
women and girls has a multiplying effect 
on 
the productivity and sustainable economic 
growth of the families and society. 
Paraphrasing a common saying “when you 
educate a woman, you educate a people” 
we could say “invest in women and you 
invest in the sustainable economic well-
being of the family.”  In this line, we 
propose that we set attention on a few 
facts found on a worldwide level: 

 
-According to the estimates in The 
Economist, the work of women has 
offered a great contribution to the 
global growth with respect to China 
during this last decade.  
 

− The data show that Asia and the 
Pacific lose 42 billion dollars a 
year also because of the limited 
access of women to the 
opportunities for work and that 
from 16-30 billion dollars is lost 
because of the lack the access of 
women to education 

 
− The elimination of the inequality 

between man and women in the 
labor market in Latin America 
could increase the salary of 
women by 50% and increase 
national production by 5%.  

 
− The Economist further notes that if 

Japan were to raise the 
contribution of women workers to 
the American level, it would 
stimulate and annual growth of 
0.3% for more than 20 years. 

 
 

− For every additional year of school 
that girls attend after the 4th 
grade, their salary increase would 
be 20%, infant mortality would 
drop by 10% and the number of 
family components would drop by 
20% (Women’s Learning 
Partnership).  
 

− In the field of micro-credit it is has 
been seen that women are the 
ones who re-pay and who invest 
the credit in a productive way, 
therefore with less possibility of 
the risk of loss.  
 

It is significant to look at the “feminizing” of 
the responses to poverty capturing the  
ingenuity active in the contexts, situations 
and complex contingents during these 
“hours of crises” which are now constant 
over time. 
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FMA for sustainable development 
There are many FMA development 
projects in different parts of the world.  The 
protagonists are the women and young 
people who change the course of their 
personal and family life.  For the greater 
part, the formation of self-help groups, 
cooperatives, little enterprises, and 
projects for self-employment have been 
carried out in the numerous centers for the 
advancement of women. Researching the  
Elenco of the Institute under the heading 
“Centers for the Advancement of Women”, 
we count 103 in Asia, 49 in America, 30 in 
Africa, and 9 in Europe.   In India the six 
provinces together reach more than 
60,000 women through self-help groups.  
From Asia to Latin America, from Africa to 
Europe and Oceania we note the great 
change that the women bring to the life of 
their families.  
 
The Bread Ladies 
In the multi-ethnic neighborhood of Porta 
Palazzo , Turin , the greatest marketplace 
of Europe, we discovered the “bread 
ladies”.   They are many women who leave 
their homes each morning with veiled 
heads and with a bag on their arms 
holding 10, 20, 30 loaves of bread .The  

 
warm, fragrant Arabic bread has just come 
out of the ovens.  They go toward the 
plaza, some go into the Arab butcher 
shops and they sell it all at 50 cents a 
piece. 
In  Morocco, bread is traditionally prepared 
each day by the women in their own 
kitchens, but no one likes to sell it on the 
streets because this is not seen as 
honorable.  Then why not give a dignified 
face to this very respectable activity, why 
not appreciate gestures which, removed 
from the abusive, could become 
transparent, entrepreneurial actions ? 
 
So it is that Naima, Kadija, Fatima and 
others are realizing the dream of bread.  
200 hours of  
 courses qualify then as able to eventually 
exercise themselves in kneading the 
dough, learning new techniques and the 
necessary hygienic norms along with  the 
practice of accounting.  They thus build a 
recovery from illegal activity and transform 
it in an in entrepreneurial activity: they 
become a cooperative !  
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Unity and Mission 
  
Bruna Grassini 
 

The problem of ecumenism  
involves all of us. 
The encounter among believers,  
or even those of different Christian 
confessions, 
represents one of the necessary elements 
of our era. 
Christians have the task of being  
Light to the world among the people. 
Our mission is Unity. 
and it represents an obligatory 
participation, 
 (Sibiu – 3rd ecumenical Assembly– 2007) 
 
 
“Whoever merely glances at Holy Scripture 
becomes inundated by the Light of Christ.” 
With these words Bishop Wolfing Huber, 
President of the German Council of 
Evangelical Churches opened wide an 
immense horizon of light at the conclusion 
of the Third Ecumenical Assembly at Sibiu, 
in Romania. 
Light cannot be divided.  The ancient 
Church saw light as a symbol of the Divine 
Trinity. 
The Light of Christ unites us, enfolds us, 
and penetrates us.  It is the strongest 
impulse of our ecumenical journey: 
reciprocally recognizing one another, even 
on different paths: “He is the Light that 
breaks through any darkness.  The fruit of 
the Light is goodness, justice and truth. 
(Eph 5). 
This is the secret and treasure of Christian 
spirituality: in unity and prayer, esteeming 
and encouraging our other Christian 
brothers to open their heart to the true 
Light of Christ, witnessing to the gifts of 
peace, reconciliation, and mercy. 
This is our mission. 
 
 
 

 
 
Bishop Paolo Colombo Director of the 
Council of Christian Churches in the Milan 
Diocese wrote:  “This is the time to  
intensify the ecumenical journey in seeking 
our common richness of faith in the 
diverse Christian traditions.  This is a 
unique fact.” 
This represents a great sign of hope for 
today’s Church.  The guidelines and 
ministry initiatives stimulate us to take new 
concrete steps with all the people of God.  
It is a journey to which we are all 
committed. 
Christ precedes and accompanies us 
toward full communion. 
Pope Benedict XVI reminds us that 
Christians in Europe have the task of 
being bearers of reconciliation among all 
peoples. 
A voice reaches out to us from Sibiu:”In 
humility and prayer we await and 
encourage our brethren.” 



 33

 

 
 
 
 
 
 

 



 34

 Face to Face 
 
Communication in the Family 
Mariolina Perentaler 
 
N.B.  While this article deals with a 
topic that is common to many places, it 
is based on one Italian province and the 
statistics relating to the  particular 
problem.  Other countries and 
provinces will have their own details to 
make the material relevant to their 
context. 
 
“TV and cell phones  besiege families.”  
These are the words that Istat (Italian 
Research Institute) uses to sum up the 
relevant data from a survey. “The are an 
aspect of daily life” that brings out the most 
important behavior . The exact analysis: 
after TV, the cell phone is the most 
widespread technological object. 
Practically speaking, TV remains 
omnipresent in  96.4% of families and 90.7 
% with cell phone.  There follow the DVD 
player at 63.3%, DVD recorders 55.7%, 
personal computers 54.3% and access to 
the Internet 47.3% 
 
Is this the “face to face” of daily life?  
 
Research carried out in all the classes of 
elementary and lower secondary school in 
15 localities of the Trivenita Province of 
Mother Mazzarello under the heading of  
“peaceful  family time” using the drawing of 
children and pre-adolescents, we see that 
the “face to face encounter with the media 
begins at birth.”  A few of the drawings show 
a baby in a crib next to a TV set. 
 
♦ “In the family, face to face with the 

media ‘co-exists’ together with face to 
face with the mother.”  A good number 
of the pictures show children in her arms 
or at father’s knee, or close to friends 
and siblings, before a luminous screen.  

♦ “We meet them and know them under 
forms of stories with which to entertain 
ourselves”: books, telephones, CD 
players, talking, interactive micro-
computers along with television that 
inhabits all : kitchen, living room , 
bedroom, study, attic... 

 
♦ From a median calculation that appears 

more among the developed divisions by 
age groups, there is also added “ our 
growth is characterized at every phase 
by the preference for face to face 
encounters with some of these.  During 
early childhood the principal role is 
occupied by television, then by 
videogames, and finally by the cell 
phone and computer.”  

 
Surveys from every country re-confirm these 
facts.  At the same time there are no 
statistics for face to face communications.  
And not only this:  no child speaks –unless 
indirectly-in the designs–of “envying” time, 
and as a consequence the company the 
adults dedicate to TV and the PC.  
 
“The children are watching “...again 
 
De Sica’s 1943 masterpiece reminds us of 
this.  He was a master of the cinema on 
the glance” who certainly knew his craft.  
Today we discover it in all sectors, even in 
politics.  So it was that an Italian politician 
said in a public discourse: “The Internet 
and technology are fine, however , you 
cannot be in politics if you do not look 
people in the eye.”  Therefore, for the 
family it is necessary for us to translate 
this into: “You cannot have education if 
you do not look people in the eye.” 
Without the experience of an  relationship-
encounter, one does not educate, because 
the educator/parent teaches self,  Only 
after (long after)teaching what they know.  
According to Pino  Pellegrino, the cry for 
more “contact that one does not forget!”, 
because educating also means leaving 
good memories.  A good memory could 
save a whole existence, according tot he 
great Russian writer Dostoyevsky: “A 
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good, holy memory, treasures from 
childhood ,is, perhaps the best education.” 
 
 
How are we to accompany the 
computer generation ? 
 
“Face to face” truly translates the 
conviction that the children truly look at us, 
because little ones listen with their eyes, 
not ore than with their ears. 
Surveys carried out by Eurispes/Telefono 
Azzurro regarding some European 
countries , sound an alarm understood 
from the data and statistics and these 
indicate: “It is habitual for families to have 
the TV on all the time. Even at table, 
especially during supper.  It is the only 
time that the family is together.”  And the 
children , in turn, confirm this, telling about 
it on the graphic level with a tacit 
“jealousy” for the attention/concentration 
obtained-at their loss-from the luminous 
screen. 
If the generation gap has been consistent 
and difficult, are we to conclude that it has 
now become impossible to fill? 
The “little ancient world” of parent and 
especially grandparents, is very distant for 
the younger generations.  It has become 
unknown and misunderstood.  If the adult 
generations do not know how to regain 
and develop close, warm, affectionate 
relationships, not only with young people 
and adolescents, but also with children, we 
run the risk of having men, women and 
children who have no roots.  They lack the 
wisdom of a culture centered on the 
person, a humanistic and Christian culture. 
Why not sit together, close, before the 
luminous TV screen, monitor, cell or PC 
that are in the home?  The children will 
learn ( but perhaps it will be the adults who 
learn) to move a mouse, but they will 
especially experience a close 
communication that tells all of the pleasure 
of living and transmitting an unforgettable 
experience, a real “contact…the most 
authentic. 
 
 

 
 
 
E-reader. The new frontier of reading. 
1990. A student enters a library to do 
some research.  He/she leaves with 7 
books weighing about 14 pounds in his/her 
knapsack. 
 
2020. A student enters a library to do 
some research.  He/she leaves with 7 
books downloaded to an e-reader and 
slips it into a knapsack.  It weighs about ½ 
pound. 
Digital readers (e-reader) are the rapidly 
growing new horizon of  reading.  This 
deals with a  
device on to which books are downloaded 
.  According to its capacity (that varies) 
one can save approximately 1,500 books 
and thus you can bring your personal 
library with you wherever you go. These 
digital readers, ultra light and miniaturized, 
also allow one to connect wirelessly to the 
Internet, to connect to a computer with any 
USB drive, to had as much memory as an 
external hard drive. 
Undoubtedly the e-ready will not take to 
place of books.  It could help to reduce the 
environmental impact, and especially to 
reduces the heavy burden of the young 
peoples’ knapsacks.  
In addition to contributing toward and 
regulating the electronic editorial world, 
this means new readers, new formats and 
new distribution  systems that are rapidly 
changing the  
The experience of acquiring and reading 
text. 
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The Ministry of 
Communication 
Claudio Pighin 
 

The Ministry of 
Communication is a concrete and 
indispensable means of evangelizing. 
It came into being to educate to a 
correct use of the means of 
communication and to improve and 
make the process of communication 
among people better and more 
efficacious. 
 
Communication embraces all sectors and 
cannot limit itself merely to a few areas of 
our ecclesial life. For this reason to think, 
for example, of investing energies only in 
the means of communication means 
saying not fully reaching the objectives of 
the communications process. 
We need much more and PasCom comes 
to our aid.  In fact, we cannot consider it 
only as a pastoral activity that is added to 
many others to enrich our evangelizing 
action; it is, instead a special means that 
invades all activities to render them more 
efficacious and robust, because it does not 
serve for anything to have a myriad of 
pastoral activities in our communities 
without having a communicative capacity. 
We can better understand all this thinking 
of how often we are disheartened, and 
aware of the sterility, the sadness of the 
action of our evangelizing pastoral action. 
I have often met Church people who say 
that they feel a certain sense of defeat and 
affliction because they perceive the 
inefficacy of their pastoral activity and do 
not see new solutions! 
This heaviness is due to one’s incapacity 
to communicate.  For this reason it is not 
the Pastoral or Evangelization that is being 
discussed, but rather our capacity for 
communication. 
For this reason it is evident that a 
community without a PasCom puts at risk 

the pastoral, evangelizing activity that 
should be one’s own. 
 
 
Communication, therefore, is the soul of it 
all.  Naturally, this is never an individual 
action, but is realized in a context of 
community participation. It requires 
constant formation, since it is a science in 
continual evolution. 
It is a strategy that requires planning 
capable of identifying strong a weak point 
of actual communication and it needs 
persons who are prepared, capable of 
dialoguing and who are especially ready to 
learn. It further requires an ethical 
responsibility that can help persons to 
have a just equilibrium in their individual 
and community conduct.  It is, finally, the 
only way to be traveled because one is 
urged forward by the message of Jesus 
who asks us to proclaim to all people the 
Gospel of Salvation. 
Laity and religious can and must feel part 
of PasCom, attracted by this great desire 
to be able to perfect communication in 
their Christian witness and in their pastoral 
activity. 
 
What does Pas Com deal with? 
It educates social communicators “to 
compromise themselves through the 
Truth” through activities that favor the life 
of persons in their own environment.  It 
helps persons inserted into the pastoral 
and professional areas to make a prudent 
use of the means of communication such 
as radio, television, newspapers, the 
Internet and other.  It carries out an action 
of welcoming persons in the community to 
make them feel at ease, like brothers and  
sisters.  It organizes formative 
communcations and human advancement 
in favor of the community so that there 
may be an ever greater identity between 
communicator and recipient. 
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It commits itself to carry out activities of 
community animation and production 
through newspapers, audiovisuals, radio, 
Internet, photos, posters, etc. 
It institutes speakers from the community 
itself or from diocesan and religious 
organizations so that the information is not 
distorted or poor interpreted by those who 
receive it.  It participates in social 
discussions to give its contribution to the 
process of making the means of social 
communication democratic.  It celebrates 
days or commemorative times, giving a 
dimension to the importance of the means 
of communication in the Church context, 
following the indications of the  
Magisterium itself.  It must be 
remembered, however, that we possess a 
wealth of teaching from Holy Mother 
Church which, however, frequently 
appears to be distant and detached from 
the practice of the faithful.  The reason for 
this could be very simple:  in the greater 
number of cases, they do not even know 
these documents. 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
PasCom further carries out research 
studies to better understand the level of 
communication in the sector of community 
and society.  It registers, through technical 
media support, relevant historical facts to 
help to build historical memory, so 
important in the growth of the human 
being.  Practically, all this is expressed 
through the publication of books, support 
documents, the use of audiovisual means, 
the Internet, etc. 
 
A fundamental time  
 
Finally, a fundamental need for this activity 
is the evaluation of every project  so as to 
understand how far one has been able to 
succeed in making the communicative 
activity flow. 
Frequently, this conclusive feedback is 
never sufficiently considered in our 
community activity.  In this way, however, 
it becomes difficult to have a real 
awareness of the level of our 
communication, be it with regard to weak 
points to be improved or strong points to 
be consolidated. 
 
 
(the reflection will continue in the next 
issue.) 
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The Age of Miracles 
 
Let us now pass from the physical aspects 
to the psychological. 
And here we enter into real life! Because 
as we all know, the elderly person is much 
more anchored to the past rather than the 
present, frequently feels solitude and 
personal uselessness, has memory 
problems- the long term is fine, but she 
frequently does not remember recent 
events -suffers every illness and disability 
and feels that death is very near! 
 
 Well, I reject this idea of the third age and 
say no way!  The elderly person, especially 
the elderly Sister, is not only this.  It is 
time to review the common ideas. 
It would be enough for us to go back and 
re-read our Constitutions that speak of old 
age as a precious time!  The time of 
“abandonment to God’s goodness!” 
Dear elderly Sisters, my peers, this is the 
secret: “abandonment to God’s 
goodness!”  Certainly, on the human level 
it is true that old age is the time of 
abandonment.  Of solitude.  Period.  Who 
does not know that an elderly person is not 
very attractive, a bit self-centered, a 
grumbler, melancholic, forgetful, rather 
inefficient?  And that society today, of 
which the religious world is a part, forgets 
and marginalizes the   elderly? 
However, my dears, human abandonment 
has an opposite idea ...God’s goodness!  If 
we want to be –and we must be-happy, 
elderly people we must remember that God 
(probably and elderly man Himself!) gave 
Sarah the joy of maternity when she had a  
 

 
 
 
 
 
 
 
 
 
 
 
 
good collection of years!  And He gave the 
old man Simeon the joy of seeing  the 
Messiah just before he died! 
Let us, elderly people, remember all this!  
Because with this certainty of the miracle 
ready to be fulfilled from one moment to 
the other, in our life that is only apparently 
non-efficient, there will be no difficulty in 
“supporting the mission of the young, 
being benevolently open to the younger 
generations”, as our wise Constitutions 
further tell us. 
But our Superiors and our younger Sisters 
must also remember this!  It is not worth 
the trouble of gathering statistics on the 
number of the FMA in the decades to 
come, on the median age of the FMA (I 
speak especially of the situation in old 
Europe!)  Our age is still an evolutionary 
phase, say the recently formed 
psychologists.  Something new can still 
happen for us!  For that which regards 
being and not appearing, we take on 
significant roles within our communities!  
Therefore let us say NO to every form of  
early retirement and YES to equal 
opportunity! 
St..Sarah and St. Simeon, pray for us ! 
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IN THE ii 
 

In the Nexdt Issue 

It is the Lord who has brought us together. 
Our House is the Castle of His Majesty. 

He will take care of us. 
 

(Teresa of Avila) 

In the Next Issue 
 
ENCOUNTERS   Poverty and Justice 
CLOSE UP   Arianna’s Line       Identity and Relationships 
IN SEARCH OF  Women in the Context     Hands Kneaded with Justice 
COMMUNICATING   Face to Face                  Communicating in the Community 
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Hymn to Life 

And He cared for them with an integral heart 
And guided them with a wise hand… 

(Psalm 78,72) 


