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EDITORIAL 
Frontier 

Places
  

Giuseppina Teruggi  
When I was a young student I was struck by 
a fascinating expression that a teacher often 
said: “A person does not live here or there of 
the limits.  She lives in the limits”.  It is a 
truth fraught with meaning, and a guideline 
for a lifestyle.  

“the desert,  where there is no-one else, the 
outskirts, where there is no power, the 
frontier, there, where there are greater kinds 
of risks.” 
 
It is the kind of religious life that still 
fascinates many, many, young people.   

To go beyond the myth of the “superman”, 
to be aware of one’s creature hood. 

Those who are tired of empty promises, of  
chasing  after pleasure and success.  They 
seek a life that chooses to be: among the 
people, where the need is urgent, where 
there is no joy. 

Limits.  Borders. Outskirts… From the 
confines of his native Poland a reporter-
writer of the 1900’s, Ryszard Kapucinski, 
dreamed of the beyond. “A mystery and a 
silence by which I was attracted and 
intrigued, I was always tempted to discover 
what lay beyond. 

 
They place themselves at the side of the 
least, outside of popularity.  It is a happy life 
that gives fragrance and flavor, like the 
“pinch of salt” that gives gusto. I asked myself what it would feel like to 

cross a border…”  For the great Polish 
writer the borders were not so much a 
geographical issue, but rather a desire, an 
instinct, at times an action. 

Feeling challenged  by this call requires the 
courage to say decisively: It is up to me!  
Years do not count, neither does the level of 
culture, nor roles. 

It was the desire to cross a border, but also 
to dwell there. 

 
Don Bosco and  Maria Mazzarello continue  

This issue of the Magazine proposes a few 
reflections on being witnesses in the 
outskirts.  

to infect us with their passion of a flaming 
heart that urges toward the places of 
poverty, of abandonment, of the outskirts, of 
the frontiers.  Today even toward the 
frontiers of the digital world.   It is there that 
we find the young people, inhabitants of a 
new continent, unknown and all to be 
explored. 

Not only those purely geographical, but 
those that express minorities, spaces of the 
essential, spaces of the poverty that no-one 
loves to reach.   
 
Today we are more and more challenged by 
the requirements of a religious life that is 
credible only if it expresses what is radical:  
women with the vocation of leaving the 
security of comfortable choices.  The 
prophecy of our time is a lifestyle that 
welcomes and accepts entering, not in a 
resigned manner, but rather an aware one  

 
Witnesses on the frontiers, in the outskirts. 
Women always on a journey, great journeys 
or little ones, “like those that bring us from 
person to person, overcoming barriers and 
borders”.  
 
gteruggi@cgfma.org 
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 Witnesses in the 
Outskirts 
Graziella Curti, Maria Antonia Chinello 
 
Borders. Margins. Frontiers. Outskirts. 
Metaphors that speak of displacement, 
crossing. 
Outskirts, not as exclusion, but as 
dwelling places, a journey of humanizing 
and evangelizing. 
Witnesses in and of the outskirts.  
Because “The Lord is with the poor.  
With the poor of heart, 
with the humble 
and especially with those who love 
and know how to give”. 
(Giovanni Battista Montini) 
 
Suburbs and Outskirts 
 
Today, more than ever, at all latitudes, the 
outskirts are ever more synonymous with 
violence, rage, and degradation.  They 
explode and implode, burn and spread.  
Their events fill the pages of daily 
newspapers steeped, in great part, with 
analysis of disaster, the Islamic threat, the 
death of multi-culturalism, religious revolt, 
impossible co-existence and much more. 
There are stereotyped images of forgotten, 
but close worlds, more than we can imagine.   
The news tells of drugs, crime, but also of 
resistance and resilience.  The outskirts, in 
fact, for those who are capable of seeing, are 
spaces of the future, workshops of 
enterprise, of glances that run and fly 
beyond the divisive hedgerows, separating 
walls and the barbed wire with which some 
people surround their private property. 
On the outskirts one invents, changes, and 
experiences new forms of survival.  Next to 
the hatred and the violence there are 
stirrings of solidarity and dignity.  
Fr.Kizito Sesana, a Combonian priest who 

has been a “citizen” of Riruta on the 
outskirts of Nairobi for many years, writes: 
“The outskirts,  
 
for those who believe and want to allow 
themselves to be renewed, is the encounter 
with God who keeps nothing for self, who 
comes from below, who looks at you with 
the eyes of children, speaks with you with 
the voices of prostitutes, blesses you with 
the old man who is dying.  On the outskirts 
there are those who have nothing to lose and 
they gamble their whole life on only one 
number, staking everything on the 
perseverance and creativity that they 
possess”. 
 
The Good News at the Crossroads 
 
“You, divine vagabond, expert in our 
streets…” 
In the year of the Eucharist John Paul II had 
invited us to pray in this way, with the 
invocation that the disciple of Emmaus had 
addressed to the unknown person among 
them who had made himself a companion on 
the journey.  Two pilgrims and the Lord.  
On a journey.  Our God does not tire of 
traveling the ways of mankind.   
John in his Gospel notes that the disciples 
fixed their gaze “on Jesus who was passing”.  
Passing.  A verb that arrives to us today and 
speaks of the places of transit:  the river 
Jordan, the home, outside the temple, 
beyond the walls of the city…because it is in 
this way that Christ enters into the scene of a 
sunny afternoon. 
But is there someone who points him out?  
Who scrutinizes his passing?  Who sows the 
suspicion that still today he passes in the 
most ordinary of daily lives? 
“The Lord passes on all streets, therefore let 
us not despise the way.” 
However, if ours is a superficial, hasty 
glance, we will not be aware of his presence.  
Let us not delude ourselves; this could be 
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another possible misunderstanding. Let us 
not delude ourselves that we have a 

penetrating eye on God, if we do not have  

  
 expressed in the evangelical councils, is  
penetrating eyes on life. present in the desert, there, where there is no 

one else, on the outskirts, where there is no 
power, but only impotence, on the frontier   
where there are greater risks of every kind, 
even because of immobility, of energetically 
condemning the structures of sin. 

If you are inattentive to life, you are 
inattentive with everything, even with God” 
writes Fr. Angelo Casati who loves to define 
himself as “a parish priest in the city”. 
The passing of Jesus opens to the question 
and invitation: “Whom do you seek?  Come 
and you will see”. 

Thinking of new and more incisive ways of 
being among the people, in the 
neighborhoods, in the world of abandonment 
and in the painful horizons of human and 
moral degradation allows us to be 
challenged by the situations that we are 
called to face and to choose the minority as  

From a glance to seeking, from pointing out 
to listening, from following to remaining.  
It is an itinerary for a mature, consecrated 
life, incarnate and prophetic, one that lives 
side by side with the miseries of people 
without ceasing to live side by side with 
God. They are those who choose to stand 
with the many people from the “southern” 
part of the world, with being a woman, 
child, elderly person, poverty, of space and 
in time.  

a way of being ourselves. 
In the light of the great changes taking 
place, we cannot continue to exhaust our 
strength in thinking exclusively of the 
internal problems of our Institutes.  If these 
problems become our only preoccupation, 
they will also become our shifting sands. It is a religious life which, thanks to a 

radical choice for the followers, is also  Silvano Fausti, a biblical scholar and author 
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wrote:  “Man must necessarily move, 
otherwise he is dead.  The problem lies in 
whether he moves by fleeing or wandering 
aimlessly, or if he moves in a direction 
where he wants to carry out his own life”. 
If this last part is the goal, he will learn to 
take the bread and break it, “it is not a taking 
it in order to possess it and deprive others of 
it, or to steal it, but a taking it as a gift”. 
 
Choosing the outskirts, therefore, is not so 
much moving from the center of the city to 
the more common areas, the necessary 
movement is passing from the centers of 
power to the margins of sharing, of 
communion.  
 
“To be” in the evangelical minority 
 
The choice for the minority is a paschal 
experience, a vital exodus, a conversion 
conscientiously desired, and not a suffered 
retreat . 
During a time in which we, as religious, run 
the risk of discouragement because it is 
taking too long, the seeking for and running 
of new organizational and management 
methods requires doses of patience and 
fraternity for the long haul. We ask 
ourselves if being mystics or prophets, if this 
is the time to resist the difficult times or to 
assist, with a bit of disenchantment, in the 
struggle for light, in the fight against 
darkness, if one must pass from the heat of 
the “greenhouse” to the cold of intemperate 
weather, from the cloister to the street, from 
the security of the mantle to the lightness of 
sandals that  collect the dust of the street.  
Pausing on the margins, far from the center, 
living on the outskirts one can well 
understand that it is not much, or only a 
geopolitical option as much as the choice for 
a point of view, of an awareness of a way of 
knowing the world, an increase in being. In 
this regard  Dietrich Bonhoeffer wrote: “It 
remains an experience of exceptional value 

if we finally learn to look at the great events 
of universal history from below, from the 
perspective of those who are excluded, 
suspect, ill-treated, impotent, oppressed and 
derided, in a word, the suffering”. 
We religious are asked to understand the 
meaning of a choice for the minority, and to 
live the value of marginalization: “Those 
who live a religious experience must have a 
clear idea of the value of marginalization.  
Remaining where one is, without  the 
ambition to become powerful in the world, 
without trembling if we remain 
dispossessed.  Being in the world without 
belonging to it. 
“It is not with the ambition for a power that 
imposes itself that one gives service to that 
in which one believes. It is not by saving 
one’s centrality that one’s life will be saved.  
It is necessary, however,  that at this point 
we need to question ourselves on what it 
means to have faith or not to have it, to 
believe in God or to believe in other things, 
or not to believe in anything”, wrote 
Gabriella Caramore, an Italian journalist. 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 8



 
 
A scene  from the splendid film of Xavier 
Beauvois, Men of God (Des hommes 
et de dieux), presented last  September at the  
Cannes Film Festival of where it obtained 
high praise from critics and the public and 
where it won the Grand Prize of the judges 
and of the Ecumenical judges, helps us as an 
efficacious synthesis of what it means to 
say, even today, to choose to be witnesses in 
the outskirts and in marginalization.  
 
Algeria, 1996. Eight French Trappist monks 
live in the monastery of Tibhirine, in the 
mountains of  Maghreb. Surrounded by a 
Muslim population, they live a peaceful 
existence, dividing the day between prayer, 
work in the fields, the help offered in the 
clinic and even with the distribution of 
goods and clothing to those most in need 
who arrive even from distant places.  The 
socio-political climate of the surroundings is 
tense because of the escalation of the clashes 
between fundamentalist Islamic factions and 
the military. The tension and the uncertainty 
became tangible when the arrival of the 
news of the murder of a group of foreign 
workers arrived.  From that time on, the 
threats became truly serious. The invitation 
of the Algerian authorities to Fr. Christian 
and his monks became peremptory :  go 
away, leave the country and return to 
France.  The monks would meet often to 
discern a plan of action and they also spoke 
with the Imam of the village who asked 
them: “But why would you have to leave?  
You are our protection because this village 
had grown up with the monastery.  We are 
like birds on a branch.” 
And a woman urged them :  “We are the 
birds; you are the branch.  If you leave, 
where shall we rest?”  The final decision is 
that of remaining: “Our mission is that of 
being brothers to all” Christian reminds 
them.  And Fr. Christophe,  

 
 
the youngest of the community after a  
painful discernment, enlightened his 
brothers on the profound meaning of their 
remaining, even to the point of martyrdom, 
if necessary: 
“God has prepared here a table for all, 
friends and enemies”. 
One night, strangers entered the monastery 
and took away the monks.  Two remained.  
The other seven would never return. 
In an interview given to the magazine 
Testimoni, Fr.Pierbattista Pizzaballa, ofm, 
Guardian of the Holy Land, confirmed:  
“Here we have always been a minority.  Our 
role, therefore, is not that of being the center 
of attention, but of giving a living witness.  
Guarding the Holy Sepulcher is not only 
being at the place, praying, but also that of 
preserving that remembrance of forgiveness 
that is the Cross”. 
As women we stand with the young people, 
the least, the forgotten, at the crossroads of 
life, with one hand on a newspaper and the 
other on the bible.  
Let us draw courage and strength from 
prayer and contemplation on the Word of 
God, to be responsibly choosers of a path of 
service for life in abundance.  For those who 
want to live them, borders are not lines, but 
spaces in which to experience even the 
borders of others.  They are not a “no man’s 
land” nor a “middle ground”, but rather “an 
additional land” in which to divide suffering 
and multiply the joys of another, beyond our 
own. 
 
The Hidden Prophecy 
 
During this last decade many congregations 
and religious Institutes, both male and 
female,   
have sought to be present and to witness on 
the outskirts of history and of the cities.  
This option was assumed together with that 
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of the suffering and struggle of a 
discernment regarding the horizons of life 
that are opening to these decisions.  Many 
have faced the unknown of new apostolic 
missions, they sought to experience new 
forms of a more simple life, inserted into 
difficult social contexts of extreme moral, 
economic, and social poverty.  
The result, even for our Institute, has been 
the multiplication of small communities, 
especially in urban areas, seeking forms of 
life that are more faithful to the Gospel and 
better respond to the “signs of the times” 
and to the “signs of the places”, 
accompanied by the painful awareness of 
having become, as Christians (and religious) 
a “minority” within a society marked by 
indifference. 
Today, we note with regret that religious life 
is not always accepted in its essence of 
being “the good life of the Gospel” and the 
possibility of a concrete following for the 
whole life of the Lord Jesus. 
Enzo Bianchi, a monk of the Community of 
Bose, courageously invites us to ask 
ourselves simple questions to evaluate 
where we are and where we are going:  “In 
this decade of renewal, has religious life 
tried to be what its vocation asks of it, i.e., a 
living memorial of the Gospel?  Has it 

sought to be in the Church the place that 
indicates clearly, as far as possible for us as  
human beings, the cross and its efficacy?  
Has it known how to safeguard that 
undeniable nucleus that consists in the 
following of Christ, seeking to live as the 
man Jesus lived?  Has it known how, in this 
dominating climate of secularization not to 
become secularized and still to attempt to 
enter into communication with that new 
humanity that is already appearing on the 
horizons of history?” 
These are disturbing yet urgent questions:  Is 
religious life the living exegesis of the life of 
Jesus? Only if it is so, in fact, will it also be 
prophetic and the bearer of a word to be 
proclaimed in an ecclesial and social context 
such as we find today. 
 
Living Witnesses of a Love without 
Limits 
 
What does it mean for us as FMA to live as 
a minority in a society wounded by 
migrations and violence, of an economy in 
crisis and a spreading impoverishment, of 
the precariousness and uncertainty for the 
future, especially for the young people? 
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To live the present because all the 
challenges are in the present and only in 
fidelity to this present can we face them. 
Even in our tradition there is this continual 
recall to everyday life, which is also a strong 
evangelical component.  Every day we say: 
“Give us today our daily bread”, only that of 
the day, the essential. 
 
Patience as a passion, as an alternative to 
possession.  It is a lifestyle that is truly 
different with respect to that of 
contemporary society of instant 
gratification, of those who no longer know 
how to wait, of those who impose 
themselves arrogantly, the climbers . 
Acceptance of not understanding 
immediately.  Focusing on being, on an 
attentive presence.  The maximum 
dynamism lies in remaining.  Whoever 
knows how to stop is capable of reflecting, 
being patient, going to the root of things, not 
allowing the experiences of existence to slip 
away. 
 
The style of simplicity as an antidote to the 
idol of easy living, and this fascinates the 
younger generations and should mark all our 
life, from personal and community projects 
to prayer, from organization to relationships.  
Passing from ease to simplicity helps to face 
the harshness of life. 
 
The Challenge of violence that is a 
transversal danger.  Not only the absurd 
violence of a preventive war, but that 

present in biotechnology, in work, sport, 
haste, and the speed of information, in 
liberal economy, in the family, and in 
religion. 
Being attentive, i.e., patient in reading 
events, becomes an act that transforms us 
from spectators into protagonists. 
If we are educators, we are called to a new 
Magisterium, not walking in distracted 
stories, to interpret, like Mary, events, 
allowing ourselves to also be helped by the 
laity. It is typical of the poor to ask for help, 
first of all from God and then from the 
community.  Every event is a proclamation 
and we cannot let it pass in vain in our lives. 
God manifests himself and speaks to us 
through events.  Jesus is present in our 
midst, in the community, in our history and 
especially in our most abandoned brothers 
and sisters.  The Spirit lives in us and leads 
us, from the depths of our heart, through the 
actual and concrete pathways of our life.  
This is our way of being in the world”, the I 
that meets with the You, the rubbing together 
of two sticks to create a fire against the 
night. 
Because, as Teilhard de Chardin said:  “Do you 
want to find the kingdom of God?  Then bind 
yourself closely and deeply to the earth”.  This is 
like saying  the way that is given to us to be 
faithful to the eternal is that of being faithful to the 
time. 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 



A wanderer through 
history   
 
 
 
 
Ryszard Kapuscinski was a 
Polish journalist who died 
in 2007 who earned a place 
in the history of journalism 
in the 1900’s as a reporter 
on Africa, America, and 
Asia.  His was a profound 
look at the human being.  
He wanted the protagonists 
of his books and his 
reports to be close up 
while he remained in the 
background as a simple 
narrator of stories he had 
seen. 
“In reality, nothing stopped 
me from choosing Ikoji, a 
tranquil and luxurious 
neighborhood of rich 
Nigerians, Europeans, and 
diplomats.  However, this 
was an artificial place, too  
exclusive closed and 
protected.  I wanted to live 
on an African street, in an 
African house, otherwise  
 
 
 
 

 
 
 
 
how could I know 
about  
this city, this 
continent? […] But I 
had decided and I 
didn’t want to hear any 
other reasons. 
 
Perhaps it was also 
because I had it those 
with newcomers who 
as soon as they arrived 
had established themselves 
in “Little Europe” or in 
“Little America”, i.e., the 
luxury hotels who, when 
they left, bragged about 
having been in Africa, and 
they had actually seen 
nothing of that reality.” 
 
“When I began to speak of 
those places, where the 
greater part of the people 
lived in misery, I became  
aware of having found the 
theme to which I wanted to 
dedicate myself.  I spoke 
of them also for ethical 
reasons, because the poor 
usually kept silent.  Misery 
does not cry; it has no 

voice.  Misery suffers, but 
suffers in silence.  Misery 
does not rebel.  The poor 
rise up only when they are 

capable 
and 

have 
the 

hope 
that 

something can be changed.  
Usually they are mistaken, 
but only hope is capable of 
inducing the people to 
act[…]Given that these 
people will never be 
successful in rebelling, 
they need someone to 
speak for them.  It is one of 
the moral obligations that 
are incumbent on those 
who occupy themselves 
with this wretched sector 
of our human family 
composed of our brothers 
and sisters.  Brothers and 
sister who, sadly, live in 
misery, who have no 
voice.” 
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Step by Step 
 

Gestures of Humble Kindness 
 
“I would like to accompany you to 
America” was the simple and heartfelt 
expression of Mother Mazzarello to her 
daughters who were leaving on the third 
missionary expedition.  They are words that 
reflect a maternity generated by the Spirit, 
aware of her mediation of communion, 
desirous of confirming the bonds in the 
certainty of remaining founded on the shared 
covenant with the God of encounters.  
 
In the photo with the missionaries of the 
third expedition Mother Mazzarello holds 
the hand of the Sister who would leave as 
the person in charge of the expedition. It is a 
hand that does not hold on for self, but one 
that gives confidence, security, and courage.  
In that “gesture” one can read an attitude of 
maternal tenderness and strength, of 
closeness and at the same time of 
detachment, of reciprocal acceptance and of 
sending, just as the desire to materially 
express “I will accompany you always” of 
her letters. 
Mother Mazzarello, not thinking of her poor 
health, accompanied the missionaries first to 
Turin and later to Genoa.  There she 
embarked and went with them  
 to Marseille to visit the Sisters of St. Cyr.  
To those who sought to dissuade her from 
making this trip because of her ill health, she 
said: “You are going to America, why 
shouldn’t I accompany you during part of 
the way?  Let me do this; it consoles me”.  
La Madre followed the Sisters one by one; 
she received them for a confidential 
conversation and left a special written 
remembrance for those who insistently 
asked it of her before they left for the 

missions. 
Letters 64, 65, and 66 show her maternal 
heart all given to her daughters. 
Sisters Giuseppina Paccotto, Ottavia 
Bussolino, and Ernesta  Farina wanted 
to bring with them her precious counsels and 
la Madre satisfied them.   
These Sisters had no specific formation, but 
only that of having shared the intense 
experience of Mornese and Nizza.  La 
Madre, through a short, systematic, note 
wanted to entrust to them a few essential 
lines on which to continue their own journey 
of growth. 
For them it would be a program that would 
accompany them throughout their lifetime. 
 
Sr. Giuseppina Paccotto belonged to the 
“community of the origins”.  In the history 
of the Institute the manner in which Mother 
Mazzarello gave Sr. Giuseppina her 
“obedience” to become community 
animator, during a recreation while playing 
hide and seek, was an example of Mornesian 
familiarity, 
In January, 1881, la Madre who was already 
in poor health, called Sr. Giuseppina and 
proposed that she leave for America in place 
of Sr. Enrichetta Sorbone. 
 
Madre Mazzarello knew that she was asking 
for a great sacrifice with this detachment 
and to help her to understand that the 
departure could not be postponed, she tried 
to console her saying that even if she would 
have remained at Mornese the detachment 
would have been inevitable because she, 
Mother Mazzarello, was about to die. 
Sr. Giuseppina understood Mother’s trust 
and remained in silence, preparing herself 
for the departure.  The absolute trust in Jesus 
and Mary and working continually in their 
presence, the evangelical attitude of humility 
and vigilance over herself and those 
entrusted to her, cultivating transparency in 
interpersonal relationships and the clarity of 



motivations were the recommendations that 
Mother Mazzarello gave to Sr. Giuseppina  
 
Sr. Ottavia Bussolino had entered the 
Institute in 1879 and had rapidly traveled the 
formative phases, so much so that on the day 
of her first profession she also made her 
perpetual profession.  At Turin, during her 
studies, she also nourished the great desire 
to leave for the missions in America.  At 20 
years of age, and in Argentina but a short 
time, she was called upon to take Mother 
Maddalena Martini’s place as Visitor to the 
pre- province.  Sr. Ottavia received this 
responsibility with strength and trust.  La 
Madre wrote to her:  “Do not become 
discouraged in the face of any adversity; 
receive all from the hands of Jesus.  Place 
all your trust in Him (Letter 65, 1).   Her 
authentic missionary spirit prevailed and led 
her to commit herself to new foundations in 
other countries such as Mexico, Colombia, 
Peru and Bolivia, where she distinguished 
herself as a woman with a profound gaze, 
because she was rooted in God, energetic 
and decisive, austere with herself and 
dynamic. 

Sr. Ernesta Farina was in the first group that 
embarked for South America with its 
destination at La Boca-Buenos Aires.  
Mother Mazzarello, along with Mother 
Emilia Mosca, went with them to the ship 
and did not leave until she had seen how 
they were traveling and having 
recommended them to the captain of the 
vessel. 
Between her tears Sr. Ernesta attempted 
some humorous remarks to play down the 
sorrow of the departure and received a gift: 
“La Madre”, she said, “made the detachment 
from her watch to give it to me”.     
 
Sr. Ernesta’s life would later be traversed 
with sorrow.  The trial of physical weakness 
placed her at the school of humility that 
Mother Mazzarello had recommended to her 
to “Make it your friend”. 
 
She embraced the cross with serenity, and 
experienced close up the prophetic words of 
la Madre: “It is the hand of God working in 
you.  Without Him we would only be capable 
of doing evil.” (Letter 66, 2).  
In the course of her Salesian life she left all 
to God, so much so that at the end of her life 
she could say: “I have the Lord with me and 
that’s enough!” 
 
The comparison with the origins and seeing 
today how realistically precarious our 
human relationships are so often functional 
and temporary, challenges each of us. 
 
Mother Mazzarello, an expert in the art of 
establishing bonds, encourages us to return 
to the essential to learn to trust and to make 
space  
as one human being to another, to take time 
and cultivate forms of encounter, listening, 
and vital communication, to celebrate the 
ordinary to give quality to our living 
together, to generate free and open bonds 
that are profound and stable, unselfish and 
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amiable, precisely of a heart of woman, 
sister , and mother. 
monicamlm@cgfma.org 

Roots of the Future 

 
Centenary Events 
Piera Cavaglia’ 
 
 
June  23,1911 
This was the date on which the Diocese of 
Acqui began the process of beatification of 
Maria Domenica Mazzarello.  Thirty years 
had passed from her death and affection for 
her was high.  The remembrance of her 
extraordinary virtues did not weaken with 
time, on the contrary…Many turned to her 
with trust  and experienced the efficacy of 
her protection.  Bishop  Giovanni Cagliero 
and Fr. Giacomo Costamagna were 
especially convinced of her sanctity.  Even 
outside the Institute the person of Mother 
Mazzarello was loved and admired.   
In the circular of November 15, 
1909,Mother Caterina Daghero 
communicated that “because of  
“authoritative advice” the cause would be 
soon started and a form for the collection of 
information was being sent.  In 1910 Fr. 
Ferdinando Maccono arrived in Mornese as 
chaplain of the resident students and 
oratorians.  He had been entrusted by Fr. 
Rua with the task of writing a documented 
biography of Maria D. Mazzarello in view 
of the forthcoming cause.  This biography 
was published in 1913.   
On May 15, 1911, Mother Daghero 
announced in her circular that during that 
year, the thirtieth anniversary of the death of 
Mother Mazzarello, that the cause would be 
initiated.  In the May 17, 1912 circular she 
announced that soon all communities would 
receive the first official image of la Madre. 
The Informative Process was begun on June 

23, 1911 in the Diocese of Acqui.  The 
circular of June 24, 1911 communicated the 
news to the whole Institute.  In the month of   
 
 
 
 
 
 
 
 
 
 
October the publication of a circular  
providing informationabout the procedure of 
the Cause, would give reports of graces  
received and spread the knowledge of  
Mother  Mazzarello (cf CAPETTI G., 
Il cammino dell’Istituto III 61-63). 
 
September 7, 1911 
 
Our history-like that of every religious 
Institute- is not only characterized by the 
charismatic and organizational aspect of the 
Founder and Co-Foundress, but also by the 
canonical and institutional stages that 
followed the process of foundation. 
The history of the pontifical approval of 
September 7, 1911, takes in a span of time 
of approximately 35 years, from January 23, 
1876, date of the diocesan approval of the 
Constitutions of the FMA Institute by the 
Bishop of Acqui, Bishop Maria Sciandra, to 
September 7, 1911, date of  the definitive 
pontifical approval.  In 1876 the diocesan 
approval of the Constitution was, for Don 
Bosco and the FMA Institute, a guarantee of 
the apostolic fruitfulness and of a more vast 
geographical spread of the charism.  At the 
time of the approval there were 40 FMA, 43 
novices and there were two houses. 
Don Bosco considered the Institute to be an 
integral part of the Salesian Congregation, 
and the FMA sisters and daughters of a great 
family, united with him and the Salesians by 
the same commitment for the education of 
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youth.  Therefore, until 1911 the FMA were 
a diocesan Congregation , but joined to one 
of pontifical rights.  After the 1901 Norms 
of pontifical  approval  distinguished 
themselves clearly from diocesan status. 
 
Pontifical Approval of the Institute 
 
In the aforementioned volume in the chapter 
on pontifical approval, Sr. Giselda Capetti 
wrote: “One could say that such an 
important fact arrived almost by surprise” 
(p.65) .   
No request had been submitted to the Holy 
See, but the document arrived.  The Decree 
bore the date of September 7, 1911.  Fr. 
Paolo Albera communicated it to Mother 
Daghero with the letter of January 1, 1912 
(Cf AGFMA 412.2/111). 
Very Reverend Mother General, 
The first letter that I am writing in 1912 is 
destined to give you a very consoling piece 
of news.  You will find with it the decree of 
definitive approval of the Congregation of 
the Daughters of Mary Help of Christians. 
From the first time when I held in my hands 
the Constitutions of your Congregation, I 
was sad that I did not find a word of 
approval. Therefore I felt it opportune to ask 
Rome for a document to be printed at the 
beginning of the book of the Constitutions 
that could assure all, but especially Bishops, 
that the Institute is fully in order. This is the 
document that I have the pleasure to send 
you today.  May the Lord help the good 
Daughters of Mary Help of Christians to 
conserve in its entirety the spirit of the 
Founder and may they always show 
themselves more worthy of the trust that has 
been placed in them by the Vicar of Jesus 
Christ and the Cardinals who make up the 
Sacred Congregation for Religious. 
Now there is nothing else to do except to 
follow that path which the Church has 
traced out for them. 
I recommend myself to your fervent prayers 

and I profess myself to be in all respect, 
Yours most affectionately in Jesus and Mary 
Paolo Albera, priest 
  In the text of the decree we read:  “The 
Institute of the FMA was approved by the  
 
Apostolic See with the Decretum Laudis and 
other decrees according to the usual 
procedures of the Sacred Congregation…” 
(Decretum N. 
5139/10 - September 8, 1911). 
 
Both the sanctity of Maria Domenica and 
the pontifical approval of the Institute are 
for us events of grace that project the 
Institute toward vast ecclesial horizons.  The 
holiness of the first FMA is a gift to us, but 
also a legacy and richness of the Church.   
So it is that pontifical approval contributes 
toward reinforcing in the Salesian educators 
the awareness of realizing in time and place 
the mission of Christ that is extended in His 
Mystical Body  for the salvation of the 
world, and especially for the young. We are, 
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therefore, the “presence of the Church” a 
living sign of communion, a place of 
fruitfulness of the Spirit today. 
pcavaglia@cgfma.org 

Love and Justice 

 
 “…You took me in” 
 
Martha Séïde 
 
Human mobility is a phenomenon that 
belongs to the nature of a person and has 
been a characteristic of the story of 
humanity for millenniums.  This 
phenomenon, voluntary or enforced, is so 
vast and dramatic in our own times that it 
has become a challenge, a “sign of the 
times” that never ceases to challenge us 
personally. 
According to Gianni Nobili, a Combonian 
missionary, migratory flows today are a 
structural phenomenon, one that involves 
both the nations of the northern part of the 
world as well as those of the south. Persons 
move both in and outside of continents and 
countries. 
There are various causes for migration: 
economic poverty, flight from war, injustice, 
natural calamities, ethnic, religious, and 
political persecution, the desire to improve 
life conditions, study, work, health, 
business, tourism, etc…On the one hand 
migration generates apprehension and 
defense mechanisms on the part of countries 
that see themselves “assailed” by 
uncontrollable forces.  On the other, people 
are discovering that the encounter among 
different peoples and cultures could become 
a positive fact for all. 
The Church has always contemplated the 
image of Christ in the immigrant, Christ 
who said: “I was a stranger and you took me 
in” (Matt.25, 35). For this reason, 
challenged by this situation, the Church 
continues to invite Christians to reserve a 

welcome that is an expression of the love 
toward Jesus Christ himself (Erga migrantes 
12). 
 
 
 
 
 
 
 
 
Facts speak 
According to the development program of 
the UN, human mobility is seen as the 
capacity of persons to choose the place 
where they would like to reside.  This 
capacity represents a dimension of human 
freedom.  This thesis is confirmed when one 
considers a few authoritative recent statistics 
according to which approximately 700 
million persons in the world desire to 
migrate from their country of origin (Gallup 
poll, 2010).  The migratory phenomenon has 
always been a dynamic that moves men and 
women toward self-realization, toward the 
achievement of their own destiny.  The 
experiences that follow are a little example 
of a list of numberless stories that better 
illustrate this reality. 
I knew that at most I would have spent a 
week at the center of Lampedusa (Italy), 
instead it has been three months that I am 
here, says 35 year old Mustafa, a Tunisian 
carpenter and plumber.I sold my house and 
movable goods to gather the 2,500 Euros for 
the journey and entrusted my wife and two 
sons to a brother -in -law to follow my 
dream of finding work in Italy. I lost 
everything and risked my life to come here.  
The idea of having to return is catastrophic 
(cf http://www.storiemigranti.org/). 
Here at Comalapa (Mexico) there is no more 
work, coffee and corn prices are falling and the 
government does nothing but make empty 
promises.  It does not develop industry and it does 
not notice that 2,400 people leave from here every 
month, bound for the United States, it does not 
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notice that we are economically dependent on 
what they send us from there”.  This is the 
statement of Joaquín López López, a Mexican 
who has often attempted to cross the border 
  
 
(cf Comitato Chiapas). 
My name is Cheikh Ndiaye Touré, and I am a 
Senegalese peddler. We had undertaken this 
voyage aboard a pirogue that was going to the 
Canary Islands (Spain) with the sole objective of 
finding work there that would improve our life 
conditions.  I paid 20,000 dalasis (740 Euros) for 
the crossing.   After five days at sea, we were 
caught by a violent wind that made our journey 
impossible.  Stricken by fear, we were forced by 
the owner of the pirogue to turn back.  Our dream 
evaporated.  However, if the opportunity presents 
itself, I will attempt the adventure again.  There 
are others more fortunate than ourselves who are 
actually in Spain. Why not me? 
(cf Association France Presse) 
 
 
At the sources of love 
 
The reality of migration that profoundly 
marked the history of Israel and the early 
Christian communities, found light in Jesus 
Christ. He, too, had experienced the 
precariousness of a life condition that did 
not allow Him to entrust His security to a 
homeland.  He was born and died as a 
foreigner.  For Him, a neighbor was every 
person in need. 
The pastoral guidelines for migrations in the 
universal and local Church invite Christians 
to live welcome and hospitality toward all, 
and in a particular way, toward the 
foreigner, as we read in the Gospel writings:  
 
“Be solicitous in offering hospitality” (Rom 
12, 13); “Practice hospitality toward one 
another” (1 Pt 4, 9); “Do not forget any 
form of hospitality; by practicing it you will 
welcome angels without knowing it” (Heb 
13, 2). 
 
 

 
 
 
 
 
 
It is up to me...it is up to us… 
 
Migrants are thirsting for “gestures that 
makes them feel welcomed, recognized as 
persons”.  In response to this yearning, 
consecrated persons are invited to educate 
Christians to acceptance, solidarity and 
openness toward foreigners so that 
migrations may become an ever more 
“meaningful” reality for the Church and the 
faithful may discover the seeds of the 
Gospel in the diverse cultures and religions 
 (cf Erga migrantes 96). 
 
So that the encounter with different peoples 
is not an occasion of tensions and conflicts 
but may lead to a harmonious living together 
in solidarity, humanly richer, it is necessary 
that there be a conversion of mind and heart. 
 
 
What does this process of conversion imply on the 
personal, community, and apostolic levels?  
 
 
If in daily life we know how to accept the 
other person as a gift, migrations will also 
be to providential occasion to contribute 
toward a society that is more just, and an 
educating community that is more 
welcoming and more evangelical. 
 
How do we live welcome and relationships in our 
educating community?  
 
The migratory phenomenon implies the need 
for a more incisive commitment to carry out 
educational and pastoral systems in view of 
the formation to a “worldwide” inter-culture. 
 
Which are the inter-cultural experiences present in 
our educating communities?  Identify through a few 
statements. 
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Patience and Daring  
  
 

ARIANNA’S LINE 

 

Giuseppina Teruggi are gifts that are not “popular” but belong to 
all.  Each, however, is in condition to form 
one, to propose ways that will render those 
styles of life. If one believes in them. Our 
society proposes frenetic models of life.  In 
general, people do not know how to wait, 
they want everything here and now, they 
rant and rave if the person in front of them 
does not move along, and complain that they 
don’t have time to wait.  Reflecting, and 
especially taking on a style of patience, 
could seem to be an extravagance outside of 
history, an attitude  typical of one who does 
not have much to do.   Yet, a celebrated 
author, Honoré de Balzac, in one of three 
stories of lost illusions (1837-43) tells us: 
“Patience is where man most resembles the 
procedure that nature uses in its creations”.  
A mother must wait nine months for the 
gestation of her infant.  One needs years to 
write a masterpiece.  One needs decades to 
build a cathedral.  To form a successful 
personality you need an entire existence.  
The wise person knows the rhythms and 
times of life, and this generates serenity and 
trust. 

 
“It is necessary to have the courage and 
patience to always begin again”, said 
Benedict XVI to journalists during the flight 
to Cyprus in 2010. 
Experience, more than words, tells us that 
there is a close connection between patience 
and daring.  The witness of so many men 
and women of all ages and of every time 
shows this. 
They are the ones who indicate the pathways 
to us.  
 
My name is patience 
 
“There are those who say that in paradise 
God calls each person by the name of a 
virtue” wrote the French poet Marie Noël 
(1883-1967) in her Secret Diary.  “I cannot 
be called Hope because I have no 
expectation of joy either on earth or in 
heaven.  Nor Faith, because I am not sure.  
Nor Charity because I have been 
parsimonious in loving God and neighbor.  
Nor Generosity because I have weighed and 
measured everything. Nor Zeal, because I 
have not tried to conquer.  Nor Poverty, 
because I am pleased with well-being.  Nor 
Humility because I am pleased with my 
thoughts.  Nor Sincerity because I am not 
true.  Nor knowledge because I have no 
memory.  Nor Piety because I do not have 
ardor.  My name will be that of a donkey:  
God will call me Patience.” 

The roots of daring 
 
Enzo Bianchi defines patience as “attention 
to the times of others, in full awareness that 
time is lived in the plural sense, with others, 
creating an event of relationship, of 
encounter. Perhaps for this reason today, in 
an era bewitched by the fascination of 
“unconstrained time” a conversation on 
patience might appear to be out of place, and 
yet, at the same time, it is so urgent and 
necessary.” 

Today patience, but also wisdom, constancy, 
is not in style. Actually, however, they are 
the characteristics of great, humble persons, 
of those who leave a mark on history.  These We are convinced that being patient does 
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not mean being weak, but rather having 
discovered a new inner strength.  We need 
courage and strength to know how to place 
ourselves in an attitude when faced with the 
most diverse situations, especially when 
faced with the unexpected and setbacks. Or 
when we live the frustration of seeing long 
held dreams vanish, or when we fear not 
being able to adequately carry out a task that 
we hold on to. 
Daring and courage make it so a person does 
not become dismayed when faced by 
dangers, but faces risks with serenity, does 
not feel beaten by physical or moral pains, 
and more, in general, knows how to look at 
danger, uncertainty, and even intimidation in 
the face. 
Daring is courage and readiness to face 
unexpected events or lack of success in an 
aware manner. 
Daily life is interwoven with simple 
realities, with a sequence of events that 
frequently try our resistance. Attitude and 
patience allow us to approach situations that 
require decisions in a lucid and determined 
manner. 
Especially today we need patience and 
daring to confront faith with reason and the 
know how to respond to those who ask us 
for the reasons of our belief. 
 
We frequently believe that patience is a 
passive virtue that is made concrete in the 
availability of waiting.  In effect, it is the 
capacity to know how to handle many 
different situations with “style”, without 
losing our calm, it is the courage to look at 
ourselves with irony, of not pretending too 
much from self, and of succeeding in 
carrying out many activities in a serene 
attitude. 
In the chaotic society in which we live 
patience is a value that is more than positive.  
It is a sign of courage. 
 A common space for understanding one 
another 

 
It is interesting to listen when the great 
religions consider the complementarily 
between patience and daring.  This could 
constitute a basis of inter-religious 
communication that is so essential today. 
“There is a plan of God to which each 
person belongs”, says Gabriele Mandel, 
Muslim and Islamic researcher.  “In the 
Koran there are 99 names for God.  The last 
one is the “Patient One". 
Undoubtedly, patience is one of the qualities 
of the human being.  The Koran says often: 
The true believer is not the one who prays 
turning toward the east, turning toward the 
west, but he who behaves well, who respects 
his own commitments, who is not 
detrimental to others, who is patient.  
Because of this patience is the key to 
serenity.” 
Force, resistance, not accepting injustice, 
obedience, is the patience of Hebraic 
acceptance according to the head rabbi Laras 
who holds: “In speaking of patience there 
comes to mind the noted biblical figure of 
Job.  The concept of patience is not 
necessarily linked to accepting adversity 
passively and with resignation. On the 
contrary, at times, before something unjust, 
one may and must rebel.  Job was a man of 
faith, but his faith was not silent, it was a 
faith that reacted, which even contends with 
God and then, precisely because it went 
beyond the test of reason, it resulted in an 
even greater faith.” 
 
“Tomorrow will be better than today” is the 
description of Hebraic patience according to 
Riccardo Calimani, a Jewish author.  It is 
probably this, for the Jews, that which 
guides life.  
Imperturbability, self-control, non-violence 
are, instead, the characteristics of patience in 
Hinduism, while benevolence, compassion, 
endurance are prevalent in Buddhism.  “Any 
positive action”, states a well-known 
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Buddhist text “could be destroyed in a 
moment of ire”. 
Among the many sentences in Eastern 
thought, this emphasizes a way of being in 
common with our culture.  Ire constitutes 
one of the roots of unhappiness, suffering, 
discord, and violence. 
The antidote against ire is patience.  This 
does not presuppose passivity, but is in firm 
contrast to firmness and resoluteness of 
character. 
 
For the Christian patience is linked to faith.  
It is perseverance, faith that lasts throughout 
time, and the art of accepting and living 
uncompleted situations.  Grafted in the faith 
of Jesus, patience becomes “strength in 
facing self” (Thomas Aquinas), the capacity 
of not allowing self to be beaten by the 
difficulty of ‘remaining in time, of 
supporting others in their story.  Patience, 
perseverance, daring, are closely connected. 
 
Translating an old virtue for today  
There are many who hold that patience is 
not a passive virtue, but a wise and 
constructive attitude that accompanies the 
steps of one who desires to face the 
complexities of life.  It implies not going 
toward continual frustrations. 
There are indicators to “be modern and 
patient persons today”. In line with the 
reflection of many students of psychology. 
 
We list but a few: 
Avoid useless effort 
If the path you want to travel is impassable, it is 
useless to be stubborn.  You will only feel 
frustrated. 
It would be better to stop, reflect, and wait for 
the opportune moment to arrive. 
Determination and courage are fine, but not 
when the goal is unattainable.  
 
Do not become fixated on one, sole objective. 
Having a goal in life is indispensible. 
Between leaving and arriving there is still 
much road to be traveled and if you look 

only at the final goal, you run the risk of 
losing opportunities for choice that could be 
presented during the journey. 
 
Do not agonize in making choices. 
This is true especially when one struggles to 
have many daily commitments better 
coincide.   
Learning to have many disparate situations 
co-exist and giving priority to the essential, 
one learns securely to be more serene. 
 
Do not presume to change people.   
Hoping that others will change is a passive 
and negative attitude that frequently lives 
within us.  It is wiser, instead, to accept the 
fact that the other person will never become 
what we would want them to be.  
Discover the unknown side of yourself. 
The impatient person is frequently gifted 
and knows how to get what she wants.  If, 
however, she fails, she is destined for 
frustration and chronic failure as a lifelong 
frustration. Patience is the capacity of giving 
yourself a second chance, rediscovering the 
capacity and hidden talents. 
Live the present moment. 
Know how to take on as a determining 
factor in your own existence the time of the 
other person, of the persons who are 
entrusted to us. 
For us, especially that of the young people.   
Entrust yourself to God in full trust   
We are not to merely carry out orders, but to 
discover pathways that lead to freedom, to 
communion, that lead us to others so that we 
may go along together to God. 
As Hermes Ronchi a scholar of the order of 
Servants of Mary said: “God entrusts you to 
yourself and your freedom, and He sustains 
you with your gifts so that you may know 
how to discern the way to be traveled, and it 
will become for you a burning in your heart 
so that the necessary passion will remove 
from your steps the struggle, and sweat of 
the pilgrimage.” 
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Culture 
In the Mosaic of Europe 
 
Interview with Sr. Marisa Fasano 
 (Ital), Piedmont province, 
Sr. Anna Gretkierewicz (Poland) 
and Sr. Horomsime Khachatrian 
(Armenia in Georgia), 
Pre-province of EasternEurope. 
 
Which was the most meaningful experience  
of ministry for you?   
Sr. Marisa 
 
For several years I worked with young 
people from 14-15 years of age to 20 and 
beyond.  They attended courses in the 
Center for Professional Formation where I 
was first a formator, then the person 
responsible. I met many boys and girls who 
had clear objectives that they wanted to 
reach so as to discover the future, to be 
builders of a better society for all.  I also met 
boys and girls who found this difficult, and 
for whom life presented many problems, and 
who frequently arrived there after many 
unsuccessful attempts under the burden of 
problems that were greater than themselves, 
with little trust in self and in life, disoriented 
and confused, but with much capacity, 
resources, dreams, that were most often 
hidden from themselves. 
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With these young people we tried to have a  
journey of growth in addition to reaching 
professional competence. I say “we” 
because I always shared this mission with a 
significant group of formators who each day 
took a chance on these young people and 
gave the best of themselves to “invent” the 
most suitable ways to reach each and every 
one at the point where they found 
themselves. 
 
Beyond many words, we saw how incisive 
the language of example was for these 
young people: “being” there, staying with 
them during informal times and in those that 

required more effort, beyond schedules and 
organized times, becoming aware that each 
of them, in their being was “unique and 
unrepeatable, believing that each of them 
had great possibilities to be discovered and 
appreciated. 
Sr. Anna 
The strongest experience for me took place 
in Moscow (Russia).  When I arrived as a 
missionary, the only Catholic Church that 
the government still had to return was still a 
building with different floors and offices.  
Holy Mass was celebrated on the steps of 
the building.  I was an eyewitness to the 
struggle carried out by Catholics to get the 
entire building back from the government.   
When the dream was finally realized, it was 
moving for me to see the people with tears 
in their eyes to renew the edifice.  Today 
that Church is the Cathedral of Moscow, 
renewed and well taken care of.  The years 
lived in Moscow gave me much strength and 
security. 
Sr. Horomsime 
My few years of profession and limited 
experience do not allow me to say much, but 
I am enthusiastic about the Salesian mission.   
 
Which challenges, needs and expectations 
did you find yourself facing in the mission 
among the young people?  
 
Sr. Marisa 
The challenge of each day is a constant 
appeal for us as educators and formators, it 



relies on the accessible point of good in each 
person, valuing the positive that they know 
how to express, helping them to build 
something meaningful makes us touch with 
our hand that they are a value. 
The complexity was a constant:  the 
heterogeneousness of persons and its 
problems, relationships and the 
collaboration with the referring family 
which were not easy to build, or they were 
absent, lack of resources to adequately reach 
the problems of each person. 
During these last few years our groups have 
become inter-cultural and inter-religious.  
There was the need, therefore, to know how 
to reconcile acceptance and respect for 
diversity. 
Attention to the individual: knowing how to 
stimulate the stronger and to support those 
who are weaker, so that both become aware 
of one another and are ready to help each 
other. 
Lack of time:  in the many things that we 
have to do, we are frequently in danger of 
running the risk of neglecting the young 
people who are entrusted to us, of not 
succeeding in giving them that of which 
they stand most in need and what they 
expect from us. 
 The more or less explicit expectation of 
each young person that I encountered was 
being able to insert themselves fully into 
society and being fully happy, thanks to the 
discovery of the meaning of their own life 
and of Who can give full meaning to it. 
Sr. Anna 
I worked in Russia and in Georgia. In these 
countries I saw that the young people want 
to be free, to live with dignity, to have a job 
that pays them adequately, not to be 
exploited or discriminated against because 
of nationality or religion.  True challenges 
for the mission are the fear of the future, the 
lack of meaning, and emigration. Many 
young people want to leave to have better 
opportunities for life. 

Sr. Horomsime 
The first challenge we met with was guiding 
the seeking for freedom and of realizing the 
expectations of youth.  It is indispensible in 
the countries of the former Soviet Union to 
counteract corruption, poverty, the paralysis 
of many educational projects, bureaucracy.  
 
Which signs of hope do you glimpse in the 
youth reality of your context? 
 
Sr. Marisa 
It is really true that in every young person 
there is an accessible point of good, and this 
is true also of the generations of the Third 
Millennium!,  
Sr. Anna 
What gives me hope is that notwithstanding 
the difficulties there are young people who 
want to get to know Jesus Christ more 
deeply. They ask to have different formative 
encounters: catechetical, prayer, school 
animation. 
When some of them have a little free time, 
they come to our house to be with us, 
because they say that they feel welcomed 
and are content to be there.  
Sr. Horomsime 
The fact that knowing and appreciating the 
value of adults capable of educating them, 
fills me with hope. 
This is a chance for real change. 
Many young people emigrate to look for a 
better life, but there are also those who 
return to share with their countrymen the 
wealth that they have learned from others.   
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Pastoral-ly 
 
Which way for happiness ? 
Anna Mariani 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 

My dear children…near or far, I am always 
thinking of you.  I have only one desire, that 
of seeing you happy in time and in eternity. 

 
The way to happiness 
 

The happiness of the young people…this 
was Don Bosco’s desire and the greatest 
passion . It was a happiness that was not the 
fruit of a mirage or a fleeting moment, it was 
not one that cannot be bought, but sought in 
the depths of self, accepted as an urge to “be 
more”, gained each day through patience 
and constancy. It has the flavor of gift and of 
commitment, of gradualism, awe and 
gratitude. 

For Don Bosco, educating was “a true 
spiritual experience” expressed in a  
gratuitous love that draws from the charity 
of God, and is meek, patient, merciful,   
accommodating, trusting, and that provides 
for every creature with His Providence, 
accompanies with His presence and saves 
lives by giving life. 
 
Seeking the good of the young person was 
the desire that accompanied Don Bosco, 
inviting them to ask themselves questions, to 
seek the will of God, urging them to make 
their own Jesus’ thirst for souls, “Da mihi 
animas cetera tolle”. 

There is no happiness without the capacity 
to recognize, to be grateful.  It is happiness 
that is not gained in a moment, in all and 
immediately, in a present that soon becomes 
a past and therefore is “non-existent”, but in 
a “present that is always present”, in the 
today of God which is at the same time “in 
time and in eternity”.  

 
Don Bosco, and every Salesian educator, has 
eyes to see where the young person can be 
found, wisdom to read his/her needs, and a 
heart to discover in each a seed of good and 
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patience to reawaken in each that yearning 
for happiness that can be sated only in the 
discovery of the meaning of their own life, 
in the encounter with a friend who 
understands, who accepts them in truth and 
in the depth of their being. 
His name is Jesus, his Face is that of the 
Resurrected One, his heart is that of the 
Good Shepherd that knows each by name, 
he loves, accompanies and binds up the 
wounds of the young person and today’s 
humanity, in the place in which to listen to 
the thirst for the infinite the meaning of the 
greatness of mankind but also the thirst 
encountered by sudden and unforeseen 
limitations. 
In 1855 Don Bosco led on an outing the 
boys from the Generala, the juvenile 
detention center of that time. It was a day in 
the fields and forest.  The boys, not taking 
advantage of the easy route to escape, all 
returned to their cells.  Minister Rattazzi in 
speaking to Don Bosco asked how it was 
that he had so much influence on the boys.  
He responded:  “Ours is a moral strength.  
Different from that of the State that knows 
only how to command and punish, we speak 
mainly to the heart of youth.  Our word is 
the word of God.” 
It is essential, therefore, in the  educating 
system of Don Bosco, that religion must be 
associated with kindness, it is a religion in 
which one finds reason, the meaning of life, 
of the education of all the little and great 
things that one does day after day. 
It must be reasonable, not ritualistic, simple, 
essential, cheerful, and respectful of the life 
and languages of the young people, it must 
introduce the child to intercept the mystery 
that surrounds his life and that of others and 
of the world that surrounds him.  It can be 
summed up in two expression:  love of God 
and love of neighbor. 
It is expressed by a simple, dynamic liturgy 
that involves the mind and heart and reaches 
the whole person and is carried out through 

life as gift and service. 
 
Domenic Savio understood it very well: 
Here we make sanctity consist in being very 
cheerful.   
 
Don Bosco’s wish for the young people was 
Be happy, but with the happiness that also 
understood suffering:  a little piece of 
paradise will fix everything! 
. 
The proclamation of Jesus was the heart 
of Don Bosco’s educational system 
 
Don Bosco’s idea was clear:  the 
proclamation of the Gospel is the gesture of 
a love that is more gratuitous. 
Loving a person means loving his good, it 
means allowing him to discover that the 
profound expectation of hope and of the 
meaning that runs through his existence and 
needs to find a response.  In the midst of his 
many discourses, Don Bosco led the boys to 
the word of God through a reciprocal 
dialogue that was contagious and 
conquering.  It was a contagion of faith. 
Just as a candle is lit by taking the flame 
from one that is already burning, so it is that 
a boy enflames his faith from that of his 
educators. 
The preferential choice for young people 
leads us to rediscover the urgency of 
speaking of Jesus.   
Jesus is a friend, an important friend, and we 
feel the joy of giving him the gift of the 
same friendship.  Let us speak of Jesus, and 
let us desire that each young person can 
encounter Him in the heart of their 
existence.  
It has been written: Don Bosco was union 
with God, and he lived daily life as though 
he could see the invisible.   
Truly, bringing the young person to an 
encounter with Jesus is the heart of Salesian 
education; it means giving him the gift of a 
reason to hope in the present and the 
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possibility to looking with trust  toward the future of one’s own existence. 

Women in the context 

Women on the streets of today 
 The camera had become my voice and the 

photos my words.” We want to ask readers to set aside some 
time to respond to the question before 
proceeding to the reading of the article: 
Which women’s footsteps do we see while 
traveling today’s streets? Does it not seem to 
you that in reading the daily reports there 
prevails a tendency to accentuate the fact 
that we read only about women, girls, and 
children as victims?  This however, is not 
the whole reality! Let us go down to the 
everyday streets, there where the existence 
of so many women and girls is played out 
and listen to the life stories that emerge even 
from the human rubble. 

In accord with what Rubeena tells us, even  
 
 
 
 
 
Nilofer Shaikh says that for her the art of 
photography “is the space where one can be 
herself”.  The images project stories of their 
existence that have never been told. 
“No-one asks us how life behind the burkha 
was.  This, therefore, was an interesting 
opportunity to present to the people of the 
world from our point of view” says Shaikh. Photographs for self-discovery 

  
This is the initiative of an organization 
called Aawaz-e-Niswaan, with headquarters 
in the city of Mumbai.  The activity is the 
work of sixteen Muslim women who did not 
even know how to hold a camera, but the 
enthusiasm of the undertaking transformed 
them into quick, gifted apprentices. 

 “The art of photography gives me 
confidence in making decisions for myself”, 
added Rubeena with a smile.  
 
From widowhood to small business 
entrepreneurs  
 

In speaking of the quality of their photos 
their teacher Sudhakar Olwe says that each 
photo did not need any editing either for 
form or colors.  More impressive still was 
their joyful self-discovery.  Rubeena is one 
of the sixteen and when she finally had 
enough courage to leave her violent 
husband, she found herself alone in a 
depressing situation.  Photography became 
for her an anchor of support.  She tells us: “I 
snapped thousands of photos in the span of 
three months. 

This deals with a self-help group promoted 
by a diocesan NGO called Bakdil in the 
locality of Tura in the State of Meghalaya in 
north-east India. The group is comprised of 
eleven women, eight of whom are widows.  
The shared sorrow for the death of their 
husbands becomes the fabric of a story 
where they weave the fragments of their life, 
giving new colors, renewed energies and 
meaning to continue to fight for themselves 
and their children. They meet periodically to 
plan a few activities together.  These 
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activities go from the sale of garments to 
raising poultry, to the production of plates 
and glasses and other objects, according to 
the demands of the local market.  In just 
three years the group has succeeded in 
earning 44,000 rupees (about $1000) in 
addition to the monthly individual earnings 
of 1445 rupees (approximately $33) without 
counting the earnings of individual members 
carried forward thanks to the credit that they 
lend in turn among themselves. 
 
A “Blue Fairy” in the prisons 
 
The “Blue Fairy” is a woman named Monica 
Cristina Gallo. She is from  Santo Stefano 
Belbo,  a remote village in northern Italy.  
Her project is located in the prison of  “Le 
Vallette” in Torino. It focuses on the female 
prisoners and their rehabilitation to bring out 
their hidden capacity for doing and creating.  
She invented “seat art”  a project that came 
into being from the need to preserve and 
enhance part of the furniture existing in the 
old prison of “le Nuove” of Turin, destined 
to become rubble: theater chairs… 
Each inmate has at her disposition a row of 
four chairs and through a project of  creative 
decoupage or an alternative covering, she 
has expressed her own technique with the 
aim of realizing  something that responds to 
her personal artistic desires. 
It is a type of art therapy that is efficacious 
in psychological and physical rehabilitation 
of these women who have known how to 
transform  
marketable objects into personal works of 
art. 
These are women who , as protagonists, 
have faced a process of change, even 
symbolic: the reconstruction not only of old, 
abandoned chairs, but especially of 
themselves! 
 
So it was that old chairs were reborn as true 
and proper works of art and design and 

ended up in an exposition in such 
prestigious places as the Teatro Regia, The 
Museum of Antiques, Palazzo Madama, and 
the Circle of Readers! 
 
 
Women create! 
 
The stories presented are only fragments of 
a great creative universe made up of women. 
They are drops in an ocean that show the 
richness of ideas and the unfathomable 
capacity 
of women in finding suitable answers to the 
real problems of their life, in the lives of 
their families and communities.  Such 
stories are abundant everywhere! 
There emerges the originality of feminine 
thought, on the level of ideas, concepts, 
strategies capable of bringing out aspects 
rarely considered , of generating newness. 
 
As educators and educating communities we 
are discovering in the genealogy of many 
women who have enriched humanity with 
their “feminine genius”, as John Paul II 
defined it. 
 
Looking at their life  and example could 
constitute a precious resource from which to 
draw inspiration to promote in us as FMA, 
in the girls and young women, a free and 
creative feminine identity, (cf PF,22), 
capable of giving wings to fly toward the 
heights of full humanization both for men 
and women.  
Do we accept the challenge ? Or does that 
subtle sense of inadequacy, false humility or 
hyper-reserve proper to so many women 
make us victims ever before taking the first 
step, speaking the first word, hazarding the 
first gesture ? It does not deal with fighting 
battles to defend the right of “equal 
opportunity” because “opportunities” could 
be unequal and  different  in the world of  
difference and plurality.  What is important 
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paolapignatelli@hotmgiven us joy,  is growing in the awareness that 
“opportunity is a feminine term and that 
really, that is what being a woman is!  
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OUR EARTH 
 
Water: a Common good 
 
By its very nature water cannot be treated as 
just one commodity among many, and it 
must be used rationally and in solidarity 
with others (Compendium of the Social 
Doctrine of the Church n. 485). 
 
Water is an indispensible resource for life, 
yet it runs the risk of becoming rarer and of 
our paying a high price.  It has already been 
dubbed blue gold and the oil of the twenty-
first century, and it risks ending up as the 
protagonist in a business that could 
financially benefit multinationals and 
speculators in society.  
 
In the world there is a true and proper course 
of water.  Notwithstanding that  earth’s 
surface is covered by 71%  water, we deal 
with it being 97.5 % salt water.  68.9% of 
fresh water is contained in glaciers and 
perennial snow.  29.9% is underground and 
only .3% is found in lakes and rivers, 
therefore is  potentially available. 
In practice, only .008% of  all the water on 
the planet , a ridiculous quantity, is 
distributed in an unequal way on earth’s 
surface.  Ever more scarce and ever more 
precious, water is destined  to  become a 
source of future conflicts in the world. 
 
On July 28 the United Nations, meeting in 
New York, took an historical decision, 
approving a resolution that  recognizes the 

access to drinking water and hygienic  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

services among the “fundamental human 
rights”.  Multinationals know well that the 
overheating of the planet will lead to the 
melting of polar ice caps and glaciers, 
therefore a good part of water sources will 
dry up.  For this reason they are seeking to 
get  their hands on as much water as 
possible. 
 
Fr. Alex Zanotelli, a Combonian missionary 
who is also a human rights fighter, 
especially for the people of the southern part 
of the world, when asked about the question 
of privatization of water sources and their 
use said:” The victims of privatization are 
the weaker classes, especially the poor,  of 
the southern part of the world. 
If today we have tens of millions of people 
dying of hunger, tomorrow we could have 
hundreds of millions dying of thirst.  
It becomes an ethical-moral problem and 
also a spiritual one. 
St. Augustine said that  the first Bible God 



gave us was the Created. 
We need to restore to the earth and to water 
the sacredness it once held.  For this reason 
the presence of religions becomes 
fundamental. 

 
Ours is a global mission 
arcristaino@cgfma.org 
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 Digital Witnesses  
Lucy M.Roces 
 
Pathways and Frontiers of the Digital 
Continent 
 
Anyone who has used a GPS to follow 
instructions knows how frustrating and even 
disconcerting it is to find themselves faced 
with a “Road Closed” sign. There is no way 
to get out of the dilemma without turning 
back while the voice of the satellite 
navigator calls out in an alarming manner 
“re-calculating”!  This is how we could feel 
on unknown and frequently disturbing 
frontiers of the digital continent, a continent 
in continual motion.  To travel this land 
well, we need to understand which operative 
indications derive from and question 
the ecclesial community.  The relative 
“youthfulness” of the Net does not allow us 
to have theories or established practice, but 
it deals with acquiring an attitude of 
constant research and experimentation.  This 
constant shifting allows us to continually re-
adjust not so much the proclamation as the 
methods and strategies. 
 
The generations of adolescents and young 
people to whom we are sent inhabit this new 
continent in a natural way.  Benedict XVI 
understood this when he said that young 
people find themselves in harmony with 
these new means of communication and it is 
from them that they expect the particular 
.task of evangelization of this digital 
continent.  And not only this. We, as adults, 
find ourselves faced with great opportunities 
for evangelization and education on the most 
Salesian “continent”. 
 
 
 
 
 
 
 

 
 
 
Nomads in time and space 
 
For the young inhabitants of the digital  
world there is no separation between the two 
worlds: the real and the virtual, but it would  
be more exact to speak of “within” and 
“outside of” the Net, of “online” and 
“offline” connections.   
The younger generations move in one sole 
environment of which the media are a 
constitutive and integrated part. It is our 
task, therefore, to understand “how” they 
move in the environment; how there is a de 
facto putting into act forms of “creative 
adaptation “in function of their own needs, 
but also  
which are the limits and ambivalences.  
 
According to Chiara Giaccardi, professor of 
sociology in mass media communication 
and member of the National Office for 
Social Communications of the Italian 
Episcopal Conference and co-author of the 
of two research documents  Communicative 
and affective relationships of the young 
people on the digital scene and  Digital 
Identity:  the construction of self and of 
online and offline relationships there exists a 
“clear continuity between the online and 
offline dimension of the relationship.  These 
are not built in parallel worlds, in 
problematic relationships among themselves 
(surrogate, substitution), but exist in one, 
sole space of real experience, diversely 
articulated and unified by practice and 
relationships”. 
 
 
 
 
 
An “individual relationship” emerges where 
the individual is neither made absolute nor 
absorbed into the group, but constitutes 
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his/her own identity through a measured  
handling of one’s own traces of identity in 
relationship with others.” 
The technological environment does not 
determine the manner of relationships, but 
rather it is the relationship that gives form to 
the environment, unifying diverse spaces 
into one sole relational world. 
 
A new way of “inhabiting the city” “ 
 
If the “good news” reaches us through the Net, we 
may ask ourselves which are, in the new context 
always in a state of evolving, the conditions for a 
new humanism, for actions, relationships and 
practices that are capable of increasing our 
humanity, that promote the person in his/her 
integrity, leaving open that space of the 
transcendent without which humanism becomes  
inhuman.  
 
 
Overcoming the dichotomy that interprets the Net as 
individual/collective, public/private, and 
particular/universal.  Instead of opposing it, we could  
bring out the relational disposition of the young  
people themselves who constitute an environment  
 
 
woven of narrations that say:” I am, I am  
here…where are you?” “ Neither individuals nor 
tribes, then, but intersecting circles, gradations of  
proximity in a structurally relational environment, 
where being signifies being -with” 
So as not to be taken in by the logic of devices, it is 
important to have “an external point of reference to 
the web allowing for the opening of a space of 
freedom so the Net does not become a den, but by 
preference a place to live “otherness”…That 

otherness that on its own, as writes Levinas, 
inaugurates the possibility of closeness and fraternity. 
 
 
Digital natives, digital culture  for all …is it still 
meaningful to speak of an educating alliance for the 
web?  
 
Today more than ever,  one of the greatest 
challenges, especially for those who are not “digital 
natives”, is not seeing in the Net a parallel reality but 
an interconnected anthropological space  rooted with 
others in our life.  The Net tends to become invisible.  
To be connected it is enough to have a smartphone in 
your pocket.  The Net is an environment of  
awareness and relationships called to integrate 
themselves in an ever greater way and  virtual 
manner within our daily existence. 
The challenge is not that of using the Net well, but in 
living well the time spent on the Net. 
 (cf Antonio Spadaro, SJ) 
 
 
 
 
 
 
 
 
 
Person to Person 
 
In Search of Happiness 
 
 
 
Traveling should always be an act of 
humility … 
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(Guido Piovene) 
 
It is interesting to spend a few hours in 
railway stations or in airports.  Hours of 
waiting that seem empty.  In which one lives 
in suspended time between a now-what I am 
leaving even for a little while- and a not yet, 
my destination.  
 
All of this has  in its midst  many miles of 
roads, bridges, mountains, hills, clouds.  
Then we wait for our train or plane, which in 
that moment is the most important means of 
communication for us, capable of putting 
into contact two pieces of earth, two pieces 
of our world, two pieces of our life.  There 
are other forms of transportation: ships, cars 
bicycles…but these do not provide the same 
waiting in train stations or airports.  
 
These are places that do not belong to 
anyone, neither those who are departing nor 
those who are leaving.  They are places 
where at times dramatic incidents or even 
humorous ones are played out.  There are 
happy encounters and those of shared 
sorrow.  Pieces of life that meet and 
intersect, awaited encounters, unplanned 
farewells. 
When one is alone and waiting to leave, or 
perhaps when the train or plane has a 
notable delay, is an occasion to enter, 
without being seen, into the lives of others, 
but only as innocuous spectators, without 
pretention of carrying out the role of 
protagonists. 
 
We then read on the faces of the people who  
 
 
 
fill the seats and benches of waiting rooms 
and see the whole gamut of emotions that 
each one has at their disposition. 
Annoyance, anxiety, joy, relief, apathy, 
regret, love, affection,  friendship, anger, 

resignation, etc.  That intersection of lives 
might be casual, but at times it would 
actually seem that someone had come only 
to meet us.  The words, glances, conflicts 
become dialogue, opportunity for 
acquaintance, and especially for sharing. 
 
The metaphor of traveling is always 
fascinating. 
Especially when one is young and feels free 
to move from one place to another, to 
explore unknown locations, cultures, art, or 
persons who can enrich their lives. 
 
We leave a place where we think we 
understand everything, where all know who 
we are, where little is left for wonderment.  
We look for a place where, instead, we may 
begin all over again.  We reset everything, 
waiting for what is new to arrive. 
 
Every experience of traveling is like a tattoo 
in our lives.  It gives us something.  Even 
the little journeys undertaken for necessity.  
Even those of where one travels to work 
each day.  Always new and always different. 
In every journey the life of another could 
cross with your own at a perfect, definite 
point.   Every journey speaks to me of a time 
that is unique and will never come again.  
  
Even the Bible is rich in stories of journeys.  
Inner and exterior exoduses of those who 
decide to leave safety for the uncertain.  
Pathways of those who look to the future, 
like the promise of goals to be reached, not 
possession of those already acquired.  Of 
those who live free. 
If we look at daily life, we become aware of 
many little trips to be undertaken, even those 
of person to person. 
Paolo knows this.  Every day, often during 
the day, he takes to the street to meet those 
who have decided to live there.  Those who 
have nothing to leave, but also nothing at 
which to arrive.  Paolo crosses lives.  Many 

 37



of these persons, losing the sense of 
belonging to a place, have lost even the 
sense of themselves.  They no longer leave 
or arrive.  They have decided to remain in 
the midst of the passing.  For them the trains 
are their only company, metal giants that 
move in precise rhythms.  People hurry to 
board or descend, and are only extraneous 
becoming  invisible. 
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Paolo, no, he is not a stranger.  He is the 
person who every day undertakes journeys 
of friendship, past the frontiers that lead to 
the invisible, or by things… “that are better 
not seen” to …”I know you…” 
Paolo knows almost all of them by name.  
Giorgio the former lawyer  who made poor 
investments so his wife left him.  Maria no 
longer remembers the day on which she 
began to live in the station.   
Perhaps she was there to leave, but was 

afraid, and so she simply stayed there 
Then there are Giacomo, Raffaella, Marco, 
and Mario.  They are those who organize 
themselves to find something for survival, 
those who seek to forget the world and lose 
themselves in alcohol or drugs.  There are 
those on whose faces one can read clearly 
their immense solitude.  One can read it in 
their glance and in every wrinkle of their 
faces. 
 
 
Paolo, and with him many other volunteers 
of Catholic associations and other groups 
who take to heart the  fate of each of them, 
every day travels the way to enter into those 
furrows of suffering and isolation, every day 
the dialogue is the same: “Are you here 
again today?”…”Even today I am here”. 
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