


 

  



  



Editorial 

 

Living for the Gospel 

 

… because it is the root that nourishes our 

growth, and because everything in the 

Christian life is aimed at the Gospel.  Living 

for the Gospel has reason and final value. It 

is the passion that burns in our hearts and 

gives dynamism to actions.  It is the light 

that illumines our gaze toward the future.  

We are drawing close to the celebration of 

the Thirteenth General Assembly of the 

Synod of Bishops (Rome, October 7-8).  It is 

an opportunity to intensity our prayer and to 

study the theme:  “The New Evangelization 

for the Transmission of the Christian Faith”. 

Benedict XVI has desired to interweave the 

event of the Synod with the beginning of the 

Year of Faith.  In meeting with the Bishops 

of the CEI in May, he justified the 

coincidence:  “  The old and new mission 

that lies before us is that of introducing the 

men and women of our times to a 

relationship with God, helping them to open 

their minds and hearts to the God who 

seeks them, and wants to be close to them, 

guiding them to understand that doing His 

will is not a limit to their freedom, but makes 

them truly free [...].  God is the guarantor, 

not the competitor; He is our happiness, 

where the Gospel enters, and therefore it is 

a sign of friendship with Christ, where 

mankind experiences being the object of a 

love that cleanses, warms, renews, and 

makes us capable of loving and serving.” 

 

 

 

The Holy Father explained that the Year of 

Faith will foster “a more profound 

awareness of the truths that are the 

lifeblood of our lives” in order to lead today’s 

person to an encounter with Jesus Christ 

 

The New Evangelization is, in reality, a 

renewed encounter with the living Jesus! 

 

In Circular 922 la Madre  offers us 

guidelines so that we may not pass 

indifferently when faced with such a vital 

moment in the Church, and she invites us to 

“reflect on this event...as an urgent call to 

keep alive the way of holiness, and to 

encourage ourselves to find new frontiers 

for the spreading of the Gospel”.  

 
In this issue of the Magazine we speak of 

Evangelization with passion and joy .We 

share experiences of life and faith with 

simplicity, feeling that we have been actively 

involved in the ecclesial journey as Don 

Bosco and Mother Mazzarello would have 

been, because of which “evangelizing is not 

indoctrinating, but rather witnessing, 

through work and action, to a practical love 

for God and young people”. 

On June 1, Sr. Maria Rampini died.  She 

was the editor of DMA for many years.  We 

remember her with gratitude...she was a 

woman who lived for the Gospel 

  

gteruggi@cgfma.org 

  



 



 

 

DOSSIER  

The Frontier of Evangelization 
 
Mara Borsi - Bernadette Sangma 

 
One of the characteristic traits of our time is the measuring of self against  of the 
phenomenon of detachment from the 
faith of society and culture that for 
centuries appeared to be imbued with 
the Gospel. 
 
The establishment of a department for the 
New Evangelization by Pope Benedict has 
raised many questions, and among them 
are: Why has Christian faith needed a new 
evangelization, a new proclamation?  What 
is changing in the world to justify such an 
undertaking? 
 
The “courtyard of the gentiles” 
 
The new evangelization challenges the 
whole Church and, as a consequence, we 
feel called in the first person to set 
ourselves in this important process with the 
same passion of Don Bosco and Maria 
Mazzarello.  Evangelization, in their 
experience, was not indoctrination, but 
witnessing in the Spirit, through the work 
and action of a concrete love for God and 
young people.   
In a recent interview granted to CONFER 
(Spanish Confederation of Religious), the 
Rector Major Fr. Pascual Chavez 
Villanueva, said that the reason for the new 
evangelization lies in the fact that the 
Church finds itself before men and women 
who are culturally new, more sensitive to 
certain values, and  resistant to others.  We 
deal with starting a dialogue with those who 
do not cease questioning themselves about 
God,while  not leaving aside the 
establishment of relationships even with 
those who are indifferent to this issue. 
 

 
 
 
 
 
Frequenting the “courtyard of the gentiles” 
for the ecclesial community means 
reserving spaces for encounter with those 
persons who know God only from afar, and  
live dissatisfied with their gods, rituals ,and 
myths. 
But are we in condition to take on this new 
task ? 
Religious life, notwithstanding the difficulties 
that it brings with it, is in condition to 
responds positively to the evangelizing 
mission.  It has its origins in the Gospel, and 
this unique element has always made it 
capable of evangelizing. 
 
We are called to show that we are experts 
in communion, despite the experience of 
conflicts and the fragility of relationships, 
and of the presence within social, cultural, 
and religious borders, capable of inserting 
ourselves where we find a humanity that is 
impoverished, marginalized, and excluded, 
notwithstanding aging and the scarcity of 
vocations in different geographic areas of 
the Institute. 
In Europe and in some American contexts, 
the faith is meeting with different resistance, 
but in the younger Churches, as for 
example in Korea, the action of the Spirit is 
like an injection of hope and paschal joy. 
 
 
“Evangelization 2020”  
 



This is the program of the Korean Church 
that focuses on reaching the 20% of 
members of the Catholic Church by 2020.  It 
is not only an economic boom, but this year 
in South Korea tens of thousands of 
catechumens are entering the Catholic 
Church.  In the last half century the nations 

of the world have not seen such a sustained 
growth of conversions.  The Catholic 
Church in South Korea is the one that has 
the highest rate of growth in Asia.  There is 
full freedom of religion and the Koreans 
show a strong tendency toward Christianity, 

because it introduces the idea of the 
equality of all human beings created by the 
same God, and then, both Catholics and 
Protestants have participated in the 
people’s movement against dictatorship 
(1961-1987) while Confucianism and 
Buddhism  proposed obedience to authority.  
Furthermore, Christianity is the religion of a 
God-person, who became man to save us, 
while Shamanism, Buddhism, and 
Confucianism are not religions, but systems 
of human wisdom and life.  
We asked Sr.Pak Mi Suk Regina, Sr. Ryu 
Jae Ok Rosa, and Sr. Yoo Kynghee  Anna, 
Korean FMA who attend the Spirituality 
Course of the Institute in Rome, for the 
secret of this evangelization that continues 
to produce conversions. 
 
Sr. Anna: The number, the statistics are 
encouraging, yet there are also limitations. 

Many ask for Baptism, become Christians, 
but gradually the practice suffers a decline.  
What attracts is witness.  For example, after 
the death of Cardinal Stephen Kim Suhwan, 
who was highly esteemed by all Koreans 
because of his witness to love and peace, 
especially in working for the poor, there 
were many conversions. 
 
Sr. Rosa: Defense of the poor, of justice, 
closeness to the people with a practical 
charity, the capacity to evidence a proposal 
of practical, active  spirituality, these are the 
reasons that convince Koreans to look with 
ever greater trust to the Catholic Church.  
Evangelization is very much linked to word 
of mouth. 
 
Sr. Regina: It is important to emphasize the 
capacity of the Catholic Church to propose 
an acculturated evangelization. For 



example, in Korea funeral ceremonies are 
very important.  In the tradition followed by 
the majority of Koreans there are three days 
of prayer.  During this time, the families 
appreciate the closeness of Catholic 
witness in sincere solidarity.  From the 
closeness of sorrow, one passes to 
dialogue and the possibility of presenting 
Jesus and Catholicism.  In every Korean 
parish there is a group that occupies itself in 
particular with funeral rituals.  Formed 
mainly of men, the group has the task of 
being particularly attentive to the poorest 
people, those which who have less 
possibility of receiving  a traditional burial. 
Witness, practical charity, acculturation, 
spirituality...in these words we find the 
proposal for evangelization that surprisingly 
continues to attract the Koreans, who, we 
must remember, are a people naturally 
open to religious spirit.  
 
Witnesses that evangelize 
 
Evangelical radicalism, joy, simplicity of life, 
visible communion in the community, 
generous self giving to others..these are the 
ingredients for an efficacious 
communication of the Gospel.  The 
witnesses that we have gathered in this line 
arrive at the heart.  They present words, 
facts, and gestures that recall the Gospel in 
an eloquent way, and as a consequence, 
they evangelize. 
 
The joy of evangelizing  
 
From the very first years of the arrival of the 
FMA in Northeast India there has been a 
group called the  Touring Sisters, i.e., 

Sisters who go from place to place 
evangelizing. They carry out their task in 
accordance with the parish.  The program of 
visits is drawn up together with the pastor.  
It deals with visiting and staying in different  
villages for two or more weeks as guests of 
the families. The main work to be done is 
the proclamation of the Gospel of Christ 
Sr. Provina Lyngkhoi has been working as a 
Touring Sister since 1985  She had gone 
from one parish to another in Northeast 
India, and knows the people and the 
territory well. In her experience as an 
itinerant evangelizer, she has traveled many 
roads, bringing the message of Jesus 
through forests and rivers to the people of 
rural areas that are truly isolated, 
abandoned, and suffering privations of 
every kind.  She has, however, encountered 
people who have their hearts open to the 
Gospel. 
She speaks with ease of a few undesired 
encounters with elephants in the forest, 
rivers that flood during the rainy season, 
making the crossing difficult and dangerous, 
of the mosquitoes, of the 5,8,9 hour trek on 
foot to reach the villages because there are 
no roads for cars, she speaks of an empty 
stomach suffering hunger pangs, and crying 
out for food.  At the same time, she tells of 
human relationships, such as gestures of 
affection, attention, and health care with 
simple medicines that open the way for the 
Gospel.  She concluded saying that the joy, 
rather the privilege, of proclaiming Jesus, is 
absolutely unparalleled, and is far greater 
than the suffering caused by the difficulties 
that one encounters along the way in going  
from one place to another. 
 
 

The cost is high  
 

Linda Dominique, an FMA novice is in South Sudan, 
but she grew up in Khartoum.  She tells of her 
experience to remain a faithful disciple of Jesus 
even in an environment where the sight of a cross 
around one’s neck draws criticism and could 
become a barrier that does not allow one to form 
friendships.  “While I was in school, along with my 



other Catholic or Christian companions, I had to put on hijab, learn the Koran, and go to 
mosques to pray.  I went, but in spirit I was convinced of my Christian faith.  There was no other 
choice,  We were discriminated against for two reasons: being Christians and being black. 
 
The Christian faith that I received in my 
family made me strong to the point of 
wanting to offer my life for Jesus.  Following 
Jesus is beautiful, even when the cost is 
high!” 
 
Experiential proclamation 
“I personally experienced the efficacy of an 
experiential proclamation.  I was in charge 
of a group of young people who were 
passionate about soccer and indifferent 
toward the Church.  All had attended 
Catechism classes, made their First 
Communion and Confirmation, then...their 
faith life atrophied ! 
In 2004 , when reading the Strenna of the 
Rector Major- Let us re-propose to all young 
people the conviction that joy and the 
commitment of holiness is ‘a high measure 
of ordinary Christian life- I felt strongly 
challenged, and felt that the echo of the call 
to holiness was directed toward me.  I 
decided to make a more intense journey, to 
live the sacramental life with greater 
attention, to take care of relationships with 
the young people in all simplicity, ready to 
be the first to ask pardon, to forgive...In 
agreement with the community, I decided to 
extend the oratory hours to 6PM so as to be 
able to propose a real journey of faith. 
I saw that gradually the young people 
learned to love what I love, because I, too, 
loved what  they loved:  soccer.  The group 
began in friendship to live prayer, the 
sacraments, Eucharistic adoration and to 
look to Mary of Nazareth as the Mother who 
accompanies on the way of daily life.  The 
fervor generated was such that they 
themselves were planning their faith 
proposals and the thus the group became a 
nursery of religious and priestly vocations.  
The past pupils remember this faith 
experience even today.  Reflecting, I 
understood that I was able to introduce the 
young people to this journey of growth in the 
faith not so much by my words, but by my 

life, with a relationship of love with Jesus 
and with them characterized by affection,  
 
 
understanding, and forgiveness.”       (Sr.  
Placida Nthia). 
 
Remaining open to the Gospel 
 
In the animation of the educating community 
we run the risk of unconsciously forgetting 
that we are the first recipients of the Gospel.  
Being very preoccupied about how to 
transmit the faith in Jesus, we run the risk of 
focusing attention on those who are called 
to accept it.  
We act as though having adequately 
appropriated the Gospel ourselves, we have 
nothing more to do than transmit it to others.  
It is a little as if we had nothing more to hear 
and to receive from the Gospel, and having 
become “teachers in the art of interpreting 
and living it, we simply have to transmit it to 
others.  From here we see the importance 
of situating ourselves adequately in the 
ecclesial process of the new evangelization 
in order  to remain untiring recipients of the 
Gospel. 
In other words, the first question is not 
knowing “how to proclaim the Gospel”, but 
first of all, what is the Gospel telling me 
today?  In what way is the Gospel Good 
News for me? 
 
Allowing ourselves to be evangelized 
 
Each morning at the conclusion of the 
meditation  I make a resolution to live the 
implications of the Word of the day, and at 
the end of the day I discover that I’ve done 
little.  This experience makes me aware of 
being on the way, and it gives me a clear 
sense of limitations and frailty.  In the ways 
of the spirit here is no “everything now”.  At 
times I  feel like a person who collects water 
in a container that has hole.  At the end of 
the day, perhaps there is no water in the 
container, but in the meantime I have 



washed and cleaned the jar of my heart and 
also the pathway where my jar has dripped 
has blossomed with hew life, and then I tell 
Jesus : “Even if I do not live your Word fully, 
it remains in the depth of my heart from 
where I draw life and courage to go 
forward.”  (Sr. Placida Nthia). 
The witness of faith is the sign of those who 
have been evangelized and are 
evangelizing.  They have the source of their 
commitment in the vital encounter with 
Jesus, the daily event that is renewed in 
listening to the Word, in the participation in 
the paschal mystery through the liturgy, the 
sacraments, in communion and in service to 
young people. 
 
The community that loves 
 
The efficacy of evangelization is not bound 
only to projects and processes of education 
to the faith, but to the subject capable of 
inspiring  a personalized seeking, a deep 
encounter, and a fruitful dialogue.  This 
subject is nothing more than the educating 
community.  The whole of pastoral action is 
called to base itself first of all in the life of 
the community, in its sacramental character 
and in the plan of which it is the bearer.  Its 

responsibility is concretized in being a sign, 
in witnessing with life to the proposal of the 
Kingdom.  We deal with promoting 
community where must importance is given 
to communication and to the desire for 
authentic personal relationships, where 
wounds are healed and where one learns to 
forgive. 
 
Adeline Benimana, is an FMA novice from  
Rwanda. She has 10 brothers and sisters, 
two of whom have died.  She was 8 years 
old in 1994 when she lived the nightmare of 
the genocide.  The  guide Word that 
sustained her was from the Gospel of 
Matthew, the teaching of Jesus on 
forgiveness:  “I do not say seven times, but 
seventy times seven” (Mt 18,22).  
She recounts her family’s odyssey with 
serenity and inner freedom.  In 1994 they 
had to flee from their house, and after two 
days of walking through the forests, they 
reached the borders of the Democratic 
Republic of Congo.  Here the soldiers took 
all that they had, leaving them with only the 
clothes they were wearing.  They lived for a 
certain period in a refugee camp where 
there was never enough food.  Her mother 
had given each member of the family a 



rosary, and recommended that they pray 
and invoke Mary’s protection. 
In May of 1996, the camp was bombed.  A 
brother and sister were killed and the rest of 
the family was dispersed.  Adeline fled and 
found herself absolutely alone in the forest 
near a river.  Seeing the soldiers arrive, she 
hid for an hour in the water.  Once the danger 
had passed, she continued walking for a few 
hours until she met a man and a woman.  She 
joined them in going toward Rwanda.  On the 
third day of her journey, she found one of her 
sisters.  The two were the first to return to the 
place where their house  had once stood. Upon 
their return the Catholic community immediately 
organized itself to put the house in place, at 
least that which remained, and later they were 
joined first by two brothers and a sister, and two 
month later, by their parents. 
 
Adeline tells us: “My friends, school companions 
and others,  were all dead.  The prayers that I 
learned while in my family gave me strength.  
From this experience I learned that forgiveness 
is possible only in God and with the support of a 
community capable of helping one in time of 
need.  Only one who has faith in a merciful God 
can pardon without reservation.  Forgiveness 
heals wounds and scars and renews the heart, 
filling it with peace, bringing joy and hope to 
rebirth.” 
 
Having a community as a reference point allows 
one to understand and judge one’s own 
existence, to receive support in times of 
difficulty, and to counteract the illusion that our 
lifestyle depends only on ourselves, without 
need of comparison and social responsibility. 
Only within a journey that assures acceptance 
and accompaniment can we offer to young 
people the truth that leads to charity, the reason 
that leads to love, a love first received, and later 
to be shared. 
The one who evangelizes does not have power 
to communicate the faith but can be vigilant so 
as to evaluate the conditions that make it 
possible; this person can facilitate access. Her 
role is that of reaching the persons where they 
are, in their very resistance, with the aim of 
discovering with them the grace of the love of 
God that is freely given to all. 
The new evangelization to which the Church 
invites us implies the spiritual re-launching of the 
faith life of the community, the setting in motion 

journeys that discern the changes in Christian 
life in the various contexts, the re-reading of the 
faith memory, the assumption of new 
responsibilities and new energies in view of a 
joyous and contagious proclamation of the 
Gospel of Jesus Christ. 
 
The proclamation that shakes us up 
 
“He is not here.  He goes before you into 
Galilee. You will see him there” 
This proclamation asks us to re-locate ourselves 
or if you like, to constantly re-locate ourselves as 
an evangelizing community.   It invites us to a 
radical overturning of perspective.  We do not 
have Christ with us as a object, held, 
possessed, and controlled  that we must 
transmit to others who do not have Him.  Christ 
is not an object t that we can hold “here” to 
communicate elsewhere.  To reach Him we 
must go out to the place of the other person-
Galilee of the people-where He is waiting for us. 
Every educating community must ask itself:  
what is the place of the other where Jesus 
awaits us as a community that loves young 
people? 
Those who live what they say, and give 
themselves in an authentic, continual manner, 
show that they have something to say. There 
are persons who, through their transparency and 
authenticity, enter immediately into harmony 
with what today’s young people are seeking:  
meaningful adults who present  living values, in 
a way that is simple, true, and direct. 
  
 

The contemporary situation obliges us 
to evaluate if we are truly capable of 
supporting in the faith that the human 
person remains “capable of God”.  We 
do not create the “capacity for God”.  
This is present today as it was in the 
past in the depths of human beings, and 
on the crossroads of their encounters. 
Does this faith in young people “capable 
of God”, so alive and efficacious in our 
Founders, truly animate us to propose a 
Gospel proclamation that is clear, 
without fear or timidity ? 
 
 

 
 

mara@cgfma.org 

sangmabs@gmail.com 





Encounters 

 

Valdocco and  Mornese: one sole missionary ardor 

Carla Castellino 

Valdocco and Mornese, two different worlds 

in continual interaction, almost an osmosis 

of values, desires, and ideals, but also each 

with its own specific characteristic, different 

shades of the same charism.  At Mornese 

Don Bosco’s presence was enlivened by his 

sons.  After the death of Fr. Pestarino, the 

general care of the FMA Institute was 

entrusted to Fr. John Cagliero, and he sent 

the best Salesians as chaplains because 

the Founder felt very strongly that the FMA 

should be formed according to his spirit that 

was open to great horizons with one, sole 

ideal:  to serve God and his Kingdom. 

But what was there of particular in Mornese 

that Fr. Costamagna defined it as “a little 

paradise”, “the house of the love of God”, “a 

holy house” and that left in his heart a 

profound nostalgis ? 

Called to sail the ocean 

On September 8th, 1877, Don Bosco 

communicated to our Sisters in Mornese the 

decision to send them to Uruguay, in far off 

America.  The sentiments that accompanied 

this awaited  news were both joy and 

sorrow.  All would have liked to be 

missionaries, but the words of the Founder 

were clear:  “Those who want to consecrate 

themselves to the foreign missions to 

cooperate with the Salesians in the 

salvation of souls should write their 

missionary request, and then we will 

choose.” 

The hope and the da mihi animas supported 

and gave meaning to every struggle and 

suffering.  Study of foreign languages -

French and Spanish-was intensified.   They 

offered the pain of detachment from Fr. 

Costamagna because he, too, was going to 

the missions in America, and for the lack of 

understanding and criticism from  the village 

regarding the teaching of an SDB and an 

FMA in the municipal school.  All was lived 

in silence and supported by prayer with the 

certainty that la Madre knew how to 

communicate to every Sister:  “Our Lady 

and Don Bosco know everything; we entrust 

ourselves to them and remain at peace.” 

(Giselda CAPETTI, Cronistoria II, Roma, Istituto 

FMA 1976, 277).  

Arrivals and departures 

In a short time various events occurred.  At 

the end of the month, the names of the new 

missionaries were communicated, and at 

the end of October the new director, 

Fr.Giovanni Battista Lemoyne arrived and 

Fr.Costamagna left. At the beginning of 

November, only two departing missionaries 

could go to Rome to see the Holy Father, 

because of economic constraints, so the 

director organized a farewell function just as 

they had done in Turin for the SDB.  The 

evening of November 6th, la Madre, 

Sr.Angela Vallese and Sr. Giovanna Borgna 

left for Sampierdarena to later continue on 

to Rome with the SDB.  They were all 

accompanied by Fr. Giovanni Cagliero. 

November 9th marked the encounter with 

the Holy Father who marveled at seeing 

such a large group of missionaries:  “Where 



does Don Bosco get all these people?”  

Then he addressed words directly to our 

Sisters, giving them a true life program.  “Be 

like the great basins of fountains, which 

receive water and pour it out for the benefit 

of all, i.e., basins of virtue and knowledge, 

for the benefit of all their peers”  (Ibid  284).  

The stay in Rome, in addition to the meeting 

with the Holy Father, was characterized by 

the creative and uninhibited charity of la 

Madre who, on the evening of their arrival 

braved the darkness and unfamiliarity of the 

eternal city and went out to buy fruit, bread, 

and cheese for the SDB and FMA.  

At the Catacombs of St. Callistus she gave 

her shawl to the Salesian cleric Carlo Pane 

who was suffering from a malarial fever.  

“She did not think about herself” notes the 

Cronistoria, “all her solicitude and attention 

were for others”. The visits to the Basilicas 

and monument of Christian Rome caused 

her to exclaim:  “How beautiful Paradise will 

be!”  (bid.286). Returning from Rome there 

was another stop at Sampierdarena where 

the other missionaries from Mornese were 

to arrive, and the meeting with Don Bosco 

who was available for those departing:  

Eucharistic celebrations, confessions, and 

fatherly recommendations.   

Aboard ship with the Help of Christians 

of Mornese and Valdocco   

Fr. Costamagna who had brought from 

Mornese the picture of Mary Help of 

Christians in the chapel at the Collegio, now 

entrusted it to Sr. Teresina Mazzarello with 

the recommendation to not give it to 

anyone, and to guard it until their arrival in 

American lands, because he intended to 

keep it as a remembrance of Mornese.  

Shortly after, Fr. Cagliero arrived with a 

picture of the Help of Christians: “ I stole it 

from the sacristy at Valdocco”, he said 

jokingly, “I stole it for you”.  It had been 

painted by a man who suffered eye 

problems and was about to become blind.  

He was healed by a blessing from Don 

Bosco and donated this beautiful blessed 

Mother who was holding in her arms a 

smiling child.  A new blessing from the 

Founder and the entrustment:  “Take it with 

you, and may Our Lady bless  and 

accompany you on the long journey.” (Ibid 

288). Aboard ship, before the departure they 

lived a time of family.  La Madre visited the 

cabins, spoke with each one, addressed 

Don Bosco, and he spoke, smiled, 

comforted , and was moved. 

As the ship set out for open seas, one could 

hear the chorus of I want to love Mary , the 

song composed by Fr. Costamangna at 

Mornese with the refrain that had been often 

repeated, and had provoked a witty reaction 

from la Madre:  “Go tell the Director that not 

only he wants to love Our Lady, but so do 

we...and that he should be good !...”  (Ibid. 

291). Every encounter with Don Bosco was 

a new lift to wings, an encouragement to fly, 

an invitation to think about real things, those 

that do not pass away, and for which it was 

worth the trouble of spending a lifetime in 

joy...it was a new certainty to look to the 

future with serenity,  hope and faith.  

Cooperation and Development  



Madre Selva Foundation  

Editorial Staff 

 

The  Madre Selva Foundation is an NGOD 

(Non Governmental Organization for 

Development) , a non profit organization 

created in 1984 in the Don Bosco Center for 

Higher Studies administered by the 

Daughters so Mary Help of Christians.  It 

has national and international sectors and 

counts 1,835 collaborators between 

volunteers, public organizations, and private 

donors.   

“We believe that a more just world is 

possible” is the slogan that becomes a 

conviction.  Its aim is international 

cooperation for  sustainable , social, and 

economic development to contribute to 

progress and human advancement in all 

nations.  It address itself primarily to 

children, young people and women. 

The work of Madre Selva  is concentrated in 

four areas: 

- Cooperation in projects for 

development. From its very 

beginning the Madreselva NGOD has 

given support to 252 cooperation 

projects for development that have 

been carried out in different Nations 

of Latin America, Africa, and Eastern 

Europe, with more than 115,000 

beneficiaries.  The projects are 

addressed to people on  the poorest 

levels of poverty and those in 

difficulty.   

- Promotion and formation of the 

volunteers. The volunteers who work 

for  Madreselva NGOD participate in 

work camps on national and 

international levels, supporting those 

who find themselves in situations of 

poverty, exclusion, and 

marginalization.  All receive a first 

hand formation to live their 

experience as a volunteer.  

- Sensitivity and education for 

development : In the area of 

sensitivity and education for 

development the Foundation seeks to 

bring to conclusion activities that 

promote a change in the attitudes 

and customs of society, supporting 

the values of justice and solidarity. 

- Assistance to children. Since 1986 

Madreselva NGOD had managed 

programs for the assistance to 

children in more than 20 southern 

countries .  At present, 2,123 children 

receive an education  along with 

adequate alimentation and the 

opportunity for medical  assistance.  

Madreselva positions itself as a bridge 

between the social and educational 

works of the Daughters of Mary Help of 

Christians and the young people, families 

and those Institutions that desire to 

contribute, with time and finances, to 

helping women, children and young 

people at risk in developing nations. It  

organizes projects and activities that 

contribute toward a world that is more 

just by improving access to education 

and spreading solidarity and 

volunteering. 



This is my fourth month in Honduras. Before 

arriving here, I knew only that I would be 

going as a volunteer to a place for children 

at risk of social exclusion in one of the 

countries considered to be a high risk area 

for violence.  But it is one thing to hear it 

spoken of and another to live in this reality 

and come  up against the fact that every 

day one hears news of deaths in armed 

encounters.Within this scenario, at the  

Hogar don Bosco I meet with 53 children fro 

8-14 years of age.  These children come 

from difficult home situations and there are 

very few that have a mother and a father.  

Many of them live only with a mother and 

siblings or with a grandmother because their 

parents have been killed or are in jail.  The 

difficult family situations increase anger and  

aggressiveness among these little ones, 

who are often mistrusting and ready to fight 

among themselves.  However, like all 

children of the world they are always ready 

to smile at you and give you a hug.  I was 

made to feel very welcome.  Here I help in 

different workshops that are held for them, I 

do a bit of support work, I referee games 

and I lend a hand at home when there is 

need. 

But what really fills me with joy is the graffiti 

workshop.  At the beginning, the children 

were curious about this type of work and 

many signed up to try it out. During these 

three months we have painted murals on 

the house and every time we start a new 

one, they are more pleased and do so with 

great enthusiasm.  One day one of the girls 

in my workshop came to me and told me 

that she liked the fact that I was with them 

and had given her the possibility of learning 

to paint murals. 

In reality, it is very difficult for me to express 

what I am living here.  Perhaps I would 

succeed in doing so with the images of a 

mural.  What they themselves are learning 

to do:  to express themselves through the 

designs that we paint together on the walls. 

 (Miguel Lozano



 

Building Peace 

On the Paths of Non Violence 
Sr. Martha Séïde 
 

 “The true choice is not between violence and non-violence, 
but rather between non-violence and existence... 
If we do not succeed in living as brothers and sisters 
we will all die as fools.”   
 
 Martin Luther King Jr. 
 
 
The way of education 
 
This saying by M.L.King Jr brings out the 
awareness that non-violence is not an 
automatic fact; it is a choice in favor of a 
different vision of the world.  We deal with 
incarnating a new lifestyle that leads us to a 
more authentic self to regain the deepest 
meaning of our existence in the universal 
dimension of brotherhood.  This process 
necessarily requires an educational 
contribution of furnishing suitable means to 
face the natural reality of violence with the 
strategy of non violence lived on a daily 
basis. We know that the theme is very 
complex and it is difficult to help it to 
intervene contemporaneously  on all levels 
(economic, political, environmental...) implied 
in the process.  At any rate, education to non-
violence cannot be abstract; it requires an 
environment, a relationship, a language, and 
conditions to make it a vital experience 
through concrete exercises. 
 
Cultivating non-violent communication  
 
If we want to educate to non-violence, one of 
the obligatory ways is precisely the language 
used in ordinary communication through daily 
relationships where the possibility is 
inevitable. 
 
 
 
 
 
 
 
 
 
 

 
In this process, the studies of Marshall 
Rosenberg, a psychologist from the United 
States who is an expert on the topic,.can be 
very useful.  According to this author, 
ordinary language can have two 
connotations: one that is compared to the 
jackal (an animal that feeds on cadavers) 
and the other equivalent to a giraffe (a land 
animal with the greatest  
 heart).  The first is a language that 
evaluates, interprets, judges, and is 
frequently offensive and violent; the second 
seeks to understand, does not judge, does 
not demand, but asks.  If the jackal language 
is arrogant, it takes away every vestige of 
creativity (You must! Stop! Enough!), the 
language of the giraffe is welcoming and 
respectful, free and suggests (I would like 
that you would, if you can). 
  
Rosenberg proposes four conditions to 
cultivate non-violent communication along the 
giraffe language.  I will limit myself to a few 
examples: 
  

- observe without judging: one does 
not say “you made me angry”, but 
rather “you raised your voice three 
times”.  

- express your own sentiments:  The 
phrase “I feel that you do not like me” 
does not express your sentiments, but 
rather those of the other person; 
instead “I am sorry that you are 
leaving” clear expresses your 
sentiments.   

- be aware of and verbalize your own 
needs: instead of saying “I was 
disappointed because you did not 



come”, it would be better to express it 
in this way:  “I was disappointed that 
you did not come that evening 
because I would have liked to speak 
of things that preoccupy me”. 

- formulate your request in a clear 
way: instead of saying “I want you to 
understand me”; it would be better 
today “I would like you to tell me one 
things that I have done that you 
appreciated”.  

 
All human beings are conditioned by 
these linguistic dynamics that reflect a 
basic attitude of their relationships.  For 
this reason, attention to these four 
moments can favor empathetic listening 
and guide communication toward non-
violence.  So it is when not feeling that 
one is being attacked in the relationship, 
the person is more ready to welcome and 
accept the other person.  

 
Creating non-violent communities 
 
When one cultivates non-violent 
communication in daily life, relationships are 
nourished, healed, and strengthened in 
building community.  In fact, the heart of non-
violence is the process of the creation of a 
community built on solicitude, reciprocal 
respect, and love.  Ultimately, we deal with 
creating alternative communities where there 
is an experience of non-violence that 
becomes “a ministry”. 
In this sense, the educating communities 
become places of non-violent culture in 
contrast with those built on arrogance, 
aggression, and injustice in our lives and in 
society. 
 
 
 
For a non-violent social change 
 

According to the activist Bill Moyer, the social 
transformation movements carried out a 
central action throughout history by bringing 
about positive social changes. They 
constitute a powerful means of action rooted 
in profound values.  From this perspective we 
may say that the educating communities that 
cultivate non-violent communications and 
assume non-violence as a ministry can 
become agents for social change.  This 
implies a strategy that is carefully developed 
beginning from strong values, to bring about 
change in capillary form:  in the life of 
individuals, in the educational centers, in 
families, in the countries on the civil and 
political level, in the Church.  The principle 
strategy consists in the promotion of 
participation where all feel involved in giving 
the best of themselves for the common good.  
 
 
Aids to activate educational journeys 
toward non-violence  
 
BUTIGAN Ken, From Violence to Wholeness. 
A Ten Part Process in the Spirituality and 
Practice of Active Nonviolence, Pace e Bene 
Non-violence Service, Las Vegas USA 2002. 

 

- The many publications of Marshall 
Rosenberg on non-violence 
translated into the most common 
languages.  

- Non-violent Transformation in 
Conflicts Manual for Formators 
published by a consortium of 
organizations on the European level 
with the original in Slovak and 
translations into several languages.  

- Building Peace.  Formation Manual 
Caritas published by  
 Caritas Internationalis 2002. 
Translation into several languages. 

  



Arianna’s Line 

Fears 

Maria Rossi 

Fear is one of the oldest and most primordial 

of human emotions.  It accompanies the 

human being from birth.  It is a normal 

defensive reaction  when we are faced with a 

situation of actual danger , or one that is 

foreseen, or evoked by memory, or even if 

only produced by the imagination. It is 

frequently accompanied by an attitude of 

flight or aggression or immobility (phobic 

paralysis).  The image that we often use to 

represent it is that of a person who is frozen 

still, with eyes wide open.  No one is 

completely free from fear.  Even though we 

do not  always succeed in giving it a name, it 

is part of life. 

Before writing these reflections, I asked 

people of different ages what they feared.  

The most frequent responses, corresponding 

to that what I had encountered during my 

long experience as a psychologist, were fear 

of death, suffering, illness, the unknown 

(persons or situations), uncertainty, the 

judgment of others, the dark.  Some 

adolescents, with the classic attitude of self-

sufficiency, also responded:”I’m not afraid of 

anything”. 

The fear of death 

The fundamental fear, from which all others 

derive, is the fear of death, held as the 

destruction of life. It is a fear that is widely 

justified.  Human beings, like that nature 

surrounding them, are marked by change, 

limitations, finiteness, while the profound 

aspirations of individuals is that of a life that is 

stable, secure, endless.  Fear is an evil that 

can lead to self-destruction, “because fear of 

death is indistinguishable from fear of living”’ 

Fear can be directly expressed by speaking 

of it.  Thus, when faced with an illness having 

uncertain consequences, speaking of it can 

not only free us from anguish, but also 

stimulate positive dynamics able to overcome 

the crises, or to improve the outcome.  Often, 

however, either because of its anguishing 

burden, it is put off, and is shown indirectly 

through defense mechanisms.  These are 

defensive attitudes against the danger that is 

always incumbent on death, the morbid 

tendency of having, and power.  Possessing 

houses, fields, “full granaries”, could give the 

impression of security in life.  So it is also that 

having power over others, keeping everything 

under control, could reassure one against 

possible “ambushes” and unexpected events.  

Even the fear of truth is, down deep, fear of 

death.  The knowledge of some facts 

regarding our own lives could be felt to be too 

painful, crushing, and therefore are put off 

and rejected. In the little events of daily life, 

there could be attitudes or “rituals” carried out 

to indirectly calm the anguishing and difficultly 

controllable  fear of death, the excessive 

tendency to control where persons are and 

where they are going; the propensity toward 

suspicion and aggression, the need to control 

that the doors are well closed, that foods 

have not reached their expiration date, and 

that hands are well washed.  The same fear 

could hide itself under the need to have one’s 

“drawer” well furnished, or to go to the doctor 

for every little disturbance, as also the 

tendency to keep things, (hoarding) and not 

tolerating even the least change, wanting to 

perpetuate customs with no meaning, and to 

evade facing the truth of facts. 

If fear remains within normal limits ,it is not 

dangerous, on the contrary.  It can make us 



prudent, evading irreparable trouble, 

stimulate us to do our duty well, and accept 

our own limitations.  When, instead it 

becomes excessive, invasive and 

pathological, it magnifies dangers, inhibits, 

blocks one, and becomes a cage.  

Everyone reacts to more or less conscious 

fears as well as they can, with ways that are 

more congenial. The ideal would be to make 

ourselves aware of our own fears, call them 

by name, discover under which defense 

attitudes they hide, speak of them and seek 

to face them with prudence, courage, and 

patience, but directly.  We need much 

courage to overcome the fear of knowing 

some truths that touch our lives, and it 

requires good companionship.  We deal with 

immersing ourselves into a profound 

suffering, passing through dangers in order to 

go beyond, freeing ourselves from them.  

Fears, if held on  to and cultivated, grow, 

weigh on the soul, inhibit life.  Some, once 

expressed, vanish. 

It is very important to overcome fear, but we 

cannot expect to do so  either in ourselves 

nor in others, even if we have more or less 

succeeded in understanding the cause.  It 

would be like expecting to look at the sun with 

a naked eye...so it is with  looking death in 

the face and the fear that this generates 

without help. 

A help in overcoming fear and the anguish of 

death could be an explicit reflection on our 

own condition as creatures, on the finiteness 

of human nature, on the changes in the 

seasons of life and of all that lives.  Reflection 

and speaking of it, beyond re-dimensioning 

the shadows and the anguishing ghosts that 

fear creates, help one to accept, at least 

rationally, having completion.  Even though 

on a deep level,  the aspiring after “forever” is 

not easily satisfied. 

For the person who has learned to face fears 

in an indirect way, through control “rituals” of 

accumulation, of maintaining the “status quo” 

, or disguises and hides there under symbolic 

objects-the dark, water, rats, spiders, the 

unknown, crowds and other things-

overcoming becomes more complex and 

problematic.  Discovering the true sources is 

difficult, but not impossible, it could be useful 

for this person to go back to their own origins, 

to retrace their own story in the company of 

peers or friends, or with the help of 

professionals. 

An efficacious and safe help to overcome the 

anguish of death is faith.  In fact, this is not 

only reassuring, but also gives the certainty 

that life, in a different and new way, 

continues, is endless, and responds to the 

deepest aspirations of the human being. It is 

good to keep present that the person who 

has fear, fears.  And when one is in the grip 

of fear, they cannot be asked to reason, or 

even to joke.  As we often do spontaneously, 

we help those who suffer by simply offering 

them the companionship of an empathetic 

silence.  Only when the actual  phase is 

calmed, can we stimulate the person to 

express, as well as they can, the content of 

fear. Get them to talk.  Freeing self and being 

free from fear is a great good, but when this 

is impossible, as often happens because it is 

not enough to want it, it is also good to accept 

oneself with one’s own  defenses and live as 

serenely as possible. 

Fear of the other person 

Fear of the other person, of that which is 

different, is linked to fear of death.  Others 

are generally desired for the help that they 

can give, and for companionship, friendship, 

love. However, their diversity and their needs 

could be seen as a threat to one’s own life,  

as treacherous competitors, and it scares us.  

If then this other person is of a different ethnic 

group, color, religion and/or culture,  the 

perplexity and the fears increase.  When one 

arrives, invades areas, reserves spaces that 

were formerly free, he/she asks for attention, 

trust, respect for personal dignity, and 

undeniable freedom.  Acceptance brings with 

it renunciation of one’s own self-affirmation, 

acceptance of limitations that the other sets, 



tolerance regarding values, uses, customs, 

and different ways of thinking.  We deal with 

not indifferent sacrifices and even risks. 

Accepting the other person, no matter who 

they are, is a great victory over fear, even 

though it is not painless.  The struggle of re-

dimensioning the  tendency of limitless 

expansion, the renunciation of need (not 

authentic) for possession and an exaggerated 

self-referencing, the effort to understand the 

other person in his/her diversity, brings with 

itself a real growth in humanity and a life that 

is fuller and freer. 

Acceptance, positive relationships, the 

encounter with what is different in its mystery, 

even with some inevitable clashes, help to 

build and reinforce personal identity and  

forge a multifaceted personality. 

Fear of the other is more easily overcome if, 

debunking cultural prejudices, one seeks to 

know the person for what he/she really is.  

Frequently we hear expressions such as : ”I 

thought, I believed, it seemed that...instead 

he/she is anything but..”.  As with fear of 

death, even in this case faith is a powerful 

medicine.  In fact, it  leads us to consider 

others as brothers and sisters, sons and 

daughters of the same Father, opens 

horizons of universal brother and sisterhood 

and sustains us in the struggle of accepting 

that which is different, of forgiving and even 

of forgiving ourselves.. 

When fear prevails, the situation changes.  In 

confronting that which is different, fear 

frequently manifests itself through attitudes of 

arrogance, with the tendency to emerge, to 

prevail, with excessive control of the 

situations and , even through domination.  As 

has happened in past times, and still happens 

today.  To the fear of the other we can also 

associate suspicion.  Suspicion stimulates the 

fantasy to imagine and describe the person or 

the object of fear as a monster, a witch, an 

alien, an infidel, a being that is too dangerous 

and therefore to be eliminated.  In past times, 

the burning of witches was thus justified, and 

even today capital punishment and various 

ways of elimination are also justified. Fear 

closes a person up in self and makes him/her 

stingy, small, miserable in their own faculty 

for judgment, incapable of a broad vision.  

Acceptance of another person, that which is 

different does not come spontaneously and is 

not without pain.  It requires availability, 

renunciation, sacrifice, the capacity of 

overcoming one’s own egocentricity, of being 

open, not having fear of taking a risk and also 

even of losing one’s self.  “But”, as the author 

to whom I have previously referred observes, 

“it is important to understand the difference 

between the sacrifice that mortifies and one 

that generates new life, avoiding confusing 

the sufferings of childbirth with the anguish of 

agony.” 



  



 



 



 



 



 

Culture 
 

Interview with Sr. Sania Josephine (India) 
 

I believe in the educational presence because...  
Edited by Mara Borsi 

 
 
The 
present situation of young people drives us to 
put the Preventive System into action, in 
particular through a Salesian educational 
presence.  The problems that the young 
people experience in acquiring a solid 
identity, in the development of a life plan, in 
looking for work challenge us to move toward 
them.  I know young people who are 
intelligent and curious, enthusiastic for good 
and positive things, decisive in doing good, 
but they are also fragile and easily 
manipulated.  
 
I believe in the educational presence 
because … 
 
Today the reference points for young people, 
those who really guide and do not betray, are 
very few.  Those who are growing need to 
see, know, and experience the presence of 
adults who are deeply interested in them, 
educators who know how to love in an 
altruistic way. 
At times it happens that adolescents and 
young people rebel against the desires of 
their parents and challenge them because 
they want to be like their friends.  If the 
parents do not have the possibility of giving 
convictions, the young people have no other 
point for comparison than us as their 
educators. We run the risk of being closed up 
in our world, not very attentive to dialogue, of 
not being at their side,  not taking part  their 
daily life.  It happens that even we FMA also 
forget our one, unique responsibility: to be 
lovingly close to those who are growing.  
The boys and girls who frequent our schools 
at times show behavior that is unwanted and 
unwelcome.  I have seen that the acceptance 
of their fragility builds profound, lasting 
relationships.  We need to be real mothers to 
them.  It is important to delicately tell the truth 
in charity, but it is also necessary to help 
them to feel that we love them and do not 
condemn them. 

 
I believe in the educational presence 
because … 
 
Young people are looking for happiness, and 
we, as educators, are called to indicate the 
Gospel as a way to it.  For this reason, we 
need to be joyful, to bear witness to being 
happy in our life with God.  It is necessary to 
be active and creative animators, to make our 
presence a friendly one, to create that family 
atmosphere in which the young people can 
enjoy true inner peace, expressing 
themselves freely without fear of being 
rejected or judged. 
Many young people are dissatisfied with their 
appearance and seek in many ways to feel 
themselves better, and at times, they arrive, 
at doing anything to be accepted by the 
group.  Undoubtedly, we have the 
responsibility of helping them to understand 
that true beauty comes from within, not from 
what they are wearing or the things that they 
have. 
Young people need to aee us as happy 
persons, and they need our invitation to 
believe in Jesus.  I became aware of how 
important it is to share our own vocational  
story and the experience of God.  When we 
live and share with them, our witness 
encourages them to choose Christ as the 
Lord of their life.  This is a challenge for each 
one of us. 
 
I believe in the educational presence 
because … 
 
Yes, Salesian assistance is indispensible to 
form the young people.  The educational 
presence can prevent negative experiences 
that could seriously harm and block a healthy 
growth.  The Salesian educational method 
asks educators to dedicate  time outside 
classes/lessons, the office, and the house, to 
share and live the free time with young 



people through a friendly presence.  
Recreation is often the most opportune time 
to approach them to get to know them, to win 
over their hearts, which are, in a few cases, 
mistrusting. 
For me, the educational presence is 
dedication, help, accompaniment, sharing of 
life, a stimulus that leads to maturity.   
 
According to Leon Barbey: “Education is an 
encounter”.  Without an encounter, education 
cannot exist. It is through friendship, informal 
conversation, dialogue, and sharing that 
relationships are established.  Without 
cordiality, it is impossible to show affection, 
and without affection there is no trust. 
I believe that there are two  challenges facing 
us: being truly among the young people and 
assuming assistance not only for a period or 
phase of life, but for one’s whole lifetime.  

Furthermore, to render our educational 
presence efficacious, it would be necessary 
in a few cases to re-think the structure of 
community life, to re-organize our daily 
schedule, and that of prayer so as to facilitate 
direct contact with the young people, to re-
discover the value of Salesian assistance in 
such a way that we are not only for the young 
people, but are with them, recalling our 
responsibility to develop the charism.  
Mother Teresa of Calcutta said:  “We are 
called to be faithful, not to have success”.  If 
we remain faithful to loving young people and 
doing all that we can, God will do His part.  
And we will soon understand that God acts 
through us and with us, in a mysterious way 
that we do not always understand. 

 

 

 

 

 



The Oratory as a Project 
Palma Lionetti 

Thinking of the Oratory as a 
project is like thinking about a port, with 
its coming and going, its being a 
crossroads of persons and initiatives.  It is 
a continual movement that allows for 
exchange and growth.  

In general, we say that an environment is a 
“seaport” when by this expression we want to 
bring out the character of chaos or lack of 
organization. Instead, imagining a Youth 
Center as a port intends to make this 
environment capable of hosting proposed 
“lighthouses”, promoting projects, stimulating 
young people to assume responsibility, 
launching thems on the ships of new ideas.  
Certainly, a place of animation such as the 
Oratory cannot be similar to a boat dock that 
is always motionless at the moorings.  If it 
were like this, why should the young people 
frequent it? 

But then, why is an Oratory or Youth Center 
such a dynamic place?  Planning ! 

In Italian, the feminine term for “planning” 
carries in its semantic womb the will, the 
capacity of devising something, of creating, 
but “if there is no desire, there is no project”. 
This sends us back to the meaning of the 
term  offering us to immediately recall a group 
of convictions and pastoral criteria that are 
fundamental to make of the Oratory a true 
“educational laboratory”. 

Navigating by sight is risky in an educational 
environment, especially when the educating 
community is large and the activities are 
articulated.  In this case it becomes 
indispensible to draw up a plan that is  
capable of generating true and proper 
“educational journeys that allow for: 
 
• planning responsible and qualifying choices 
for growth as persons capable of communion 
and as adult Christians in the faith; 
• carrying out a constant evaluation on the 
journey made and that which is still to be 
made;  
• becoming a guarantee for continuity even in 
the change of personnel involved in the 
educational commitment; 

• enabling all involved, either professionals or 
volunteers, to recognize their own 
educational role (V. Baresi-F. Fornasini).  
 
Naturally, saying planning does not mean to 
speak of a certain sensitivity possessed by 
only one person or the passion of a 
particularly involved volunteer.  Behind the 
scenes there must be the structuring of a 
journey of formation that allows all those 
involved to know clearly the shared objectives 
and choices, in such a way as to implement 
steps in the same direction. 

One basic condition for working along this 
line is obviously teamwork, and, as a 
consequence, a democratic management that 
knows how to generate maximum 
involvement and participation.  Meanwhile, it 
is necessary to clear the field on these two 
last terms, around which a true and proper 
myth has been created in these past few 
years.  If participating is influencing the 
building of a plan, it is also true that we do not 
always succeed in promoting those 
processes that allow for a collective 
definition/deciding of those fundamental 
instances such as needs, problems, 
expectations, and objectives.  Participative 
planning, such as that which can come 
through the Oratory council, is, at the same 
time, an objective and a means.  At this point 
we are all convinced of this, at least from a 
theoretical view.  Certainly, through 
participation we improve and empower the 
capacity for intentional awareness of the 
participants in the educating community who 
gradually learn to act with the aim of 
improving the quality of life, and do not allow 
themselves to be stopped by problems and 
difficulties.  

It is important not to reduce participation to a 
question of techniques used to promote and 
sustain it.  Going beyond the technical 
aspect, it is necessary to discover or re-
discover a frame of shared meaning that 
maintains this tension in order to avoid 
slipping into disappointment immediately after 
the trust given in this conviction. 



Speaking of participation and democratic 
management and practicing them are 
obviously not the same thing.  They become 
an experience of personal growth and 
community development in the measure in 
which they are also an opportunity for 
learning and exchange, useful to broaden 
and deepen relationships, to overcome 
stereotypes and prejudice among animators 
in dealing with the young people, to sustain 
communication, mediation, and the collective 
assumption of responsibility with respect to 
shred interests. 

It becomes necessary to have a few 
converions. Passing from an improvised 
ministry to one that is reasoned, planned, 
and intentional; from an authoritarian type 
ministry not always attentive to every person, 
to a ministry in which each person is 
accepted in their marvelous and  

 

 

 

 

 

 

unrepeatable uniqueness. 

At the Oratory formation comes in action 
and through action:  every action 
evangelizes the young people who live 
thanks to the development, preparation and 
motivated decision to live it, to the realization 
and to the evaluation that it requires.  All 
values of personal and community 
commitment required by activity are 
formative. So it is that one passes from the 
security of the “do it yourself” or of the 
“dictating” how to do it, to the risk of 
searching and shared responsibility; from 
efficiency to the patience that true education 
requires; from improvisation to the fatigue 
and sacrifice for the practice of planning; from 
the “few who do everything” to the “all who do 
something”; from “since there are not too 
many people who are prepared” to “the 
prepared” who do everything, to preparing 
future animators and ministry workers. 

These are only a few proposals to make of 
the Oratory that “port” in which internal and 
external movement is life-giving and allows, 
as we said in the beginning, for exchange 
and growth, thanks to shared planning.  

palmalionetti@gmail.com 

  

 

 

 

 

 

 

 

 

 

 



 

WOMEN IN THE CONTEXT 

Woman and Evangelization 

Paola Pignatelli, Bernadette Sangma 

 

She is a widow, a small woman, fragile and 
thin.  Alone, she manages a house of 
welcome for 37 children, those completely 
orphaned and/or abandoned. Her name is 
Anna. 

We were two FMA and a priest who went to 
visit her on the outskirts of Nairobi. We 
arrived at her house toward evening, and a 
few older children came out to greet us, we 
found other younger children playing with two 
kittens, and still others were watching TV.  
We sat in the living room with two of the older 
girls who busied themselves preparing tea 
and banana bread.  When all was ready and 
the table set, we had the greatest surprise: in 
a way that was completely spontaneous, a 
boy who seemed to be glued to the TV set 
interrupted the program he was watching, 
and came over to lead the blessing over the 
little snack.  We were profoundly impressed 
at seeing the climate of serenity that one 
breathed in that environment fraught with 
God’s presence. 

Thinking of women like Anna, and the role 
that they play in creating the fundamental 
channel where the lifeblood of God flows into 
the life of people, especially children, 
continues to raise questions regarding the 
feminine role in evangelization 

Evangelizers because... 

In the Outline of the Synod on the New 
Evangelization we read that “chronologically, 
the first evangelization took place on the day 
of Pentecost” (N 23).  This consideration 
places us before the picture of the apostles 
gathered in prayer in the upper room, and the 
Acts carefully tell us that in the Cenacle, there 
were a few women and Mary, the Mother of 
Jesus (Acts  1, 14).    

The subtle detail of the feminine presence is 
as though a generative act was being 
evoked, a birth in the evangelizing mission of 
the Church, under the action of the Holy 
Spirit, in the sign of the same dynamic that 
took place at the birth of Jesus.  
Evangelization is nothing more than the 
generation of the person to a life of faith, and 
in this act the active presence and 
participation is connatural and flows like a 
spiritual regeneration, giving continuity to that 
original presence in which the woman 
becomes a space that welcomes life, guards 
it in her own body, nourishes it, helps it to 
grow and brings it to light. 

In the story of the Mission Ad Gentes... 



A quick glance at the evangelizing and 
missionary activity of the Church during the 
great missionary era of the sixteenth and 
seventeenth centuries shows that the 
involvement of women was absent.  In the 
seventeenth century , a few isolated 
presences of Sisters began to appear on the 
horizon in mission lands.  There followed, 
however, a complete transformation in the 
nineteenth century when a true and proper 
proliferation of religious on the evangelization 
front could be verified.  From this period on 
the presence of women in the missions was 
not only required, but their absence was 
considered to be a real lack, harmful to the 
mission itself.  The indispensible mission of 
religious women came with the change of the 
missionary approach that began to embrace 
educational, social, and charitable work, i.e., 
work that required a generating touch as an 
integral part of the evangelizing activity of the 
Church.  This approach opened a vast gamut 
of possibilities to the  

Sisters, involving them in the activities of 
Christian initiation in education, health care, 
and in various mansions of the care of life. 

The woman, capable of touching and 
illuminating the fundamental needs of life, 
capable of carrying in her body, her thoughts, 
steps , and gestures of an evangelical life, 

even if ignored and invisible, only because of 
the fact of being a woman and mother, and 
therefore capable of love, the universal 
essence of the Gospel, could be a sign of a 
Mother Church, therefore “woman” and a 
generator of life ! 

It is not a question of reasoning on the role of 
the women in evangelization but much more, 
perhaps, of reflecting on the very identity of 
the Church, called to represent the wedding, 
maternity, mercy...In this DNA how can we 
not set, in an essential and permanent way, 
the feminine figure, how  can we even 
imagine a missionary life deprived of these 
relational nuances, capable of empathy and 
reconciliation, because they are intrinsically 
led to harmonize body and mind? 

If the Gospel is Love, women, the educators 
of humanity, can express it through their own 
sensitivity toward neighbor, especially the 
smallest, the weakest, and going throughout 
the work, with holy daring, they can render it 
more pleasing, step by step generating a 
better humanity! 
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 Family.  A Resource in Time of 

Crisis  

Anna Rita Cristaino 

The family is bring rediscovered as the 

principle patrimony of humanity, a co-efficient 

and sign of a true, stable culture in favor of 

mankind.”  (Benedict XVI). 

Prophecy and hope defined the VII World 

Meeting of families that was held in Milan 

from May 30-June 3.  It was a great event to 

re-launch the attention of all on the family, an 

important nucleus of society if, when well 

cared for, makes its members happy and is 

an advantage for society. 

Pope Benedict XVI who was present at the 

event, recalled all to family life saying: “...it is 

fruitful for society, because family life is the 

first, irreplaceable school of social virtue, 

such as respect for persons, gratuity, trust, 

responsibility, solidarity, and cooperation”. 

The family, with its capacity for relationships, 

service, and acceptance, is a “resource of 

trust”and a “gift” that is in contrast with the 

today’s slide toward lack of commitment and 

fragmentation.  

Faced with the enormous burden that the 

economic crisis today is pouring out on many 

of the world’s countries, one feels the need 

for energy and imagination to re-think the 

organization of work and family in view of a 

reconciliation.  

Notwithstanding the fact that the structure 

and form of the family has changed and 

differs in the various cultural contexts, it is  

 

 

 

 

 

important to live the family as a reality 

characterized by relationships of love that 

become its history and that bind together a 

man and woman. 

The individualistic, utilitarian, consumer 

culture has impoverished human 

relationships, and has compromised trust 

among persons.  The rediscovery and the 

person as an essentially relational subject, 

and the care of the good quality of 

relationships, could lead to the overcoming of 

the crisis of work and of family.  A crisis 

brings out the latent malaise of the time, and 

opens new perspectives. 

Ennio Antonelli, president of the Pontifical 

Council for the Family, has repeatedly said: 

“The present crisis preoccupying people and 

governments is not to be considered merely 

as an economic crisis, but one that is more 

profoundly an anthropological and cultural 

one.  To overcome this crisis we need a 

cultural and anthropological revolution before 

the economic, one  that calls for the 

predominance of the idea of gift , not only in 

the family and celebration, but also in work 

and economy.  The most specific contribution 

of the family to the economic system consists 

in the formation of human capital.” 

 

arcristaino@cgfma.org 

 



 



Communication and Truth 

A network as great as the world 

 

Depth of Relationships 

Patrizia Bertagnini   Maria Antonia Chinello 

The Net has become the fabric of these years 

that has been a vehicle for “participation” in 

the life of the Institute. At this point, almost in 

an invisible way, thanks to the Internet many 

events are “experienced live” by the 

communities.  And by communities we mean 

FMA, young people in formation, past pupils, 

laity, collaborators, benefactors, and 

members of the Salesian Family.  It is a two-

way journey:  from the Net to animation, from 

the web to prayer.  They are like concentric 

circles weaving relationships and interactions, 

recalling us to memories, emotions, and 

gratitude.  The question about the depth of 

relationships that one lives (and they are 

multiplying) online is not to be taken for 

granted or afforded scant worth.  What is 

important is the quality, and setting for 

ourselves the goal of strengthening 

relationships and communication, so that the 

Net around us may always become a greater 

bond of unity and involvement, of 

participation and dialogue, of “feeling with” 

and “working for” together. 

An endless celebration 

“THANK YOU, Mother. Your words, like the 

whole celebration, have filled us with 

enthusiasm, and also emotion.  We returned 

home with eyes and hearts filled with the 

desire to continue celebrating in our everyday 

events. Even for those who were  

 

 

 

 

not able to be present, or who followed it on 

TV with the same enthusiasm because of  

which during the evening, but also today, we 

continued sharing the various times, 

communicating our joy.  The Sisters of Pella” 

«Queridísima Madre, Con el alma queremos 

decirte, que aunque lejos, estamos muy 

cerca con la oración y el corazón. 

Agradecemos y saludamos a todas las 

Hermanas de Europa y Medio Oriente, que te 

han ofrecido una hermosa fiesta que hemos 

disfrutado, gracias a internet. Tus Hijas de la 

Casa Santa Cecilia de la Chinca». 

These are only two of the hundreds of 

messages that arrived at the website of the 

Institute during the days of the celebration of 

gratitude for la Madre.  Certainly, it was a 

beloved event, awaited, because of which it 

was easy to communicate, to be present, 

Right? 

Let us not think that it was only this...we were 

all there, at Mornese, at Saint-Cyr, at 

Kaysiadoris.  We were at Mother Yvonne’s 

side, listening to her words, and we repeated 

them to those who, for some reason, could 

not hear them or read them...we followed the 

program, waited for the updating of pages on 

the site, and the new wave of photos. 

 

 

 

 

 

 



Depth of silence and of word 

This was only the last event. But we think of 

the expectation that is being created around 

the film “Maìn. The House of Happiness”. 

May we project ourselves to the future...What 

will the beatification of Sr. Maria Troncatti be 

like?  The Net makes all this possible. 

For more than ten years our Institute has 

chosen to “be there” on the Web with quality 

communication.  It is a communication that 

cannot be satisfied with weaving a net of soft 

wires or wirelessly.  It needs us, our “I’m 

here” to build a conversation as great as the 

world that lives in our communities, one that 

is spreading to the entire world, uniting one to 

the joys and sorrows of others.,  It is a depth 

of relationships that is nourished by both 

silence and word.  Because it is silence that 

prepares us for the encounter with what is 

authentic.  Because it is word that reveals the 

need for a “you” in which to reveal yourself, 

unveil your innermost self, and to accept 

expressions and build communion together.  

BACKLIGHT 

ABOUT DEPTH 

There is a a stronger need of the soul in an 

era such as ours in which the roles assumed 

by people within the communicative dynamic 

are gradually becoming more nuanced.  The 

development of the Internet-with the 

globalized offering of a more widespread 

possibility in which each  of us can be, at the 

same time, a transmitter and a receiver-

certainly offers us the possibility of 

abandoning the idea of a one direction 

communication in the awareness that there is 

only one Teacher and you are all brothers 

(Matt 23,8), but it obliges us to assume 

personal responsibility in dialogue. 

That which the world values, with good 

reason, such as more freedom, imposes –

from an ethical point of view- greater personal 

responsibilities in the order of building 

relationships capable of abandoning 

superficial sensations to go toward that depth 

in which we find fuller relationships. 

The choice of a high profile, built on the 

appreciation of what is not immediately 

shown, is also-in the reflection of Benedict 

XVI in the Message for the 46th World Day of 

Social Communications-the key to reading a 

pastoral ministry in condition to allow 

ourselves to be challenged from the depth by 

our brothers and sisters: “Who am I?  What 

can I know ?  What must I do?  What may I 

hope for ?  It is important to accept the 

persons who formulate  these questions, 

opening the possibility for a profound 

dialogue, made up of words, of meetings, but 

also of the invitation to reflection and silence, 

which, at times, could be more eloquent than 

a hasty response, and allows the one asking 

the question to go down into the depths of 

self and to be open to that journey of 

response that God has written in the heart of 

mankind.” 

 mac@cgfma.org 
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I Entrust Them to You 

Young People Showed Me the Way 

Interview with Sr. Juliet Kwye Kwye 

Anna Rita Cristaino 

Juliet Kwye Kwye is an FMA from Myanmar 

who has been professed for 10 years.  As a 

child she met the Sisters of Charity and 

attended one of their schools. 

Juliet was attracted to the life of these 

religious, and felt in her heart the desire to 

get to know them better.  Attending after 

school classes, accompanying them on their 

apostolate, she began to understand the life 

of prayer, the apostolate, the mission, etc. 

“When the school day was over, I was always 

with them.  I went home only to eat and 

sleep. I  saw them praying, and I liked it.” 

As she got older, on Saturdays she would 

accompany them on their visits to the 

hospitals.  “I knew about religious life through 

the Sisters of Charity, the only religious 

institute in my village.” 

Juliet belonged to a Catholic family and was 

the youngest of three children.  She lost her 

mother when she was still very young, but her 

father knew how to care for her. 

“At the conclusion of my studies, I worked as 

a teacher in a very poor village.  There was in 

the village a bishop to whom the people were 

very close.  I frequently spoke with him to be 

helped about discerning what I should do.  At 

the beginning he wanted me to go to study in 

the Philippines, but that  

seemed to me to be too far away.  Then he 

suggested that I study to become a nurse.” 

In her heart Juliet had two great desires, one 

of which was to continue her studies and the 

other was to become a religious.  She spoke 

with her father who left her free to choose her 

way, promising, however, his support. 

“I went to the bishop and told him of my 

desire to become a Sister.  He asked me 

which congregation I wanted to enter, and I 

told him that I only knew the Sisters of 

Charity.  Since he knew the Salesian Sisters, 

he suggested, instead, that I make an 

experience with them.” 

The bishop called the Daughters of Mary 

Help of Christians who could be found in the 

city, and after a week, Juliet could already go 

the them for an experience.  The bishop gave 

her a month to decide.  “After a month, he 

called me, but I had already decided to 

remain with the FMA.” 

At this point Juliet decided to begin her 

formation journey as a candidate.  Her sisters 

were a bit skeptical, but her father supported 

her decision.  “My father had never told me, 

but when I was ready to enter, he confided in 

me that as a young man, he too had entered 

among the Salesians.  He had been in the 

novitiate, but he left before profession.  He 

had never told me about this, but in our home 

we had a large picture of Don Bosco.” 

Juliet, who had met poverty through her visit 

to the sick, had the experience of another 

type of poverty and of asking for help. 



“During my first months with the FMA, I got to 

know many young poor people who did not 

have the possibility of studying.  They were 

already older, and in their eyes I could read 

much suffering.  The FMA also helped those 

who had little possibility, giving them a 

second opportunity to build a good future.  I 

began to teach them the first basics in 

reading and writing.  Many of the girls spoke 

only their dialect; therefore at times it was 

difficult to communicate.  Many of them were 

fearful.” 

Juliet loves to recall the first months of her 

experience when she felt love for the poorest 

young people, and her being of service in 

their time of growth.  “Iunderstood in that 

month that I could help them to have a good 

future.” 

Juliet lived in close contact with them , and 

meanwhile observed the life of the Sisters, 

one that communicated joy in dedicating 

themselves to the young people and their 

needs, in a love of community that was 

simple and sisterly.After two months of 

discerning, a year as a candidate, she then 

became a postulant and made her novitiate in 

the Philippines.  She returned to Myanmar 

after profession and was asked to work with 

the children in the nursery school. 

One remembrance accompanies her.  During 

the first month of her experience with the 

Sisters, she met a young girl.  “She was very 

much afraid.  She knew only her dialect and it 

was difficult to communicate with her.  But 

one could understand that she was very 

intelligent and had good capacity to learn.  

When I returned after a few years, I was 

surprised to see how well she had done in 

her studies.  She was changed.  She had 

more self-esteem and self-awareness. I then 

saw our mission clearly.  To give trust.  This 

girl, upon seeing our trust in her, conquered 

her fear.  She began to teach.  At the 

beginning, she was a bit anxious, but she 

gradually became more at ease in contacting 

others.  She helped me to understand that 

what God wants from me is that I help girls to 

discover the beauty that they have within.” 

Juliet is happy.  She had also discovered 

other girls who were open with her, and has  

shared their fears, their joys, and their 

suffering.  For her, seeing how the trust and 

affection received  make these young people 

feel “reborn”, is a sign that the Lord continues 

to call her to this task.  Difficulties, however, 

are not lacking.  “When I feel that I am doing 

God’s will, when I have the awareness that 

what I am living is God’s plan, and I succeed 

in overcoming the difficulties more easily.  I 

believe much in the mediation of my Sisters 

who help me to understand better God’s will.” 

arcristaino@cgfma.org  

 

 



  



 


