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A propitious time for mercy is opening.  Our world, marked by situations 
of great beauty and also of great suffering, invokes mercy.  Humanity, as 
always, seeks the face of Divine Mercy.  He bends over our misery, re-
clothing it in mercy.
This experience of being embraced by mercy transforms us, makes us 
capable of revealing the merciful face of the Father.  Ours is the exercise 
of generating gestures to heal the deep wounds of humanity.  Ours is 
the journey of solidarity that fortifies the networks of communion, 
generating proximity.  Ours is the desire to imitate the same attitudes of 
the divine humanity of Jesus.
The Father’s mercy reawakens in us hope that is the capacity to gather 
the seeds of a risen life in the events of life.  It refines our glance to re-
signify events, tendencies, culture.  This is what we intend to reach with 
the contents presented in this issue of DMA: assume the merciful glance 
of God to be able to embrace reality and influence it, transforming it 
beginning with the message of Jesus, “Be merciful as Your Father is 
merciful”, taking on the face of His mercy (Luke 6: 36).
The themes solicit and invite us to look at reality from the educative 
point of view of mercy.  Ours is the commitment to promote a merciful 

education through words and gestures capable of weaving 
peace, of creating harmonious relationships with Creation, of 
ethically living relationships full of evangelical values.

From reading the texts, there emerges the divine face of mercy in its 
thousand nuances of forgiveness, proximity, sustainability of relationships 
among peoples and nations, of permanent dialog, of the acceptance of 
diversity, of unconditional inclusion of migrants, of care of the earth; by   
making ourselves co-creators with the Father and ‘suspending every kind 
of judgment’ about another, as Pope Francis often exhorts us. Ours is the 
step to continue building bridges to educate and to educate ourselves to 
mercy.
To embrace mercy is to experience and translate into life, the love we have 
received from God.  He is a God who receives our wounded humanity 
and is capable of being the balm that heals it, illumining and recuperating 
what was ‘lost’ in us.  God’s merciful action gives us new impetus and 
sustains a dignified life, committed to promoting a formation that 
consolidates the rapport between mercy-justice-solidarity-peace.
We are invited to continue to cross the ‘door of merciful education’, 
placing ourselves at the school of Jesus, in the Salesian style of goodness, 
with the clear humility to walk with the young, seeking with them the 
face of Mercy, letting ourselves be filled with His merciful love.

Editorial

Maria Helena Moreira
mhmoreira@cgfma.org

The Face of Mercy
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3“Stand up, weavers of Peace”.  
Men and women who have had 
the patience to weave peace, 
to educate to peace, to make 
peace blossom even where it 
seems hopelessly suffocated. 
They safeguard the hope that 
the good exists and they do not 
spare themselves the labor of 
making it germinate.  Peace, the 
one that Pope Francis  reminds 
us “is not a balance between 
contrary powers, not a lovely 
façade” behind which there are 
conflicts and divisions.  Peace is 
a profound human desire; it is a 
gift and at the same time, a fruit.  
We receive it and we cultivate 
it.  It has the flavor of daily life; 
it begins to take on consistency 
within each of us.  It is trained 
by our relationships of solidarity 
and extends into the social 
fabric of the peoples through 
responsible actions.

 Educate to the Good
Angelic Edna Calò Livne, born 
in Rome, Italy but of Jewish 
origin; educator, director, author 
has created and directs in Israel 

the Foundation Beresheet LaShalom, which in Hebrew means ‘A 
principle of peace’. It has as its educational aim that of contributing 
through the multi-cultural theater of peace, to the formation of a 
generation that looks at the other culture with greater compassion 
and understanding.  Today, the group gathers more than 500 Jewish, 
Christian, and Muslim young people. Together they narrate and 
dance the deep need for peace of those who know war first hand, and 
of Love, the only weapon against hate.  They express the importance 
and immense value of difference as a font of richness and of growth 
and not as a motive for conflict.   “Beresheet”  is a message of trust in a 
future where indifference can be overcome in order to give everyone 
dignity and a future.

 Meet among persons
Jerusalem: it is a conflict that never ends and that  no longer rouses 
us.  And yet, there are those who continue to sow reconciliation 
between Arabs and Israelis.  It is the concrete story of two women, 
Ruth Ebenstein, Israeli of American origin, and Ibtisam Erekat, 
Palestinian of the West Bank. Both are mothers with small or teenage 
children.  They met by chance  beginning with an experience that 

apparently had nothing 
to do with the conflict: 
fight against a breast 
tumor.  “When we 
found each other, 
neither of us thought 
about whether we were 
Jewish or Palestinian.  
We had a common 
enemy, bigger than the 
Arab-Israeli conflict: 

We must be obstinately optimistic to speak of Peace in 
times in which we hear ever more dominant the noise 
of weapons and the news that stuns us with images and 
numbers of people killed.  Yet, here we are again to 
believe, to dream, to hope, to invoke Peace.

Give PEACE
Gabriella Imperatore
gimperatore@cgfma.org
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Peace is not obtained without efforts, 
without conversion, without creativity and 
confrontation.  It regards raising awareness 
and providing formation to a sense of 
responsibility. It is an educational question, 
where meeting each other and knowing each 
other progressively smooths the way.  Respect, 
welcome, solidarity, and taking care of those 
suffering make peace progress everywhere.
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the tumor.  And we were winning against it.  This 
is the demonstration that peace is possible!
Ruth and lbtisam had to deal with 
the new  intifada, with the terrible 
face of boys and girls, little older 
than their own children, who go 
with a knife after the first ‘enemy’ 
who passes by.  This made them 
think of a gesture:  they went 
together to an Israeli school to 
speak with a group of teenagers.  
They faced their many questions:  
“How do you make your friendship continue with 
all that is happening?  What do your children think?  
What can we do to get out of this 
situation?”
If you have ten Palestinian 
friends, they are no longer 
transparent for you.  And if 
Palestinians have friends like you, 
you are no longer transparent for 
them.  To meet among people, 
know who is on the other side…
this is the only possible response 
for peace.”

 Heal the wounds
Irfanka Pašagić is a neuropsychiatrist of Srebrenica.  
She is the director of the association “Tuzlanska 

Amica”, a non-governmental organization, center 
for assistance and care of traumatized women.  Her 

work began in 1992, to relieve 
the suffering of an increasing 
number of women and children 
arriving from the concentration 
camps, from the zones subjected 
to ethnic cleansing, and fleeing 
the city of Srebrenica.  Thanks 
to her efforts and her studies in 
medicine and psychiatry, Irfanka 
has given a family to over 850 

children, and now the center is one of the few places 
where women, children, and traumatized men can 

receive psychological help, and 
also medical, social, and legal 
assistance. Distance adoption 
is not limited to collecting and 
distributing precious financial 
help.  Those who adopt, in fact, 
receive a constant report on 
the state of the children’s health 
and their scholastic and family 
progress, and are encouraged 
to visit them at Tuzla or to give 
them hospitality for a time of 
vacation, care, and rest.  

The journey is tiring, but hope for a better and 
more just world continues to live in her heart.

We cannot get tired or 
give up.  We owe this to 
the present and future 
generations.  We must get 
up and go ahead! (Wangari 
Maathai, Nobel Peace Prize - 
2004)

We need peace.  Peace 
is the recognition of the 
dignity, the right of each 
person to exist.  The world 
will be better if we roll 
up our sleeves for this 
enterprise of peace! 
(Fr. Luigi Ciotti)
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 The Church and the migrants
The Church has taken upon 
itself the issue of the migration 
phenomena and is always 
seeking interpretive journeys 
for this sign of the times, “to 
discover the design of God 
and lay the groundwork for a 
migration pastoral respectful 
of the migrants and that, at the 
same time, seeks communion 
and catholicity.   Christ’s 
incarnation calls on the Church 
to implement the divine design 
of communion and to live the 
mark of catholicity also as 
the celebration of legitimate 
diversity” (Cf. Istruzione Erga 
migrantes caritas Christi n. 98, 
Pontifical Pastoral Council for Migrants 
and  Itinerants).  
God Himself became a ‘migrant’ 
in the Son because He chose to 
‘migrate’ from His divinity to 
humanity out of love (John 
3: 16).  The ‘migration’ of 
God toward humanity 
made possible the 

‘migration’ of man toward God.  
from when Jesus was a boy, He 
was a ‘migrant’ (Mt. 2: 13-17).  He 
manifested His openness toward 
those who are different, from 
non-Jews, to the Canaanite 
woman, to the Roman 
centurion. The 
disciples of 
E m m a u s 

Migration is a phenomena of international relevance 
on the political, economic, social, and religious levels. 
The 23rd General Chapter encouraged networking in 
favor of the migrants, “As interprovincial conferences to 
find the way of connecting the FMA communities, the 
various groups of the Salesian Family, and the various 
civil and ecclesiastical institutions to study the causes of 
migration and to collaborate in educational projects…” 
(GC XXIII, Chapter Document, no. 70). 

With the migrants
In the care of the editorial staff
dmanews1@cgfma.org
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met a ‘stranger’ on their journey and they received 
him.  In accepting the migrants, we accept Christ 
the migrant.  The ‘stranger’ that the disciples had 
accepted at their table made their hearts burn, 
broadening their gaze toward new and wider 
horizons.  The encounter with those who are 
different transforms, breaks down walls of division 
of social/economic, cultural, linguistic, and 
religious diversity and creates one human family.

 Take care of the migrants
Migrations are a challenge for the Church.  Pope 
Francis, in the Message for the World Day of 
Migrants and Refugees 2016, writes: “Migrations 
cannot be reduced merely to their political and 
legislative aspects, their economic implications 
and the concrete coexistence of various cultures 
in one territory. All these complement the defense 
and promotion of the human person, the culture of 
encounter, and the unity of peoples”.  The presence of 
new and older migrations continually questions us 
and at the same time transforms us as individuals 
and as societies: changes that happen spontaneously 
both in those who migrate as in those who receive 
the migrants.  The compass, the Pope suggests, is 
mercy that “shakes the conscience and stops us from 
becoming used to the sufferings of others; that is a gift 
of God the Father revealed in the Son; that nourishes 

and strengthens solidarity 
toward our neighbor”. 

Mercy allows us to 
encounter the other; an 
authentic encounter 
“where one is ready, not 
only to give, but also to 
receive from the other”.  

Today, the Daughters of 
Mary Help of Christians 

in the whole world, in 

The Church is present where the migrants are.  It 
shares their joys and hopes, sorrows and sufferings.  
It is present to offer human aid and social solidarity, 
to advocate for them when their rights are denied, 
through pastoral, educational, and evangelizing action.
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collaboration with civil and 
ecclesial Institutions, are involved 
in pastoral ministry in favor of 
the migrants.  The educational/
evangelizing care of migrants 
includes acceptance, respect, 
protection, authentic love for 
every person in their religious 
and cultural expressions.
This is the experience with the 
communities of Philippine 
migrants who are mostly 
Catholic.  Many parishes 
are places of meeting and 
socialization for the community.  
In the parishes, the Sisters teach 
catechism to the children and the 
adults in preparation for Baptism 
and First Communion, spread 
Marian devotion with visits to 
the families, praying the Rosary 
t o g e t h e r , 
a n i m a t e 
encounters 
for Prayer, 
Reading of 
the Word, 
and promote 
human and 
r e l i g i o u s 
formation.  In 
the Liturgical 
times of 
Advent and 
Lent, they 
o r g a n i z e 
r e t r e a t s /
s p i r i t u a l 
exercises.  
The way 
of inter-
r e l i g i o u s 
dialog and 
witness of the 
faith favor reciprocal knowledge, 
respect, and conversion.  Noemi 
I., emigrant in Japan, says: “I want 

to practice my faith even if I live 
in a non-Christian country.  The 
presence of priests and religious 
who work for the migrants, helps 
me a lot to live my faith and teach 
it to my now adult daughters.  
The greatest grace I received from 
the Lord was when my husband 
asked to be Baptized in 1998”. 
The Philippine migrants, 
together with the Sisters, 
do animation in the various 
parishes.  During the week, 
they teach catechism to small 
groups, bring Communion to 
the sick and elderly, call priests 
for the Anointing of the Sick.
Consecrated persons and laity 
work with the same migrants 
and respond to the Lord’s call 
to “go and make disciples of all 

nations” (Mt. 
28,29).  There are 
many Philippine 
migrants who 

collaborate in the parishes 
and in works of service for 
the migrants, like Emily.  “My 
husband and my son are 
involved in liturgical animation; 
my daughter is a group leader 
for young people; while I am 
involved in accompaniment 
to promote religiosity and 
traditional Philippine values, 
initiatives of solidarity to gather 
funds and favor the betterment 
of the lives of migrants and their 
social integration”.
The FMA collaborate with 
Institutions for the promotion 
of the social integration of 
Philippine workers through 
various forms of counseling, 
empowerment, and formation, 
social/economic counseling, 
and intercultural mediation  
between the Philippine 
communities, the Embassy, and 
the Migrant Office.

“All of us carry in 
ourselves a history, a 
culture, precious values; 
often experiences of 
misery, of oppression, 
of fear.  Our presence is 
a sign of hope in God.  
Do not let yourselves be 
robbed of this hope and 
the joy of living that flows 
from the experience of 
divine mercy, and also 
thanks to the people who 
receive you and help you”
(Pope Francis to the 7 thousand 
migrants and refugees present in 
St. Peter’s Square for the Jubilee 
of the Migrants)



8  Everything is connected
Everything is connected, tied, 
intimately related!  These 
expressions that describe the 
interaction between the living 
things on the planet seem to 
be the leitmotiv that crosses 
the Encyclical Laudato si’.  
Rather, we can affirm that 
it is the perspective that 
gives unity to the 
themes treated and 
is called by Pope 
Francis, integral 
ecology that 
clearly includes 
all the dimensions 
of existence: 
human, natural, 
environmental, and 
social (Cf. no. 137).
In the fourth chapter, 

This contribution shows that integral ecology is the unifying 
perspective of the encyclical Laudato si’. Given its 
vital importance for our planet, it must occupy 
a central place in the educational process, 
involving all institutions and areas of life.

For an integral ecology
Julia Arciniegas – Martha Séïde
j.arciniegas@cgfma.org – mseide@yahoo.com
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the Pontiff accurately analyzes the 
elements that insure an integral 
ecology.  Nothing in this world is 
independent, not even time and 
space, the atoms and the subatomic 
particles, the physical, chemical, 
and biological components of the 
earth, the living species, the living 
organisms, and the environment in 
the relationship between nature and 
the society that inhabits it (Cf. no. 138).  
There exists an interaction of the 
natural systems among themselves 
and with the social systems.  For 
this reason, it is preferable to speak 
of ecosystems. 

 Integral ecology as
 ecosystems
To affirm integral ecology 
as a collection of ecosystems 
encapsulates the awareness of the 
complexity of reality and, above 
all, the interdependence among 
the diverse elements.  Thus we 

understand why the category 
of integral ecology allows 
us to read in a unitary 
way situations that are 

apparently in contrast 
such as: phenomena 

tied to the degradation of 
the environment, of social, 

cultural, economic life; of daily 
life, work, health, body, 

justice, common good 
(Cf. no. 138-162).  

As the Director 

of the Magazine ‘Social Updating”, 
the Jesuit G. Costa affirms: “The 
world is an ecosystem and we 
cannot act on one part without 
the other parts feeling it.  This 
approach is the step forward that 
Laudato si’ gives to all those who 
read it, believers and non-believers”.  
It deals with a holistic approach 
that, in the name of the quality of 
human life and the safeguarding 
of our common home, allows the 
integration of various disciplines, 
proficiencies, institutions  into 
a unitary perspective, and the 
dynamic involvement of all the 
dimensions of the person.  The 
commentators on the encyclical 
place it in the furrows of the great 
social encyclicals where integral 
ecology becomes the paradigm 
of justice, spiritual journeys in 
which the human/social aspect is 
intimately tied to the environmental 
reality toward a process of 
sustainable development. 
“If everything is in relationship, 
even the state of health of the 
institutions of a society bring 
consequences for the environment 
and for the quality of human life” 
(no. 142).

 Integral ecology as
 universal communion
From an attentive reading of the 
Encyclical, we become aware that 
the problems tied to the ecological 

crisis are interpreted from the 
integral perspective in the light 
of Sacred Scripture, beginning 
from the centrality of the creation 
stories (Cf. Genesis 1-2).  “These 
suggest that human existence is 
based on three closely connected 
fundamental relationships: 
relationship with God, with our 
neighbor, and with the earth” 
(No. 66).  Having been created by 
the same Father, we are united 
by invisible bonds and we form a 
kind of universal family, a sublime 
communion that urges us to a 
sacred, loving, and humble respect 
(Cf. no. 89).  As a consequence, 
all we beings of the universe 
are united in the fraternity, “in 
a marvelous pilgrimage, tied to 
the love that God has for each 
of His creatures and that unites 
us among ourselves with tender 
affection” (No. 92).  If integral 
ecology is so essential, then why is 
it so difficult to realize in our life 
environments?

 At the root of the difficult
 integral ecology
Besides sin that broke the 
harmony of relationships from 
the beginning of creation (Cf. no. 
66), Pope Francis individuates 
in addition the difficulties of 
the technocratic paradigm 
and in a certain excess of 
anthropocentrism (Cf. nos. 106-
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116).  In other words, modern 
man has placed technical reason 
above reality and assumes a 
self-centered position, centered 
exclusively on himself and on his 
own power.  From this derives 
a logic that justifies every kind 
of waste, treating others and 
nature as mere objects, and leads to numerous 
forms of domination instead of responsible 
administration. 

 The common good, way to integral development
Recalling the Compendium of the Social Doctrine of 
the Church, the Pontiff describes the common good 
as “the collection of those conditions necessary 
for social life that permit both the groups and the 
individual members to reach their own perfection 
more fully and more quickly” (no. 156). The common 
good presupposes respect for the human person as 
such and of their fundamental 
and inalienable rights, ordered to 
integral development. 
In its turn, the common good 
includes the affirmation of the 
family as the primary cell of 
society, the promotion of social 
peace, the appeal to solidarity, 
the preferential option for the 
neediest, the search for the good 
of future generations.  All of society, and in it 
especially the State, has the obligation to defend and 
promote the common good (Cf. nos. 157-162; Evangelii 
Gaudium, nos. 217-237). 
If all this is connected, it is necessary to cultivate the 
awareness that the answers to numerous problems, 
including that of the environment, cannot come 
from only one source.  We must exercise ourselves 
to have an attentive gaze to bonds in order “to 
individuate adequate ways to resolve the more 
complex problems of the actual world” (No. 110).  It 
deals with a real educational challenge.

 Educate to the alliance between humanity 
 and the environment
Chapter six of the encyclical, dedicated to 
education and to ecological spirituality, is above 

all an invitation to educate to 
the alliance between humanity 
and the environment.  This 
alliance implies the passage 
from an environmental 
education centered on scientific 
information, on awareness, and 
on prevention of risks, 

to the recovery “of the various levels of 
ecological equilibrium:  interior with oneself; 
in solidarity with others; natural with all living 
beings; spiritual with God” (no. 210).  Such 
an environmental education is open to the 
Mystery from which an ecological ethic takes its 
deepest meaning.  The Pope appeals to educators 
to elaborate pedagogical itineraries of ecological 
ethics capable of helping the young generations 
grow effectively in solidarity, in responsibility, 
and in care based on compassion (Cf. no. 210).  
Therefore, it deals with education to citizenship. 

 Educate to ecological
 citizenship
The encyclical calls upon 
educators to create an ‘ecological 
citizenship’, that is, to help mature 
attitudes, reinforce convictions, 
cultivate solid virtues in view of 
the transformation of the person.  
In this context, “education 

to environmental responsibility can encourage 
various behaviors that have a direct and important 

«An integral education is 
also made of simple daily 
gestures through which we 
break the logic of violence, 
of exploitation, of egoism» 
(no.230)

«Integral ecology is 
inseparable from the idea 
of the common good, a 
principle that plays a 
central and unifying role 
in social ethics» (no.156)
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incidence on the care of the environment” (no. 211).
Along the same line, the researchers M. Fonte 
and C. Salvioni affirm: “Ecological citizens are 
those who respond to principles of global ethics; 
take on social and environmental responsibility 
in their behaviors; and are proactive in reducing 

the negative impact of their acquisitions 
and of their consumption on the 

environment and on other persons”.
Ecological citizenship calls not only individual 
persons, but also all the institutions and all 
the places of life: family, school, means of 
communication, catechesis, politics, associations, 
seminaries, religious communities (nos. 213-214).  
They are all connected and we all have something 
to offer to better the life of our planet.
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 The situation 
For some time now, news has spread 
regarding the undue accumulation 
of money to the detriment of third 
parties, on the part of those who 
already possess an abundance of 
goods and culture.  Knowledge 
of these facts and knowing that 
for the production of the goods 
offered, people and the earth are 

exploited, the environment is 
polluted, and violence and 

death are sown scandalizes us, 
but it results only in a passive 

condemnation, one that 
is fatalistic and changes 
nothing.
The situation, denounced 
in the last century by 
researchers of various 
Countries, but made 
to pass as false 
alarmism because 
it went against 
the interests of 
the wealthy, has 

re-emerged in all it 
urgency for the warming 

of the environment and for the 
publication of the Encyclical of Pope 
Francis, Laudato si’.  The politicians 
of the 18 most powerful Nations 
gathered in Paris, acknowledging 
that Planet Earth has arrived at the 
brink of suicide, have committed 
themselves to curb the damages 
and to prevent the denounced 
dangers.

 Common behaviors
Those who live breathing in this 
culture, while they condemn those 
who enrich themselves unduly and 
curse consumerism and waste, are 
induced to assume attitudes of the 
same kind in daily life.  In fact, we 
tend to demand with a certain 
arrogance; to regard ‘use and throw 
away’ as a healthy hygienic attitude; 
to eliminate objects only partially 
used because the market presents 
us with others that are better and 
faster; to study to have a title to 
exhibit and be able to compete; to 
accept people for what they can give 
us and to reject those who, because 

In Western society, there are a number of factors, not 
least the kind of economy that has been established and 
the refined publicity that, in order to support it, makes 
even the ephemeral shine, inducing us to believe that to 
be happy, to be ‘someone’, it is necessary to have what the 
mode proposes and the market offers, greatly exaggerating 
the desire to possess and to consume to the point of waste. 

Hunger to have
and desire to be

Maria Rossi
rossi_maria@libero.it
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existence present in every person.  The modality 
of having draws its own power from a biological 
factor, the desire to survive.  To live with dignity, 
the human being needs to have what is necessary.  
The modality of being, of sharing, of sacrificing 
self, draws its power from the insuppressible need 
of overcoming one’s egotistical isolation through 
union with others.
Culture and education have a powerful influence 
both on enabling one kind of tendency as on 
repressing it; on the object toward which to direct 
the desire as on the modality of satisfying it.
What predominates in the West is the development 
of the tendency to have.  The awareness that cultural 
conditionings are invasive, but not totally, could 
lead to a favorable formation in the development 
of the modality of being, which is growth toward 
the fullness of the human being, capable of loving, 
of holiness.  The problem is to be aware of the 
conditionings and find the courage to call self into 
discussion and break the firm conviction of being 

in the right.
We live in the modality of being 
if: in front of a flower we enjoy 
admiring it without needing 
to pick it in order to have it; 

of age or disability, are believed to have nothing else 
to offer. And yet, though having many things, we live 
with the nostalgia for when we had less and we enjoyed 
more.
The goods acquired require care and attention so as not 
to lose them; they take time away from interpersonal 
relationships that make us grow in humanity and 
can lead us to refuse them as well. To have with ease 
sophisticated computers and not be able to succeed 
in being competitive as society demands, is causing 
the emergence among teenagers of a new pathology, 
the hikikomori, which means ‘to stay apart, to isolate 
oneself’.  The phenomena originated in Japan, a very 
advanced technological country, and is spreading in 
other Countries as well.  It deals with teenagers who 
have left school, friends, refusing every external contact.  
They barricade themselves in their rooms and live 
glued to the computer, always connected, immersed in 
a purely virtual reality, awake at night and vanished into 
sleep during the day. 

 The two tendencies.  Possibility of choice
With the desire to have, there also lives the 

yearning to be.  To have and to be, according 
to the noted Psychoanalyst Erich Fromm, 

are two fundamental modalities of 
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if we are moderate though having an abundance; 
if we enjoy sharing, helping, making others happy; 
if we give precedence to listening 
to people rather than running 
after information or being too 
connected to the internet; if we 
cultivate the capacity to think in a critical way and 
to respectfully listen to those who think differently; 
if we respect every person and every form of life; if 
we cultivate love for knowledge, art, beauty; if we 
are happy to listen to the voices and the silences 
of nature, to contemplate the stars, to immerse 
ourselves in the Mystery that gives meaning to our 
living and our dying.
The promise of happiness cannot be satisfied by 
possessing.  History and daily life demonstrate 
this.  Wealth offers only a handful of pleasures 
and an illusory freedom.  “Human beings are like 
receptacles that, when they fill, they get bigger, so 
that they are never full”, writes Fromm.  However, 
the illusion of finding fullness which is found in 
the mechanisms of having, is forced to accumulate 
more and more and live in the anxiety and fear of 
losing what it has.

Its being does not depend on riches; it cannot be 
bought.  In spite of the subtle conditioning of the 

culture, there still exist people 
who give wings to the yearning 
for being.  It is a silent crowd 
that dedicates life to better the 

conditions of peoples and of the environment; 
who study, not to possess culture, but to find the 
way to prevent or cure illnesses, to save the Planet, 
to create beauty and harmony, to spread fraternity 
and peace.  They are people free of fear; because 
they do not possess, they have nothing to lose.  
They are free of egoism and know how to receive, 
to listen, to care, and to enjoy a person, an idea, a 
flower without having to possess them.  The choice 
is up to each one.

It is love that gives 
happiness and freedom. 

For study: Erich Fromm, Being or Having? 
Oscar Mondadori.  It is a re-edited book translated into 
many languages. Written forty years ago, citing authors 
that preceded him, it reflects the ecological situation 
and the preoccupations of the Encyclical Laudato si’.
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The Face of mercy
DOSSIER
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Inspired by the Bull of Indiction of the Jubilee of Mercy 
and the message for the 31st World Youth Day, the text 
reiterates the idea that Jesus Christ is the face of mercy 
of the Father.  In Him, mercy is fullness of life, blessing, 
happiness, the way for a just relationship, solidarity, and 
as a consequence, an educational style.

The Face of mercy

 Blessed are the merciful
 for they will obtain
 mercy (Mt 5: 7)
The title of this dossier: “The 
face of mercy”, is inspired by 
the Bull of Indiction of the 
Extraordinary Jubilee of Mercy 
promoted by Pope Francis and 
the message for the 31st World 

Youth Day.  Placing ourselves 
in the ecclesial journey, with 
particular attention to the youth 
world, we accept the invitation 
to make this year a favorable 
time to strengthen and render 
more efficacious our witness to 
Jesus, face of the Father’s mercy 
(Cf. MV 3).
Cardinal Kasper, noted for 
his contribution to the theme 
of mercy, explains that the 
relative message is not a theory 
or an abstract word, nor is it 
sentimentalism.  Rather, it is 
a face, an experience, a name.  
Jesus teaches us to be merciful 
modeling ourselves after the 
Father (Luke 6: 36) and proclaims 
blessed those who  make the 
effort to enter into this logic (Cf. 
Mt. 5: 7).  Thus, mercy expresses 
the face of God the Father who 

is revealed in the concrete 
gestures of Jesus of 

Nazareth.  “Jesus Christ 
is the Father’s face of 
mercy.  The mystery 
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of the Christian faith seems to 
find its synthesis in this word” 
(MV 1).
In this context, it is important 
to rediscover the traits of this 
face to learn to be merciful like 
the Father.  Thus, we can live the 
spirit of the beatitudes to realize 
the desire for happiness that 
inhabits every human heart, 
not according to the world’s 
mentality, but in the logic of the 
Gospel.

 Mercy invites to happiness
An attentive reading of the 
Gospel allows the self-portrait of 
Jesus to appear, summarized in 
the discourse of the Beatitudes, 
as the Catechism of the Catholic 

Church affirms: “The Beatitudes 
paint the face of Jesus Christ 
and describe charity” (no. 1717).  
Some commentators present 
the beatitudes, not so much 
as moral duties, but rather as 
an invitation to happiness; a 
collection of wishes and of 
blessings for those who want 
to follow Jesus.  From this 
perspective, it is interesting to 
note that, in the list of beatitudes 
proposed by Matthew (5: 1-12), 
the recompense that follows 
the effort promises an added 
note: to the poor, the Kingdom 
of heaven; to the afflicted 
consolation; to the meek, the 
earth; to the thirsty and hungry, 
satiety; to the pure of heart, the 

vision of God; to the workers 
for peace, divine sonship; to 
the persecuted, the Kingdom 
of heaven.  However, for the 
merciful there is nothing new; 
they are promised mercy.  
Why?  The scholars interpret 
this fact by repeating the central 
and essential value of mercy 
in Christian life.  Pope Francis 
affirms the essence of the Gospel 
is mercy.  Therefore, it is another 
name for God; it is the fullness 
of the concrete life of God and 
of human beings created in His 
image and likeness (Cf. Genesis 
1: 26).  Thus blessed, fortunate, 
happy are the merciful because 
they already live divine life.  The 
Biblist Claudio Doglio affirms: 
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“From the time God adopts the criteria of mercy 
with you, you are fortunate because you can be 
mercy too”.  From this point 
of view, we can affirm that 
mercy is an essential attribute 
of God, and as a consequence, 
the characteristic of the fully 
realized person.  For this, it 
is necessary to live mercy at 
the school of Jesus to learn 
from Him how to weave just 
relationships.

 Mercy,
 the way for just relationships
In the logic of the evangelical beatitudes, a good 
relationship with God necessarily flows into 
a positive encounter with others: “Blessed the 
merciful for they will find mercy”.  Those who 
are reached by divine mercy will in their turn, 
witness merciful love to their neighbor.  This love 
is properly called mercy because it is able to let 
itself be involved and moved in the depths of its 
own heart for the situation of others.  It is capable 
of walking in the shoes of another and living 
empathy deeply.  From this point of view, Jesus 
of Nazareth traced out the journey in a concrete 
way: we find Him illustrating the way of mercy 
in various situations.  It is enough to think of 
the three parables of mercy (Cf. Luke 15) where we 
can contemplate the passionate love of God for 
humanity: a love that always goes in search of 
those distant, of sinners, of those lost.  It is a love 
that knows how to wait with patience and anxiety 
for the return of the lost one; a love that is always 
ready to forgive, to begin the relationship again; 
love that is always faithful in spite of the infidelity 
of the other.  The resurrection of Lazarus (John 11: 
1-53) or of the only son of the widow of Nain (Luke 
7: 11-17), the story of the Good Samaritan (Luke 10: 
25-37) are others among the numerous eloquent 
examples that help us to grasp the concreteness 
of mercy lived in the divine logic.  These texts 
highlight the centrality of forgiveness, attention to 
the presence and the needs of others; compassion 
that lets itself be touched from within; concrete 
help to respond to needs.

Commenting precisely on these episodes, the 
Biblist Claudio Doglio summarizes the way of 

mercy in three moments that 
are closely connected regarding 
the persons committed to the 
school of Jesus.  In the first place, 
merciful persons are interested 
in the reality of others and are 
aware of their needs.  Thus, they 
live the attitude of attention 
that is able to listen even to the 
silence.  The second step is to let 
self be affectively and effectively 
touched by the reality of others, 

that is, be disturbed until there is a way to 
better the situation.  The third element of lived 
mercy requires concrete action that involves all 
personal, community, and institutional strengths 
to resolve the problem.  Those who follow 
this way in daily life are able to articulate the 
moments indicated in one movement toward 
God and toward neighbor (Cf. C. FMA art 38) until 
it becomes the attitude of people who are aware, 
sympathize, help, and forgive others in their 
multiple realities of the marginalized, sick, sinful, 
hungry, mendicant, migrant, etc.  To attain this 
style of life in which mercy becomes a virtue, 
requires the mediation of education, above all for 
the young generations.

 To educate: mercy in action
Before entering more deeply into the educational 
aspect in relation to mercy, it is good to clarify 
that, even with due differences, what we try 
to be is worth more through fraternal life: to 
live amiability with externs and not with our 
sisters, gives rise to questions in this regard 
and, perhaps, a dichotomy that cannot be 
underestimated.
The attempt to indicate steps of education to 
mercy requires the avoidance of an error from 
the start: do not only formulate personal ideas 
but delve deeply to decipher how God educates 
to mercy.  He is the pedagogue par excellence, 
the educator and, as St. Augustine affirmed, He 
is the interior Master, therefore He is the only 
One who can change our heart from within, 

“Living the mission as 
mercy and in mercy 
requires that the Church 
mature in some prior 
conditions:  consciousness 
of limitations; magnanimity 
of heart; capacity 
for compassion and 
tenderness” (Serena Noceti)
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choosing the privileged 
channel of the educator as His 
mediation.  This affirmation 
however, calls for constant and 
demanding work on ourselves 
to communicate gestures and 
words of mercy in the various 
circumstances of daily life, in 
multiple encounters, above all 
with the young.  In addition, it 
is clear that if we are not people 
reconciled with ourselves, with 
our own history, and with our 
neighbor, it will be much more 
difficult to be merciful with 
others.
With the above indicated 
premise, we can continue 
seeking to pierce the attitudes 
and their various declinations, 
rather than by furnishing 
activities or formulas.

The capacity to look at the 
face of another is a priority for 
those who are compassionate 
and an educator who loves 
is able to see what does not 
emerge superficially.  “A heart 
that sees!” could be the title 
of a valid program, united to 
professionalism and to the 
various competencies.  Pope 
Francis affirms in his Apostolic 
Exhortation Evangelii 
gaudium: “Some would want a 
purely spiritual Christ, without 
flesh and without cross.  They 
also pretend that interpersonal 
relationships also are only 
mediated by sophisticated 
apparatus, by screens and 
systems that we are able to 
open and close on command.  
In the meantime, the Gospel 
always invites us to run the risk 
of the encounter with the face 
of another, with their physical 
presence that questions; 
with their suffering and their 
requests; with the contagious 



20

joy of a constant body to body.  Authentic faith 
in the Son of God made flesh is inseparable from 
the gift of self, from belonging to a community, 
from service, from reconciliation with the flesh 
of others.  The Son of God in His incarnation, 
invited us to the revolution of tenderness”. (EG 88)
The epoch in which we live, within its complexities, 
asks us to make sure that what we announce is not 
only theory but is made flesh, that lets itself be 
touched  and feels through the capacity of being 
people of deep humanity.  Looking at Jesus, living 
the experience in one’s own 
life through the spirituality 
that characterizes it, educators 
communicate mercy with their 
whole being.  Mercy transpires 
with the simple goodness of a 
smile, even in the absence of 
words, just as joy opens the 
heart of others, contrasting 
cynicism and indifference, 
and making oneself close.  
Thus, being merciful requires opening our eyes 
and having the humble daring of looking at the 
wounds of those who live alongside us, of the 
young, letting ourselves be provoked by their cry, 
mostly silent, that is however, always a varied 
request for help, and above all, of closeness.  
Merciful educators listen; do not justify some 
actions, but never by moralizing nor taking 
on a judgmental attitude.  It is important to 
emphasize this aspect insofar as all of us, after 
another’s affirmation, react with an evaluation 
or a judgment, instead of trying to understand 
deeply the exact meaning it has for the one who 
expressed it.  The pedagogue and psychologist 
Carl Rogers asserts: “The tendency to judge others 
is the greatest barrier to communication and 
understanding”.  Education and communication 
are in close relationships; being merciful is carried 
by our capacity to communicate, above all, with 
nonverbal language.
The demand of Don Bosco: “Study how to make 
yourself loved!” reminds us that only love educates, 
but this implies unlimited patience, capacity to 
continually retrace your steps, relate with each one 
considering the questions, and always forgiving 

with magnanimity and tenderness.  Never tiring 
of being merciful like God, is a challenge that is 
launched at the educator today and that, perhaps, 
does not ask us to find answers only by elaborating 
projects but by believing more than ever and 
always more deeply, in the accessible point present 
in the other.  Thus, the power to educate to mercy 
could begin with a positive glance at a young 
person, with believing that his/her heart can be 
trusted.  Only from such attitudes can the works 
of mercy flow in education and be concretized 

through religion, reason, and 
loving kindness, the pillars of the 
Preventive System.

 Mercy and solidarity
Living mercy is one of the 
deepest yearnings that inhabit 
the young, and the educators, 
besides being its witness with 
their life style, can satisfy their 
desire by accomplishing works 

of mercy in which the young immediately grasp 
the actuality, not only in relation to the needs 
of our times like hunger in the world, but also 
in their daily life.  Concrete gestures that we 
can summarize in the word ‘volunteer work’, 
should be accompanied by a reading 
of the experience with a 
listening that equals sharing 
their questions and doubts, 
expectations and hopes, to 
walk a journey together made of 
patience and respect for the growth 
rhythms of each one, with a presence 
that leads to the Lord.
Volunteer work, giving the possibility 
of self-giving and, coming in contact 
with delicate and particular situations, 
disquiets them and makes them 
look at their own styles of life, 
disposing them to greater 
and more important 
values in respect to 
those proposed 
by a society of 
consumerism.  In 

“Each one must invoke the 
Mercy of God for self, and 
for all people, because we 
are all sinners, we all need 
forgiveness and grace, we 
are all called to eternal 
salvation” (Don Bosco)
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addition, confrontation with 
the life history of many people, 
sometimes even their peers, 

makes each one 
deeply re-think 
their own journey 
listening to their 
heart.  Allowing the 
young to accomplish 
gestures of mercy for 
solidarity, for the care 

of others, for the marginalized, 
but also for the concept of 
friendship that includes the 
idea of the gift of self, is a value 
that is lived within the group, 
and consequentially becomes 
formative at various levels. 

“The privileged place of 
encounter is the caress 
of mercy of Jesus Christ 
toward my  sin” (Pope 
Francis)
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“I am 18 years old and I am 
a Catholic.  Today, like every 
Monday after school, I went to 
have a coffee in the courtyard of 
a bar.  Nothing surprising.  The 
coffee did not have a different 
taste in respect to last week; 
the smile of the waitress was 
no different; and the people 
sat at the same tables.  As 
every Monday, I took out the 
newspaper almost mechanically 
and I scanned the titles.  But I do 
not recognize the newspaper I 
read every week.  There is a title: 
“Suffering and rage”.  A man, 
tears, suffering, rage, death, 
innocent people, wounded.  I do 
not want to read any more.  I put 
the newspaper down, drink my 
coffee and pay.  For the first time 
this year, I quickly left this place 
where I was used to reading my 
paper in peace.
What should I do?  Go home as 
the authorities ask us to? No. 
I decided to go to a familiar 
place, precious to my heart.  This 
place is my parish, my second 
home, the house of the Lord.  I 
enter…many people.  the only 
free space is a kneeler before the 
altar of St. Rita… a passage of 
the Gospel comes to mind: “But 
I tell you: love your enemies 
and pray for your persecutors” 

“I, Rosaria Costa, widow of 
agent Vito Schifani, baptized in 
the name of the Father, of the 
Son, and of the Holy Spirit, in 
the name of all those who have 
given their life for the State, I ask 
above all, that justice be done 
now.  I address the men of the 
mafia, because they are here, 
but certainly not Christians, 
know that even for you there is 
the possibility of forgiveness: I 
forgive you, but you must get 
on your knees, if you have the 

(Mt. 5: 44).  I did not pray for 
the victims…today I prayed 
for you.  I prayed to the Lord to 
help us to forgive, to help the 
French forgive you.  I prayed for 
the families of the victims so 
that they will be able to forgive 
you one day.  I asked the Lord to 
come and help us forgive.
I prayed to the Blessed Virgin 
Mary to protect you, to wrap 
you in her love, to make you 
understand that we are on the 
earth to love and not to kill; to 
make you understand that no 
person, no matter who they are, 
where they come from, what 
they believe, merits to die only 
because they wanted to enjoy 
themselves a bit with their 
friends.
And I prayed that I was not the 
only Catholic to pray for your 
forgiveness.  I prayed that you 
may learn to accept the pardon 
of others.  May the Lord Jesus 
Christ put you on the right way.  
May He teach you the meaning 
of love and fraternity that unites 
all of us.  You did not kill our 
faith; you resurrected it”.

(cf. http://it.aleteia.org)

courage to radically change  
your deadly projects.  Let us pray 
in the name of the Lord who said 
from the cross: ‘Father forgive 
them because they do not know 
what they are doing’”.

(Rosaria Schifani:
discourse at the funeral 

of her husband, 
killed by other colleagues 

at Palermo, May 25, 1992)

After the attack
in Paris

The courage
of forgiveness
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 First of all the law
It is the Christianity learned and 
lived by numberless generations 
of Christians above all in the 
recent past.  It is the Christianity 
of the three ‘needs’ that govern 
the classic catechisms:  the truths 
that need to be believed, the 
commandments that need to be 
observed, the sacraments that 
need to be received.  
Christian life is like an order to be 

executed, an imperative to honor, 
a conformity to respect.  In 
summary, it is a form of obedience 
to God and to the Church.  
This Christianity has educated 
and refined the conscience of 
numerous generations.  Many 
have found a guide in it and have 
recognized it not only as a duty, 
but as an ideal of life that they 
committed themselves to absolve 
with fidelity.
However, we are aware that 
this Christianity of observance 
also generated many unhappy 
consciences, closed in on an 
image of God as Judge, despite the 
evangelical Good News.  Even 
if this Christianity of the Law 
has lost vigor, it is still always 
present and resurfaces in certain 
circumstances.  Above all, let us 
keep in mind that it continues 

to be very present in the deep 
memory of those who have 

distanced themselves 
from the Christian 

e x p e r i e n c e , 
felt as 

To better understand the commitment to evangelization 
today, it is doubtlessly significant to pause on three 
modalities for thinking and living the faith.
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The heart
of evangelization:
“giving thanks”
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who preserve a bitter memory.  
For our contemporaries, in 
particular for the young, this 
Christianity of the law seems 
little adapted to arouse the 
taste, the desire, the joy of being 
Christians.

 Christianity of action
 and of commitment
It is the Christianity of 
those who have found the 
Christian message, not a duty 
to accomplish, but a call to be 
involved freely in the world to 
make it better, 
to witness to 
the liberating 
power of the 
Gospel.  It is 
the Christianity 
of movements, 
of charitable 
organizations, 
of  grassroots communities 
that, in the name of the Gospel, 
decisively take on the task 
of humanitarian causes and 
social/political challenges in 
a spirit of service, especially 

toward the poorest.  This is 
a Christianity of action and 
commitment that seeks to 
make the present, to the extent 
possible and already now, 
the promises of the Kingdom 
in the hope that they will 
appear definitively at the end 

of time.  This 
commitment for 
a better world is 
constitutive of 
the Christian 
life and of the 
mission of 
evangelization.

 The Christianity
 of joyous gratuity
From this perspective, being 
a Christian is not first of all 
absolving a duty, but in every 
circumstance and without 

conditions, receiving a gift 
gratuitously offered.  The 
evangelical proclamation says, 
in fact, that we have been given 
a relationship of ‘love’ with 
God and that we are invited to 
live it and to spread it in all our 
human relationships.
Jesus invites us to recognize in 
our deepest self, the gift of love 
of God, a reality that in every 
circumstance, in spite of our 
imperfections, keeps us on our 
feet, guards us, raises us up.  It is 
this love that the Gospel of Jesus 
Christ proclaims for our joy.  
We cannot extinguish the love 
that God has for us: “Nothing 
can ever separate us from the 
love of God, in Christ Jesus, our 
Lord” (Romans 8: 39).  This is the 
fundamental message; the true 
heart of every evangelization.  

In fact, what would 
the witness given to the 
Gospel be if it were not 
incarnated in a work 
of transforming the 
world?



This is God’s love for us. Living 
as Christians consists, first of all, 
in ‘giving thanks’, considering 
ourselves  under the loving gaze 
of God and letting blossom in 
us our condition as sons and 
daughters of God.  to recognize 
ourselves as unconditionally 
loved gives wings to life.  It 
dilates existence.  By the grace 
of God, we are thus led to the 
highest aspirations to which 
we cannot tend by ourselves.  

‘Giving thanks’ makes Christian 
life, not a point of fearful 
observance, but a wisdom, an 
art of living.
The Christianity of joyful 
gratuity includes the two 
dimensions of the law and 
of the promise, but from a 
new perspective.  In fact, love 
touches people intimately; it 
does not distance them from 
commitment, from action for 
the transformation of the world.  

Living joyful gratuity therefore 
means to involve ourselves with 
increased determination in the 
task of establishing, as far as 
possible, the social conditions 
that correspond to the dignity 
and the vocation for eternity 
of all human beings, above 
all where these conditions are 
most lacking.  In regard to the 
law, they are taken up again, but 
not from a fearful perspective 
of observance, but as a principle 
of life, at the service of human 
dignity.  They are laws no 
longer lived as a command to 
be observed, but as the fruit of 
a story of salvation, a covenant 
without domination, of a free 
ongoing writing of the person 
with God.  Making Christianity 
not only understandable, but 
even more, desirable, good 
for one’s life is one of the most 
important questions to face 
today in evangelization.
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(Ciudad Barrios, 15 August 1917; † San 
Salvador, 24 March 1980). He was the 
Archbishop of San Salvador, capital 
of El Salvador.  Because of his efforts 
in denouncing the violence of the 
dictatorship in his Country, he was killed 
by a gunshot fired by a sniper while he was 
celebrating Holy Mass.
“It is a novelty in our people, that the poor 
today see in the Church a source of hope 
and support given to their noble struggle 
for freedom.  The hope that the Church 
sustains is neither naïve or passive.  The 

hope we preach to the poor is for their 
dignity to be restored; it is to give them 
the courage to be themselves, the authors 
of their destiny.  In a word, the Church has 
not only turned toward the poor, but it 
makes them the privileged recipients of 
its own mission.  The Church is not only 
incarnated in the world of the poor, giving 
them hope, but it has firmly committed 
itself to their defense…there exist among 
us those who hand over the just for silver, 
and the poor for a pair of sandals  (Amos 2: 
6); storing up in their strongholds violence 

and destruction (Am 3: 10); who oppress the 
destitute and abuse the needy (Am 4: 1); 
who lie on beds of ivory, and lounge upon 
their couches (Am 6: 3-4);  who join house to 
house, who connect field with field, until 
no space remains, and you alone dwell in 
the midst of the land (Is 5 :8).  These texts 
of the prophets Amos and Isaiah are not 
voices from many centuries ago; they are 
not only texts that we read in the Liturgy 
with reverence.  They are daily realities 
whose cruelty and intensity we experience 
every day”.

Blessed Óscar Arnulfo Romero y Galdámez

Msgr. Oscar Romero, Discourse on the occasion of  receiving the Honorary Degree 
Laurea Honoris Causa, conferred by the University of Louvain on February 2 1980.
http://www.sicsal.it/padri/romero3.htm
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Life is in time and marks a limit 
for each one.  If you do not want 
to live it passively dragging along 
and find yourself at the end with 
your hand in hand, you need 
to have the courage to spend 
yourself for something that is 
worth the effort, putting your 
whole self into play, without 
procrastinating, without losing 
yourself between one project 
and another, without putting off 
indefinitely.  At any rate, each 
person, even in the awareness 
of being fragile and exposed to 
arbitrary situations, is able to 
collect from within themselves 
and from the indications of 
circumstance and events, what 
would help them to choose, what 
they recognize as appropriate for 
them.  It may take time to evaluate 

your own capacities and that of 
your partner; to verify if there 
are presuppositions for a stable 

union; but at a certain point, you 
must accept the risks relative to 
any choice.  You cannot choose 
by proxy, making others shoulder 
your responsibilities.  Marrying 
is risking in the first person, 
playing out your own life, having 

the courage to make a personal 
decision, free and responsible to 
take on burdens and honors.
Every choice is important, 
especially in matrimony, which 
has a high rate of unpredictability.  
The other may promise love, 
fidelity, closeness, but this is no 
guarantee that he/she will not get 
sick, will not be hit by misfortune, 
will not die young.  Too many 
things do not depend on human 
beings.  And yet, spouses believe 
that what you have is of such 
value as to merit facing such 
risks. Basically, important choices 
are made without too much 
calculating and alone, even when 
you have the fortune of a group 
of trustworthy friends and some 
adult persons able to give you 
good advice. 

It is especially difficult to make definitive choices that 
commit you for your whole life and it is even more 
difficult today, in this postmodern world that requires 
strong geographical and work mobility, with moves that 
open horizons and also uproot from one’s environment, 
forcing adaptation to new situations and to sometimes re-
cycling oneself following failures, loss of jobs, economic 
crises… In such extreme ‘liquidity’, rather than make 
long term commitment decisions, short term choices are 
preferred, ones that are always retractable, re-negotiable, 
and that allow for a ‘escape hatch’ if needed.

Time to decide
in your life 

Giulia Paola Di Nicola – Attilio Danese
danesedinicola@prospettivapersona.it
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For further research: Z. Bauman, 
Liquid Love. On the Fragility of 
Bonds of Affection  , tr. it. S. 
Minucci, Laterza, Bari 2006.  
I. Silone, Uscita di sicurezza, 
Vallecchi, Firenze 1965, cf G. P. Di 
Nicola- A. Danese, Ignazio Silone. 
Percorsi di una coscienza inquieta, 
Effatà, Cantalupa 2010.



 Life is dotted with small daily choices
There are some who involve their whole person, 
involve all their energies toward a primary goal: 
a determined profession, an artistic creation, 
affection for a person to whom to dedicate 
themselves totally, God in the religious choice.  
We call them ‘vocations’ because the person 
responds to an interior call and orients all their 
talents, the best of themselves toward a principle 
direction – art, religion, sports. This kind of 
concentration does not tolerate dispersion if 
satisfying results are desired.
Matrimony implies the re-ordering of one’s 
life together with another person, even though 
however much loved, you already know it will 
be limited, subject to aging and to death.  In 
the most intimate shrine of one’s conscience, 
each has the right and the duty to decide.  If no 
decision is taken, the person remains suspended, 
an eternal adolescent, and others will choose for 
him/her.  They will have saved themselves and 

perhaps would agree with the popular saying: 
“Better a broken heart that a heart intact because 
it has never loved”.
By marrying, the man and the woman after the 
declaration of love, give the greatest gift that one 
human being can give to another: the coming 
days, talents, body, affections, intelligence, 
goods, their own life.  They do it with love and do 
not stop for long on what they have to eventually 
leave: goods, family, programs, free time, 
their own way of living and of thinking.  The 
expression, “I love you” spoken seriously implies 
all this.  It is an expressive and active language 
because it accomplishes what it says, solemnly 
promising to follow through with the love it 
proclaims.  Generally when this gift is made, they 
are not fully aware, nor can they foresee what 
can happen, but this seems secondary under the 
effect of an overwhelming passion that shrinks 
the sacrifice and amplifies the gratification.  
Passion and complicity are transformed into a 
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reciprocal alliance if both declare themselves to 
be totally ready, burning bridges with the past 
and taking on the hopes of the future.
A person is worthy of self-esteem if they know 
how to keep a promise.  The one who gives self to 
another because they are in love promises fidelity 
in the days to come.  It is good to take into account 
that one day they could meet someone more 
attractive, more convincing, younger, closer to 
their own interests.  In spite of this, Matrimony 
promises fidelity and thanks to this, it consents 
to one’s own happiness and 
that of others.

 Love and Ecstasy
In fact, love sweetly takes 
the beloved’s hand and leads 
him/her to go out of self, to 
renounce their own ego, to 
learn the art of loving without 
oppressing self and the other 
with insupportable burdens.  
Matrimony would not be 
advisable if two young people should declare 
they are in love but they intend to keep their own 
goods, attachment to their parents, to habits, to 
their own identity, to a certain style of single life.  
Is there restriction in the choice to love only one 
person, regardless of the infinite possibilities of 
encounters that life, especially contemporary life, 
offers?
Simon Weil responded well to this indirectly, 
dealing with the theme of friendship and 
drawing a parallel with the process of abstraction 
in geometry: “Friendship consists in loving a 
human being as you would want to be able to love 
everyone in particular who comprises the human 
species.  Just as a surveyor regards one particular 
shape in order to deduce the universal properties 
of a triangle, in the same way, the one who knows 
how to love, directs to one particular human 
being a universal love”. 
Love does not follow quantitative logic: it can 
shake many hands and not know that it is truly 
shaking one; kiss many friends and remain 
insensitive to their worries.  On the contrary, 
the more we learn to love truly and deeply only 

one person, the better we are able to regard every 
human being.
The spouses know that they cannot decide lightly 
to love only one person in a totalizing way (for 
believers, “as God would love them”).  To reach 
this objective, we need self-control; we need to 
cut off certain promising friendships, but that are 
misleading in respect to conjugal unity.  It deals 
with a limit and a resource inherent in the specific 
conjugal vocation.  Michel Pochet wrote well in 
regard to any vocational choice: “It seems to me 

that there are two dimensions 
to love that deeply draw us 
even unknowingly, to every 
person… ‘Absolute’ love and 
‘universal’ love.  God is capable 
of absolute love; that is, of 
loving every person as though 
he/she were the only one. But 
at the same time, God does this 
with everyone.  His is in 
the fullest sense, 
a love that is 

contemporaneously absolute 
and universal.  On the side of 
absolute love, is the possibility 
of loving with all our heart, all 
our mind, all our strength, forever, 
and faithfully a man or a woman 
in matrimony… but the human 

“Yes, eros wants to raise us ‘in 
ecstasy’ toward the Divine; 
it leads us beyond ourselves, 
but precisely for this reason, 
it requires a journey of 
ascesi, of renouncement, 
of purification, of healing” 
(Benedict XVI, Deus Caritas Est, 
no. 5)
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heart has also in itself the desire to be all things, to 
take in everything, to love everyone… otherwise 
there would not be a truly universal love… the ones 
who feel this double tension can enter into a very 
serious crisis, because they are aware that it is not 
possible to live both contemporaneously… human 
beings feel preferentially called to one or the other 
road…It is a loss for one and the other because we 
would want to love in an absolute way, but it is not 
possible.  Each must understand what their call is in 
front of these two possibilities”.

S. Weil, Attente de Dieu, La Colombe, Paris 1949, 
Préface de J.-M. Perrin, Fayard Paris 1966, 205. 
E. Cambon, Verginità e bellezza, intervista a Michel 
Pochet, in «Gen’s», 4/5 (1996), pp. 115-119.
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 Qual è la questione?
It is not by chance that in 
Cuba last February 12, the 
common preoccupation at the 
first encounter after the Great  
Schism of the East, between 
Pope Francis and the Patriarch 
of Moscow Kirill was that of 
the ‘great crisis of the family’.  
We read in the joint declaration 
“We regret that other forms of 
living together have already 
been placed on the same level 
as matrimony”. If at the cultural, 
social, and political level in the 
West, we see the gay friendly 
message insistently proposed  
and the scant visibility given 
to manifestations of contrary 
thought, this can constitute a 
rich stimulus for reflection at 
the invitation of the Holy Father 
to react to this one thought and 
the attempts at “ideological 
colonization”. In play is human 
ecology: the ‘destruction’ not 
of a philosophical concept, 
but of the human being, who, 
created in God’s image – wrote 
Pope Benedict XVI – decides 
to emancipate himself from 
the natural order of creation.  
He explained that “the tropical 

“In the struggle for the family, the human being itself, image 
of God, comes into play”.  Benedict XVI recognized the urgent 
challenge posed by gender, an ideology that he wrote, risks 
“deforming the human face”.

Gender at School
Paolo Ondarza
paolo.ondarza@gmail.com
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forests merit our protection, 
but the human being as creature 
merits no less”.  Taking up 
again the considerations of his 
predecessor, in the Encyclical 
Laudato Si Bergoglio insists on 
the need to value the “moral 
law written in human nature”, 
premise for safeguarding a 
more dignified environment.  
“The acceptance of the body as 
a gift of God, in its femininity 
or masculinity, is necessary – 
writes the Pope – to receive 
the entire world as a gift of the 
Father and our common home.  
In addition, an attitude that 
pretends to “cancel out sexual 
differences because it does not 
know how to confront them” is 
not healthy.  This is an important 
recommendation especially 
for educators today who must 
respond to the provocations of 
a new anthropological vision, 
according to which sex is not 
originally given by nature and 
that the human being must 
accept and fill with meaning, 
but a social role which can 
be decided autonomously.  
We spoke of this with Elvira 
Lozupone, Lecturer of Social 

Pedagogy at the University of 
Rome Tor Vergata:

Professor, what are the challenges 
to education in this question of 
gender?
“Today, in contrast to 
homophobic bullying, they want 
to pass the concept that gender 
attitudes typically masculine or 
feminine are stereotypes, the 
result of cultural pressures and, 
as such, must be torn down at the 
start of school”.

How?
“For example, by not taking for 
granted that a girl wants to be 
dressed like a girl.  One of the 
pillars of this theory is the ‘gender 
creative child’: it is the child who 
chooses according to the fantasy 
of the moment to be either a boy 
or a girl”. 

There are parents even here in 
Italy who have denounced the 
introduction at school of courses 
finalized to the promotion of 
sexual indifference.  The results?
“Yes.  A recent denunciation 
regards a nursery school of Fonte 
Nuova at Rome.  At Carnival, 
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the children were asked to bring masculine or 
feminine costumes.  At school, the teachers invited 
the girls to dress a boys and vice versa.  At that 
point, a boy began to cry desperately, impeding 
the progress of the ‘experiment’.  In my point of 
view, this type of intervention is not correct”.

Why?
“Anything that is manipulation in education is 
not good.  If a girl wants to dress herself as a red 
skin, it is not a problem, because that disguise 
comes from her imagination.  It is a moment of 
passage in her development, and not in any way 
deterministic.  We need to indulge children’s 
requests from a vision of healthy puerceentrismo.  
Carnival is a time in which the imaginative 
dimension is lived: this was denied to them in 
order to indulge in ideological theories that have 
no scientific foundation”. 

Is the school behind in the struggle against 
bullying?
We need to be more attentive to the struggle against 
any kind of discrimination, bullying, or prejudice.  
However, it must be said that the Italian School 
has always adopted this just battle with increasing 
effort.  It is doing it for the intercultural question, 
for the culture of respecting everyone, as well as 
for the inclusion of disabled children. 

Where do these ‘gender directives’ in the schools 
come from?
We need to refer to the United Nations conference 
in Cairo and Peking when in the mid-nineties, they 
introduced the discourse of gender mainstreaming, 
a pervasive political strategy that would adopt the 
perspective of gender in all social perspectives: 
therefore in work, politics, and at school.  From 
this followed elaborations from health politics 
as guidelines from Oms Europe that encourage 
precocious infantile masturbation in children from 
0 to 4 years of age.  In Italy, the European strategy 
was acted upon in an undue way by Unar, the 
National Racial Anti-discrimination Office.

Why in an undue way?
Something very anomalous was seen in the Italian 
school.  Pluralism was lacking and only Lgbt 
associations were involved.  Therefore, we must  take 
responsibility too: Catholics have not paid attention 
in past years to the discourse on emotive/affective 
education in the school, notwithstanding the many 
solicitations of recent Popes. 

And now? Is it too late?
It is not late and looking back is not useful.  The merit 
of parent associations that have denounced gender 
at school was to bring awareness to the Minister of 
Instruction that if they want to propose affective 
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education at school, it is necessary to guarantee 
pluralism.  They need to give responsibility to 
accredited associations of professionals, academics, 
parents.

Before those who denounce the gender alarm 
at school in various European countries, there 
are those who deny the existence of didactic 
programs inspired by this ideology and they 
state: we must distinguish between gender and 
gender studies.  What do you think? 
“Gender is an articulated  galaxy that even has some 
very interesting points.  I myself did gender studies.  
They contain philosophical studies on the way 
women perceive the world.  This is a very fruitful 
topic because it leads to a valuing of the feminine in 
life, in the business world, and questioning oneself 
on the solutions that conciliate family and work.  
The problem is that in this galaxy there are also 
the studies of Judith Butler according to whom we 
need to break down the concept of heterosexuality 
in favor of a world that we call gender, but that 
more correctly would need to be defined queer, or 

extravagant, bizarre, sexual indifferentism.  Gender 
exists but it would be more correct to call it Queer”. 

Because speaking of Queer, there are those who 
denounce the creation of a fluid, neutral language, 
with indefinite semantic outlines used by the 
supporters of the Lgbt cause.  In what way? 
The first attempt was that of a written language 
that put asterisks in place of the designations 
that connoted masculine and feminine.  In the 
elementary schools of some countries of North 
Europe, they actually avoided the use of masculine 
and feminine pronouns in favor of neuter ones.  
Today, we observe a strategy, perhaps more subtle, 
which is that of the theory in the book, “After the 
Ball”, written in 1989 by a gay psychologist and an 
expert in the techniques of persuasive propaganda.  
This text invites moving public attention from 
moral judgment on homosexual acts to the need of 
making gays and their demands acceptable.  From 
here comes the indefinite concept of homophobia.  
Today there is the risk is being accused of this 
simply by sustaining that a family is only the one 
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of psychology of the last century 
and a half, which instead it is 
trying to sponge away, to see 
the inconsistency of the Queer 
attempt: a political fashion 
attempt.  The faith discourse is 
fundamental, but we can consider 
it residual in the argument 
contrast to gender. 

Are you saying that faith confirms 
science? 
Absolutely yes. There is a power 
of reasonableness that comes 
before faith.  We have 150 years 

based on the union between a 
man and a woman. 

How important is it to refer 
to reason even before faith, as 

Pope Emeritus Benedict XVI 
suggested in responding 

to the challenge of 
gender? 
It is fundamental.  

It would be 
enough to take into 

c o n s i d e r a t i o n 
the scientific 

production 

of psychology that speak of 
the role of the father and the 
mother.  Unfortunately, because 
of a-scientific experiments carried 
out today on humans, in the future 
we will see all the drama of what it 
means to ignore the authority of 
so many scientific studies.

Therefore no panic.  Is it possible 
to face the challenge with clarity?
Absolutely, the game is open.  
These experiments will leave 
wounded on the field, but there is 
nothing already written in this story.
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“All things bright and beautiful” is the title of the first 
poem I learned by heart; it is also a song.  Every verse 
speaks of God’s creatures and has a rapid, dynamic pace 
like a sequence of scenic images in a film.  Each word 
recalls the world, my child’s world where I live and am 
part of an enchanting scene:  the flower that opens… the 
bird that sings… the violet mountains… the river that 
runs… the sunset and sunrise that alternate… the cold 
wind in winter… the pleasant summer sun… the mature 
fruits in the garden…
Each verse closes with the same refrain: “All things bright 
and beautiful, All creatures great and small, All things 
wise and wonderful: The Lord God made them all”.

have ‘grown up’, and somewhere 
along the way, I have lost the 

pure eyes of 
my childhood, 
capable of awe.

 Our deserts
Our life is 
f r e n e t i c , 
always running 

from one thing 
to another, made 
of simultaneous 

presences, of 

I know this poem by heart but 
something has changed in me.  
Repeating the 
phrases today 
is like reading 
a news report.  
They no longer 
make my eyes 
shine or make 
me enter into 
a magic and marvelous world.  
I don’t even know the last 
time I remembered it.  That 
imagination that gushed after 
each word is no longer in me.  I 

With the eyes of children
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Suor Runita G. Borja FMA
runita@cgfma.org

“The problem is 
not growing up, but 
remembering” (The Little 
Prince of Antoine De Saint-
Exupéry).
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With the eyes of children multitasking, of dependence on technological 
media.  It seems we do not want to have any empty 
moments, that we fear silence and ‘not doing’.  I 
remember an experience with a group of young 
people.  We had left the city to live the summer 
in the mountains.  As we traveled by train, the 
young people were attached to their cell phones 
and did not even look outside the window; they 
were unaware of the beauty of the panoramas nor 
did they talk among themselves.  We were there 
together, but each attending to their own business.  
I felt some sadness in my heart.  We have lost the 
attitude that the first book of the 
Bible speaks of: awe, the capacity 
of standing before someone else 
and being aware of their presence.
Pope Francis speaks of the 
‘interior deserts’.  We try to fill the emptiness by 
attaching ourselves to and possessing things.  We 
feel totally crushed by so many needs and powerless 
to satisfy them all.  Thus we pass from one need to 
another, and then another, and still another.  We 
never have enough of running after things.  We are 
conditioned by an ever more subtle and increasing 
publicity about things it wants to sell us, making 
them seem essential and indispensable.

 Remember 
I recently saw the film “The Little Prince” of 
Mark Osborne.  It is interesting because it is the 
continuation of the book by Antoine de Saint 
Exupéry and at the same time, it represents a 
critique of our values, of what our society presents 
as essential for life:  it is essential to have money; 
it is essential to possess.  Efficiency is essential; 
everything according to a program and leave 
nothing to chance.
In the film, the protagonist, the Little Prince, grows 
and becomes ‘like all the other adults’, almost 

hypnotized by what society has 
taught him to be essential.  In 
fact, he is discouraged because 
he seems to be able to arrive at 
that efficiency called for by the 

world and to perform his duties well.  With the 
help of a child, the Little Prince goes through a 
series of adventures and is able to remember 
what is truly essential: love, the connection with 
another, being responsible for another.
To arrive at what is essential, it is important to 
‘remember’.  Remembering is not simply having 
a memory of the past.  Remembering is the 
memory of the heart.  Remembering is seeing and 

being aware of the other with the 
eyes of the heart.  The fox leaves 
this secret to the Little Prince.

“God saw all that he had 
done and it was very good” 
(Gen 1: 31).

“We cannot see except with 
the heart.  The essential is 
invisible to the eyes”.
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Before another – person or 
thing – what thought comes 
immediately to mind?  A value 
judgment?  An evaluation of 
their usefulness?  Incredulity?  
Envy?  These feelings show how 
our attention is not on the other.  
The spontaneous question before 
a person seems to always begin 
with “what”, instead of “why”, like 
children always ask.  As we grow, 
the space for mystery in our life 
becomes smaller and we want 
to transform everything into a 
‘thing’ that we can understand.
Society has taught us to be 
persons centered on ourselves. 
The growing relativism is the 
manifestation of not wanting to 
have any reference other than 
ourselves.  The cult of arrogance 
is hidden behind the need for 
self-fulfillment.  The emerging 
pragmatism has stolen the 
capacity to enjoy without wanting 
to dominate or become the 
masters.  What is preoccupying 
is that this attitude is considered 
progress and growth.  Everything 

is categorized; everything has its 
value.  We do not want to leave 
anything to chance.  It is hard for 
us to receive a gift because we do 
not believe that someone can give 
something gratuitously.  In this 
sense, even in an unconscious 
way, we risk giving in order to 
receive, or to accumulate so we 
will not be in need, forgetting 
one of the principle laws of life:  
everything passes!

 Awe and Gratitude
I believe the principle task of 
education today is to recuperate 
the capacity for awe and for 
placing ourselves before another, 
receiving them 
as the gift they 
are: another 
who questions 
me, with whom 
I can establish a 
dialog; another 
who carries 
in self a mystery to receive and 
to enjoy without wanting to 
dominate; another who unveils 

to me the Mystery of a God, 
the origin and sustainer of 
everything.
Placing ourselves before creation 
can teach us that we cannot have 
everything under control.  There 
are natural laws, but there are 
other factors that can change 
the duality creator and creature.  
Creation teaches us that we are 
not the center of the Universe, 
but we have the possibility of 
changing history.  With eyes 
capable of awe, we discover the 
truth of the saying: “the most 
beautiful things in the world 
are free”, because we finally free 
ourselves from consumerism 

and the mania 
of possessing.  
And we learn 
when it is time 
to open our 
hands to receive 
and when it is 
time to be free.  

Let us try to recuperate the eyes 
of children where there is joy, 
hope, trust.

The teaching of Jesus: “If 
you do not become like 
little children, you will not 
enter the Kingdom of God” 
(Mt 18:3).
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East Timor does not offer many 
possibilities for insertion into 
the work world and there are 
many young people who content 
themselves with any kind of job.  
Some of them who completed 
their high school and University 
diplomas are forced to emigrate to 
earn money and the government 
itself often helps them through 
international agreement relations 
with other countries like Japan, 
Korea, and Australia.  
A young person in East Timor has 
to make noteworthy sacrifices in 
order to continue to study.  Some 
are forced to find part time jobs 
to support themselves.  There is 
only one State University and it is 
very selective and can be accessed 
only through competitions and 
it is not always the best students 
who succeed in frequenting it.  
The young people who cannot 
get into the University, are forced 
to choose very expensive 
private Institutions in 
order to continue their 
studies.  The annual 

cost for enrollment is about 
560 dollars.  The government 
offers scholarships to those who 
have good grades, but this is not 
enough.  At East Timor, there are 
many young people and children 
and the government needs to 
pay greater attention to them by 
i n v e s t i n g 
m o r e 

“We have chosen the hotel branch because we are passionate 
about it. It is one of the areas of possible development here 
at East Timor, a very beautiful island, especially on the 
coast. However, the government needs to find ways to 
improve the infrastructure to make it more accessible for 
receiving tourists, which would allow many young people 
to find work here instead of emigrating to other countries”.

Young People of East Timor
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sporadic and occasional small 
jobs, like selling fried chicken on 
the streets of Dili, I have finally 
arrived at the goal: the conclusion 
of my thesis that will grant me the 
long-awaited title”.

 Feeling at home
“I am Herminia de Sousa 
Ximenes, and I am 26 years old.  
I have lived with the Daughters 
of Mary Help of Christians since 
I was 2 years old.  When I was 
very small, I was infected with TB 
and I had to move away from my 
family, which besides being poor, 
had contracted TB.  The Salesian 
Sisters of Venilale brought me to 
the orphanage and took total care 
of my education and my health.  I 
weighed very little and was very 
sick.  All that I know, I learned 
from the Sisters who allowed me 
to live a strong family experience 
besides saving my life.  
From when I was very young, I 
gained the basic studies and then 
went to the technical-professional 
school of St. M. Mazzarello in 
Venilale, where I frequented the 
hotel branch, thanks to the help 
of the Sisters and of benefactors.  
At 19 years of age, I too began to 
work at the John Paul II Formation 
Center.  There are four children 
in my family and they needed 
my economic 
help, and I also 
wanted to have 
some work 
experience.
After 7 years, 
the sisters 
proposed that 
I enroll in the hotel branch of 
the Dili Institute of Technology, 
because they needed  my services 

in their education and health 
because they are the future of the 
Nation.

 Study and work
“I am Maria Joaquina d.c. Freitas 
and I am 25 years old.  I live in 
Dili, the capital of East Timor and 
I attend the hotel branch of the 
Dili Institute of Technology.  I am 
in my last year of studies and I am 
finishing my thesis work. 
I frequented the technical-
professional school of the 
Daughters of Mary Help of 
Christians in Venilale as a resident 
student, thanks to a scholarship 
offered by some benefactors.  
It was not easy for me to access 
my post-diploma studies once I 
finished school because my family 
is very poor and numerous, we 
were 10 children three of whom 
died, and they could not allow me 
to continue studying.
At 19 years of age, after getting 
my diploma, the Sisters had 
proposed that I  obtain some 
work experience at their John 
Paul II Formation Center in 
Dili, in the tailoring sector.  This 
experience allowed me to grow 
professionally, humanly, and 
spiritually.  
I worked for three years before I 
could enroll in the post-diploma 
course.  The work allowed me to 
put aside some money that paid 
for my first years of study.  It was 
very hard to go back to studying 
after the years in between.  Thanks 
to this opportunity for work, for 
savings, for the great sacrifices 
that my family makes even 
today, and to some benefactors 
who continue to help me with a 
scholarship, as well as with some 

in their Teacher/Educator 
building.  
Thus we made an agreement 
that consisted in a mutual 
collaborative exchange.  They help 
me in my studies and offer me 
room and board.  In my free time, 
I offer my services at their center.  
After I receive my diploma, I  

will sign a paid 
work contract 
with them for at 
least three years 
as an educator, so 
as to guarantee 
professionalism 
and collaboration 

in the preparation of the young 
who come to the center as 
apprentices”.

“Like Don Bosco, we 
too have a ‘Dream’: 
to remain in our 
land and promote its 
development”.

FMA at East Timor
The Daughters of Mary Help of 
Christians arrived in East Timor 
in 1988, at Venilale to take 
over an orphanage managed 
by the Salesians. There are two 
communities and are part of St. 
Mary D. Mazzarello Province (TIN) 
that also includes Indonesia. 
There are four communities at Dili, 
two at Venilale; one at Baucau, 
Laga and Fuiloro; one at Maliana 
Kailaku. They have their own 
works in addition collaborative 
services with some dioceses in 
the fields of Catholic Education 
and of Youth Pastoral. The main 
activities of the Daughters of Mary 
Help of Christians are: teaching in 
the primary, elementary, middle, 
and high schools; professional 
formation; promotional courses; 
oratories on the outskirts; 
residencies; hostels for young 
workers; and parish catechesis. 
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Our cities in diverse parts of the 
world are rich with bridges built 
over rivers, over streets, over 
highways.  By crossing them, 
we can say a lot about every area 
and know what they wanted to 
connect and what they wanted 
to leave isolated.  From always, 
bridges have facilitated access 
to areas otherwise isolated or 
separated by natural barriers.
The metaphor of building bridges 
is used precisely to indicate the 
beauty of creating strong ties 
between people, meaningful ties 
between the Gospel and history; 
ties which we construct and are 
the needed designers. 
Choosing to build bridges and not 
walls is not enough.  We need to 
cross the bridges with the will of 
those who want to meet the others 
for who they are and represent. 
How many bridges have we 
crossed in our life?  Some we 

have crossed in cars; other 
have served to admire the 
panorama below; symbolic 
ones; some true and proper 
works of art.  I have three in 
my heart. 

 The bridge with our roots
The first is the one that connects 
the train station of my town to 
the street that leads to the home 
of my parents!  It is an old bridge 
and not even pretty.  It seems 
like the continuation of the 
road and driving over it, after 
a few meters a very beautiful 
panorama opens up on 
the right and left.  You 
cross a small ravine of 
the mountain where 
a river runs and is very 
lively in that area.  For me, it is 
the bridge of choice, of going, 
and of returning.  It is the 
bridge that brings me to my 

“Ever more widespread is a culture of 
encounter, able to knock down all the 
walls that still divide the world.  Where 
there is a wall, there is closure: we need 
bridges, no walls”.  Pope Francis hoped 
that humanity could overcome the 
frontiers of enmity and of indifference in 
order to build bridges of understanding 
and dialog, to make the whole world a 
family of peoples reconciled among themselves, 
in fraternity and solidarity.

Build bridges
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origins, the home of my family, and that connects 
me to my infancy.  It is the bridge of family ties that 
do not break, that which binds us to the smallest 
part of ourselves.  
It is important to build bridges that bring us from 
our having become efficient, autonomous, self-
sufficient, and always running, 
toward a calmer dimension to 
rediscover the essential that 
moved our dreams and desires 
since we were small.  Basically, 
this would be the bridge that 
connects to the part of our 
soul that is still a child, not 
infantile, but that listens to Jesus’ 
invitation: “If you do not become 
like little children, you will not 
enter the Kingdom of Heaven”. 

 The bridge with the Other
 and with Transcendence
The second is the West Bridge that is found in the 
vicinity of Santa Fe City of Antioquia, Colombia.  
It is monumental bridge, suspended over the 
Cauca River, guarded by two towers built more 
than a century ago.  It is a bridge that passes over a 
river and has an ancient structure.  The first part of 
the bridge goes over thick vegetation and one does 
not have a perception of its height.  As you walk 

across it enjoying the beauty of the panorama that 
opens before you, at a certain point you begin to 
feel suspended.  For those who suffer vertigo, it 
is almost impossible to continue; you stop to take 
pictures, and marvel at those who can continue to 
walk calmly, overcoming the feeling of dizziness. 

You look at those who continue 
with lightness, uncaring of the 
altitude and the wind that seems 
to push you down; at those who 
have one aim: get to the other 
side.
Crossing these bridges without 
thinking of the altitude, 
symbolically reminds me of the 
rapport with transcendence.  
There are moments in which we 
have an awareness of the great 
mystery of who God is, but we 
live them naturally.  At other 
times it is as though we perceive 

them in their entirety and this cannot help but 
make us dizzy.  If we stop to think too much, 
we cannot proceed!  It is all too big, immense, 
infinite, and we seem more and more limited by 
space and time.  In order to cross without fear, we 
must abandon ourselves to the lightness of those 
who know they are immersed in something grand 
and marvelous, which they will never understand 

Building bridges with 
our roots, with our own 
history, with our own 
wounds, and with our 
own joys, frees the soul!  
Bridges with which 
everyday life enters into 
communication with the 
most intimate part of 
oneself.
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materials, they are essential and 
without frills.  They are honest.  
They require attention, balance, 
but also risk, giving all without 
making calculations.
Sometimes there are no 
alternatives in relationships.  
We must cross over the 

difficulties in order to arrive at the other’s heart 
or make it possible for the other to arrive at ours.  
We could fall in the mud.  What sense would it 
have to declare ourselves people who love, who 
have given their life for love, if then we cannot 
risk losing something or getting dirty rather than 
lose our relationship with another?  Crossing 
over this small bridge of Chaco Paraguay, you 
arrive at the dwelling of an indigenous family 
that is very welcoming, and the first thing you 
think is, it was worth the effort.

fully, but looking to the goal, they 
trust.  They go ahead, trusting.

 The bridge of relationships
     with others
The third bridge is found in 
a village in Chaco Paraguay, 
the only way of accessing a 
house of native people situated on the other side 
of a muddy river.  The bridge is made of tree 
branches.  It is as wide as two branches side by 
side and about ten meters long. Along the way, 
there are some vertical poles that you can lean 
against.  It is not high, but whoever falls, ends up 
in a mysterious slime.  Crossing the bridge, you 
can see below what looks like a long green carpet 
made of many diverse leaves and plants, very 
neat but that hide the insidious mud and water.  
To cross it, you can lean on poles, but these get 
farther and farther away from each other and 
then you find yourself without any poles to 
lean on.  If someone helps you, you feel secure, 
otherwise you risk losing your balance.  Then it 
is necessary to be a bit bold and go quickly, one 
step after another. I would call this the bridge of 
relationships.  How often we risk falling in the 
mud when we are not able to cross bridges that 
bring us toward the others.  Bridges that bring 
us to receive and near others, are made of simple 

“Our mission is to be a 
mediation, a bridge that 
connects, to bring men 
and women to God, to His 
redemption, to His true 
light, to His true life”.

Life happens even without our control over it, then why 
raise defensive walls and never enjoy the beauty of crossing 
a bridge and letting ourselves be brought to the other side?
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The analysis of the 
rapport between 
postmodernism and 

media throws light 
on how mass media 

communication is not 
foreign to the evolution 

of contemporary culture, 
in the direction of the 

provisory, of putting self 
on display, and of solitude 

that make humans prey to a 
consumer mentality.  However, 

the media cannot be held 
responsible for the rise of new 

cultural paradigms.  Rather, they 
present themselves as the window 
needed for the diffusion of models 
of life that  can at least hide the cry 
of a humanity poor in values, but 
still hungry for meaning.

 Characteristics of
 the postmodern society
Postmodernism has overturned 
trust in human progress and in 
the positive value recognized by 
science.  With the objective of 
individuating the contradictions 

present in reason, in technology, 
and in history, it has demolished 
the foundations on which the 
modern world had built its 
empire, generating the idea that 
reality lacks any certainty or 
point of reference, and that the 
moral choices of human beings 
depend only on the subjective 
vision that every individual 
has of life.  In the postmodern 
world, there is no room for 
trust (neither in reason, or in 
science, or in God) and this lack 
causes every ethical discourse to 
collapse.  If reality does not have 
to give an account to anyone and 
everything happens by chance 
which we cannot subtract 
ourselves from, human beings 
are not free and, therefore, not 
responsible for their actions.

 Postmodernism and Media
But what rapport do the 
characteristics of postmodernism 
(fragmentation, isolation, 
exhibitionism, consumerism) 
have with mass communication?

What function does the media have in 
the definition of a post-modern culture?  

Is it legitimate to attribute to them the 
role of creators of the culture typical of 

contemporary society?  Are they only the 
exposers of human living?

The Media?
… a window

Patrizia Bertagnini
suorpa@gmail.com
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From unity to fragmentation
The basic trait that characterizes postmodernism 
is the acceptance of fragmentation and of 
discontinuity; the idea that all groups have the 
right to speak of themselves, to be listened to, and 
deemed worthy of consideration.  The adoption 
of the montage, of the collage, on the part of 
postmodern language in which different styles and 
words go side by side and are confused, takes away 
authority from the power to impose meanings and 
to offer a continual and consequential narration.  
In a world built like this, what comes into the 
limelight is the ‘celebrity’, the stars, the new heroes 
of song, of sports, of film, of finance.
From belonging to isolation
Postmodern humans struggle to give a foundation 
to the unity of the ‘I’ because of a personal identity 
that is formed through the postponement in ever 
diverse places and in continual movement.  In this 
way, every individual has the possibility of building 
the identity that pleases them most, in the moment 
that they themselves deem opportune.  Thus the 
subject is pushed into a perpetual migration from 
one being to another.  This belonging is at 
times contradictory; it gives life to a 
humanity composed of isolated 

universes that do not succeed to establish relationships 
among themselves and where the only thing that 
counts is distinguishing oneself from the mass.
From truth to appearance
In postmodern culture, what still goes into crisis is 
the idea itself of communication because humans 
are prisoners of an elastic web of codes, styles, and 
meanings that impede a unitary and coherent 
reconstruction of the world.  The refusal of stable 
values is furthermore concretized in a nagging change 
of behaviors, of modes, of cultural currents.  In the 
depths, where the ideas that serve to seek truth reside, 
there is the substitution of the superficial, the place 
for gathering all the available and interchangeable 
data because they are equivalent among themselves.  
Once the superficial is taken as the proper dimension 
of human experience, the passage to exhibition of self 
and putting oneself on show is brief.
From fruition to consumption
In a context where there reigns an ever faster 
circulation of anonymous information and culture, 
everything and every person can be exchanged and 
substituted by another.  The increase of solitude and 

of communication difficulties, the diminution 
of social solidarity and civic participation, 

alter the way of consuming.  
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Publicity proposes itself as the producer of immaterial 
and gratuitous goods of which we have always less and 
less.  In postmodern society, where the media fulfills 
the role of offering surrogates to the identity and 
relational goods which the culture now lacks, every 
possible universe fails and humans are introduced 
into the supermarket of possible realities.

 Media as windows
Just as television had become the new mediator 
of the culture, presenting artistic works as a 
collage of equivalent phenomena that could be 
transported into homes in an uninterrupted 
flow, thus equally emblematic is the diffusion 
of the Internet on which millions of solitary 
navigators pass from one information to another, 
from one communication to another, from one 
world to another like being in an enormous 
data bank.  Thus the conviction spread that all 
could be immediately reached, spied on, stolen, 
but inevitably forgotten in its individuality, in 
its history, and taken into consideration only in 
regard to the function it fulfills. 
And yet, in the role the media plays in respect to 
the postmodern society in which we live, there 

is hidden the need for a sense of humanity.  
The means of mass communication are simply 
a window in which are exhibited – and also 
revealed – the urgencies of humans of today.  
A human being who beyond the fragmentation 
of zapping, asks for meaning toward which 
to direct the meaning of their very existence.  
A human being who beyond the cult of 
exhibitionism at all costs, asks to be recognized 
in his/her own original individuality.  A human 
being who beyond the temptation to be closed 
in a private and unassailable world, manifests 
only the fear of saying – above all to him/her 
self – to whom do I belong and what do I live 
for; a human being who beyond the ease of ‘use 
and throw away’, is not content to consume days 
and energy, but needs to be able to utilize all 
the occasions life offers to satisfy his/her own 
needs, to fill the emptiness feared.
It is true that human beings often seek the 
essential where they can never find it, but 
precisely that jungle in which they hope to find 
what they desire, shows that it too has the need 
for meaning, for identity, for recognition, and 
for the fullness of life that inhabits it.
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 The hidden Teheran
 of Panahi
The driver, even before being a 
cab driver, is the director, the 
man Pahahi:  he cannot decide 
where to go, but he goes, and 
the goal is the trip itself.  This 
is the essence of the film that 
received many awards and was 

highly praised by the public as well as the critics.  Sometimes,  
restrictions can be so suffocating as to destroy every project and 
often annihilate the artist’s soul, observes the Director of the 
Berlin Festival during the award ceremony.  But it is also true that 
restrictions are often the font of inspiration for an author as long 
as they allow him to overcome himself.  Instead of letting it destroy 
his mind and spirit and letting go, instead of letting himself be 
pervaded by anger and by frustration, Jafar Pahahi reacts. “And 
Three”, in fact underlines the titles of the media that present the 

The case of the director Jafar Panahi is more unique 
than rare in contemporary film: condemned by 
the Iranian regime to no longer make films, he 
clandestinely directed three and succeeded in getting 
them to the Festival and sent them around the world.
In awarding him the Golden Bear in 2015 at the 
Berlin Festival, the jury President Darren Aronofsky 
emphasized: “With Taxi Teheran, Jafar Panahi wrote 
a love letter to film.  His film is full of love for his art, 
for his community, for his country, and for his public”. 
Born in 1960 at Mianeh, Panai, he studied directing at 
the School of Film and Television of Teheran.  After 
producing shorts and media footage for Iran TV, he 
assisted Abbas Kiarostami in directing “Under the 
Olive Trees”, and then debuts in film in 1995 with 
“White Balloons”, the best first work at the Cannes 
Festival. Arrested in 2009, he was condemned in 2010 
to not produce any more films, or write screen plays, 
or give interviews, and to leave the Country. However, 
the restrictions sharpened his ingenuity and his 
films became, what they should be when this serves, 
an instrument of awareness and of struggle.  Art is 
also this and Taxi Teheran pleasantly constitutes a 
work destined to remain in history as a testimony of 
filmmaking that becomes militant.

Taxi Teheran (Taksojuht)  of Jafar Panahi – IRAN – 2015

Mariolina Perentaler
m.perentaler@fmaitalia.it
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work.  From when the tribunal had forbidden 
him to make films for at least 20 years, it is the 
third film accomplished clandestinely.  However, 
for Taxi Teheran, the novelty is that this time 
Panahi ‘goes out’: physically from his house and 
interiorly from the depression into which the 
deprivation of his freedom had pushed him, 
rediscovering the open smile that characterizes 
him. After the two works completely filmed and 
assembled in his own home, the third sees him 
return outside, even if in a highly experimental 
form.  He allows himself a long ride through the 
streets of Teheran, guided by a cab driver whom 
he takes at his risk,  inventing like an almost 
invisible technician.  But the beauty of it is that 
precisely this exploit, taking from a moving car 
all that the censure of the State prevents him 
from showing, becomes a vivacious reflection, 
overflowing with ideas on the mechanisms of the 
censure as well as the staging devices. The cab 

driver with an open and smiling face is precisely 
him with his recognizable identity.  He drives a 
public car, going through the congested Iranian 
capital, having numerous encounters with the 
common people (who know and admire him) 
and he tells his news, he involves them, he asks 
for their advice and thoughts.  It is a pinwheel of a 
small true humanity that, with a smile even when 
it is evident that life is fatiguing, gives the full 
measure of a country and a people overburdened 
not only with  history and culture, but also with 
the potential that only waits to be able to fully 
expressed. All is carried out with naturalness, 
but slyly, as the artist orchestrates the thinking 
in such a way that the film structures itself like a 
comedy that entertains, without diminishing its 
bitter aspects.  Contemporaneously, it succeeds 
in giving proof of how film can be used to show 
the most unspeakable and uncomfortable truths 
on a repressive power that is actual in Iran.

The dream of the film
The use of film as love for the truth and conquest of 
freedom, through creativity and technology capable of 
overcoming censure. 
Freedom cannot be muzzled, Jafar Panahi tells the 
steering wheel of the taxi.  “I am a filmmaker.  Film is 
my way of expressing myself and it gives meaning to 
my life.  Nothing can stop me from doing it.  And when I 
find myself again with my back against the wall, in spite 
of all the constrictions, the need to create manifests 
itself as still more pressing.  Film as art is the thing that 
interests me the most.  This is why I have to continue to 
make films,  disregarding the circumstances, in order to 
respect what I believe in and to feel alive”.
The desire for life, that is, for freedom, is what vibrates in 
this whole powerful and original work, so far from small 
films on the theme of fundamentalism.  The power 
of ideas, laughter, poetry, and denouncement remain 
the heart of the whole film where reality and fiction 
mix and become art and life.  Very widely applauded, 
it lends itself to reflection on Iranian films, films and 
politics, films and technology/language.

TO MAKE US THINK – The idea of the film
To conquer the legal ban of making a film, taking up life 
again that develops and is told in the “scenes-scenario” 
of existence.
In summary, the director takes a taxi and begins to go 
around the city of Teheran with the camera.  It is the 
month of September 2014 and he places a camera on 
the car’s dashboard, so small that it can be hidden in a 
box of tissues, and he begins his personal challenge to 
the regime. 
From the guide, he becomes actor, photographer, 
director, and witness of daily life in Teheran with 
filming contained in 15 days.  He himself says in 
the footnote at the end of the film that it is not a 
documentary.  “The Minister of Culture and of Islamic 
Orientation validates the title of this text and end of 
the films that authorize their being made ‘available’.  
To my great regret this work has no credits.  Thus, I 
express my gratitude to all those who helped because 
without their  precious collaboration this film would 
never have come to the world”.  it deals with only non-
professional actors: relatives, friends, and friends of 
friends.  Certainly, it is not a realistic work, but one full 
of emotions and able to provide a good jolt of humor, 
poetry, and love for film.
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 For a more incarnate
 consecrated life
The supporting nucleus of 
the book written by Milena 
Stevani, consecrated person 
and psychologist, analyzes the 
psychic dynamisms of the person 
and in particular, of the person 
who realizes a specific choice of 
consecrated life following Christ 
according to the evangelical 
c o u n c e l s , 
integrating the 
disc ipl inar y 
c o n t e n t s 
inherent in 
the area of 
dynamic social 
p s y c h o l o g y 
and of religion.  
The book 
clarifies that 
psychology does not assume 
the Transcendent as an object of 

study, but reflects on the life of the 
persons who respond to a specific 
call insofar as the psychological 
components can facilitate or not, 
the religious commitment.  The 
ideal of consecration, actuated 
within an horizon of faith, cannot 
be separated from one’s life 
experiences made up of resources 
and of fragilities.  The action of 
the Spirit is not superimposed 

on that of the 
human but 
grafted onto 
psychological 
p r o c e s s e s .  
The theme, 
presented in 
clear, linear 
l a n g u a g e , 
documented 
and scientific, 

leads the reader to undertake a 
journey toward oneself, favoring 

The religious ideal of consecration to conform one’s 
existence to that of Jesus Christ, seeking to realize 
the project of God like Him and His style of relating, 
confers a specific orientation on life.  Consecrated life 
could be defined as a particular journey of growth in 
love, but it cannot ignore human dynamics, processes, 
and psychological experiences. The attraction toward a 
life completely given to God and to others must not be 
confused with the capacity to live this desire.

Horizons of faith
and human realism  of Milena Stevani

Emilia Di Massimo
emiliadimassimo@libero.it
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“Not the project dreamed 
of at the beginning 
of the experience of 
religious life; not the plan 
elaborated by reasonable 
logic; but what one meets 
in concrete life and 
unfolds in daily life”. 



reflection on affective experiences in order to know 
them, accept them, and learn to direct them in such 
a way as to consolidate ever more authentically, one’s 
vocational choice during the stages of life. 

 Horizon of faith and human realism
Fraternal life offers a greater opportunity to 
“avoid forms of idealism and teaches how to 
join the process of human growth in the area 
of relationships, with the process of conversion 
and openness to God and to others”, above all 
in its conflictual aspects.  It is important to be 
aware of one’s relational dynamics to know how 
to manage them and live a realistic fraternity in 
the serene acceptance that, even when we share 
the same life choice, this does not coincide with 
an automatic experience of unity.
The author elaborates the theme of conflict 
management internal to community life, both 
intrapsychic and interpersonal, their gradual 
passages, and then indicates a formative journey 
in the relational area, necessary to learn to 
face the inevitable difficulties in a realistic 
way, and acquire the relational competencies 
for constructive communication.  On-going 
formation is fundamental and 
its valid help is the personal 
colloquy, of particular 
importance internal to the 
feminine experience.  Confrontation is presented 
in its meaning internal to the vocational journey, 
with it relational dynamics that can impede it, 

and instead, with the conditions that facilitate it.  
The methodological guidelines for the personal 
encounter keep in mind the different sides; they 
do not exclusively place at the center the person 
who desires confrontation.  The two needs 
that the person responsible must conciliate are 
attention to the person and the coordination of 
the activities of the community: “learn to listen 
and learn to direct”. 

 Filial relationships
Parental figures have a strong symbolic value 
and an intense affective emotion.  They exercise 
a noteworthy influence on the development of 
the individual’s religious attitude and impact 
on the personal rapport with God.  The author 
emphasizes that “today, being a child is placed 
in discussion by social phenomena that question 
the reality of the family”. Therefore, we face a 
problematic knot, which is the fragility and the 
ambivalence of the bonds that people form, the 
facility with which a relationship is established, 
and the rapidity with which  it is broken. 
A difficulty that has repercussions internal to 
a choice of consecration, is in particular the 
experience of feeling we are God’s children: “in 
fact, religious experience is never disconnected 
from the psychic processes of the elaboration 
of internal and external reality, but is rather in 
continuity with the process of the elaboration of 
the filial relationship, thus with the experience of 
having been children”. The parable of the sower 
(Luca 8, 4-15), the golden thread that underlies 
human realism, is an excellent allegory that traces 
the journey indicated by the author: opening self 
to God and to our neighbor requires the courage 
of  tilling our own soil so that the seed He daily 
scatters can germinate.  Reading the text, trying to 

compare the content presented 
with one’s own existence, is 
feeling “a more incarnated 
consecrated life”, able to reveal 

its ever new beauty and the surprises that it 
contains within itself if it is lived in an horizon of 
faith and of human realism.

“A relational resource or a 
critical knot?”.

Articulation of the text
The text is thus articulated in its fundamental content: 
from the aspects of the affective dimension that 
can influence vocational experience, to the evolved 
itineraries regarding the affective dimension and the 
changes that are verified during the vital cycle, arriving 
at the need for a formative journey in the area of 
relationships, to the personal colloquy as an occasion 
of confrontation, of on-going formation, and leading to 
cognitive and affective life experiences which impact 
the elaboration of the religious attitude.



51 The face sign of love
Lionel Richie in his song ‘Face 
in the Crowd’, singing a duet 
with Trijntje Oosterhuis, puts 
love in first place.  It knows 
how to recognize it between 
two persons even if they have 
never seen each other because 
the face knows how to speak of 
these deep emotions: “I do not 
know the color of your skin.  But 
I have felt the love that is found 
within and I am sure, I know 
without a doubt that I will find 
your face in the crowd.  I will not 
let this sensation slide away and 
no one can put my faith aside.  
I am sure, without any doubt, 
that I will find your face in the 
crowd”.  
But the face can also hide many 
questions and we ask ourselves 
what is the meaning of our living 
to know each other better and 
understand our own mistakes 
and our own limitations.  This 
is what Coldplay recounts in its 
famous song ‘God put a smile 
upon your face’ singing: “Where 
are we going?  No one knows.  
Don’t ever say you’re on your 

way down when God gave you 
style and gave you grace and put 
a smile upon your face”.  
There is a classic of international 
music entitled, ‘I’ve grown 
accustomed to her face’ taken from the musical My Fair Lady that 
all the most famous singers of the world like Barbra Streisand, 
Diana Krall, Gloria Estefan, and Art Garfunkel have sung insofar 
as it expresses with extreme sweetness the awakening felt when 
one is near a beloved person: “I’ve grown accustomed to her face. 
She almost makes the day begin. I’ve grown accustomed to the tune 
that she whistles night and noon; her smiles, her frowns, her ups, her 
downs are second nature to me now like breathing out, breathing in”.

 The face marked by hope and by suffering
Birth and death are the two extremes of life.  When a child is born, 
the first thing that is given to the parents is the picture of the face 
of their child.  There, all the pain and suffering disappear because 
they have in their arms the miracle of life.  The face recounts the 
life that is born.  This is what Scott Stapp recounts, the leader of 
the United States band Creed, who wrote the song ‘With arms 
wide open’ upon learning that he was to become a father: “Well I 

The poet Malcolm de Chazal wrote that “our face is a 
book which many can read, but only God knows the title”.  
Even in the world of music, artists have always sought to 
question the human being beginning with the face.

The face of the soul
Mariano Diotto
m.diotto@iusve.it
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just heard the news today. It seems my life is going 
to change. I close my eyes, begin to pray, then tears 
of joy stream down my face. With arms wide open, 
under the sunlight. Welcome to this place. I’ll show 
you everything, With arms wide open, With arms 
wide open”.
However, the face can also be marked by suffering 
and by the unforeseens of life.  The words of 
Francesco Renga contained in the song ‘Face 
to the Wall’, perfectly relates this sensation: “We 
two are alike.  Too fragile to be alone.  And if living 
is a sickness, you my sister, will not abandon me.  I 
live like you.  I always call someone who does not 
answer and I shout, face to the wall.  I will not give 
in, I promise you.  I will remain here”.
Life also requires us to make some detachments, 
the most painful ones are forced, not decided by 
the person, for example, the death of a parent.  
For a child, it can be a dramatic event that 
cannot be avoided or postponed, but needs to be 
resigned to, accepting the change that happened 
and trying to pursue the course undertaken 
previously.  This detachment is majestically told 
by the rock group Jars of Clay, who describe this 
moment in their song “All my Tears”: “When I 
go, don’t cry for me. In my Father’s arms I’ll be. 
The wounds this world left on my soul will all be 
healed and I’ll be whole. Sun and moon will be 
replaced with the light of Jesus’ face and I will not 
be ashamed for my Savior knows my name”. 

Cicero said that the “face is the image of the 
soul, the eyes reveal it” and through the eyes we 
can scrutinize the face of those around us to 
understand in depth with what Mahatma Gandhi 

called ‘the artistic gaze’: “For a real artist, what 
should be beautiful is only the face that, totally 
independent of the external aspect, shines with 
the truth that is in the soul”.

Phrases of Authors
“There are two ways of looking at a person’s face.  One is to 
look at the eyes as part of the face; the other is to look at 
the eyes and it is enough…as though they were the face” 
(Alessandro D’Avenia).

“A look that reveals interior torment adds beauty to the face, no 
matter how much tragedy and suffering it reveals; while the 
face that does not express in silence, the hidden mysteries, is not 
beautiful notwithstanding the symmetry of its lineaments.  The 
chalice does not attract the lips if the color of the wine does not 
shine through the transparency of the crystal” (Khalil Gibran).

“The human face is, in fact, like the face of God in some 
oriental theologies, a whole gathering of faces, juxtaposed 
on different levels so that they are not all seen at the same 
time”  (Marcel Proust).

“The face is the mirror of the mind, and the eyes, without 
speaking, confess the secrets of the heart”  (St. Jerome).
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 What to photograph:
between didactics and pastoral
The picture of objects or 
actions can be very useful 
for didactics in general; 
for Specific Learning 
Problems in particular.  For 
example, the acquisition of 
vocabulary in a language 
different from one’s own is 
facilitated by the presence 
of photographs, a series 
of images that describe 
and help to enable oral 
communication; and the 
realization of a themed 
photographic montage 
is a happy occasion to 
involve the older ones in 
understanding the reality of 
their area.  So what should 
be photographed?

Still life
Still life by definition does 
not move!  Thus, we can 
take better possession of the 
art of composition, exercise 
ourselves in varying the 
speed of the shutter, its width, 
and the disposition of the 
light sources.  The occasions 
for photographing still life 
are almost infinite: from 
the objects present in a 
pencil case, useful for 
acquiring vocabulary, 
to flowers and fruit 
for a science lesson, 
to symbolic elements 
for a catechesis on 
the sacraments.  If for 
didactics it is better to 
photograph the objects 
on a white background, 

The photographic image, an extraordinary instrument 
for analysis and for the interpretation of reality and of 
its transformation, has its own proper semantics that 
is partially contained in the meaning of the words that 
describe it.   For this reason, the ‘reading’ of a photo is 
indispensable to understanding it as its author intended.  
In the same way, the realization of a photo must be the 
symbiosis of the content and the form, the subject and its 
realization: behind a photo well taken there is the study, 
there is the will to say something that touches the heart 
and starts a dialog.  What a photo says is not the result 
of thought.  A photo project makes a semantic content 
ferment and then ‘takes it’ when it has matured.

Photography to communicate
Caterina Cangià
sisternet@thesisternet.it
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for catechesis it is better to place them on a 
background of cloth or wood of the right color 
to create atmosphere.  We try to get clear images 
with precise contours for eventual editing with 
Photoshop.

The passage to macrophotography
Photographing a panorama requires seeking 
the best point of view and taking it at dawn or 
at  dusk because in these two moments of the 
day, the light extends over everything present 
in the frame, like a brush stroke.  We choose 
a minimum opening of the shutter in view of 
obtaining a greater depth of field and focusing 
all the various levels.  The macro photograph 
says a lot both didactically and pastorally.  It 
restores details to the image captured, but it 
demands technical ability and a lot of patience 
and precision.  It dives into beauty and offers 
numerous occasions of ‘saying’ creation through 
psalm verses.  The grass, the dew drops, a crab 
on the rock, if photographed against the light, 
hold attention and concentration, in addition to 
coming close to nature.

Recount the city
We can focus on historical moments or 
spectacular architectural structures to give the 
idea of the city, of its culture, of its ‘spirit’.  Keep 
in mind the composition, using as a general rule, 
the characteristic lines of the construction and 
the angulation that makes us see the monument 
or the building photographed from an unusual 
and creative point of view.  It requires rigor in 
respecting the verticality of the lines, unless you 
decide on an inclined angulation, then incline the 
camera enough to render the effect.  Particular 
care must be taken inside Churches and Chapels, 
where the natural light that comes through the 
small or large windows or stained glass windows 
can lead to the desire for recollection and prayer.

The portrait
It is a very demanding but passionate operation 
to take a portrait because it not only deals with 
using good photographic technique but also of 
entering into communication with the person to 

photograph.  There is only one aim: capture, in 
an instant, in only one expression, the richness 
of a personality.  We focus the eyes perfectly so 
that whoever reads the image is magnetically 
attracted to the eyes of the subject.  When 
possible, we use the central focus because it is 
more precise.  If our subject is of three quarters 
and it is impossible to focus both eyes, it is 
important to focus on the one closest.  Take 

Working with the children
How can we improve ourselves and the children in 
creating photos full of meaning?  First, by looking 
at and analyzing a large number of images; then 
exercising ourselves in the ideas of composition, 
framing, color, perspective.  Finally, photographing, 
but always with an objective.
“What does the author  want to transmit to me?”
This seems like an obvious question, but it implies the 
requirement of freeing ourselves from our convictions 
to follow the invitation to open ourselves to a semantic 
reading that involves us in decoding the meaning of 
the photo analyzed.
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care of the simplicity and authenticity of the 
prevailing atmosphere and the camera will do 
the rest.  Do not forget the release forms to be 
signed by the parents of minors if the photos will 
be exposed, printed, or put on our web site.

Reporting
For reporting, it is better to use a discrete 
camera to gather without disturbance, what 
we want to say.  What counts in reporting is 
to tell a social or cultural story showing the 
subjects in their context.  Those who ‘read’ 
the well-done photo report, read the images 
filtering them through their own life, their own 
emotions, their own cultural convictions, and 
their own esthetic taste.  However, this is not 
enough.  Photos must be so well contextualized 
as to make the reader participate in the issue 
recounted.  At the compositional level, we 
take middle or total fields to tell the context 
and closer fields to recount the persons.  For 
covering events such as celebrations organized 
by the educating community, it is good to 
prepare ourselves with a small ladder to be 
able to cover the whole event. 

Learn from the masters
Frillici Pier Francesco, Sulle strade del reportage, Editrice 
Quinlan, Castel Maggiore (BO) 2007.

Pieroni Augusto, Leggere la fotografia. Osservazione e analisi 
delle immagini fotografiche, Edizioni EDUP, Roma 2006.

Salgado Sebastião, Dalla mia Terra alla Terra, Contrasto 
Srl, Roma 2014.
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Pilgrims that we all are have the need, who more, who less, of finding 
welcome; we need someone to give us hospitality.  Perhaps they are 
the dear friends we are not fully aware of, whether because we do not 
actually live alone, or because we have a roof over our heads.  This is 
why most often we feel we are the protagonists of this corporal work 
of mercy and not the recipients.  However let me say, we delegate the 
task of expressing this cordial hospitality to the one who takes care of 
the movements at the entrance of our houses: the doorkeepers.
The doorkeeper, being the bridge between the community and the 
surrounding world, is characterized by an extraordinary sense of 
balance that allows her to find the right synthesis between involvement 
and prudence; between joviality and reserve. 
With her presence attentive to the thousand nuances of the facial 
expressions of those who file before her and the stride of those who, bold, 
tired, or timid as they may they be, cross the threshold of our homes, the 
doorkeeper is the window through which the community looks out at 
the world.  Do you want to know what mood the parents of the children 
are in? Ask the doorkeeper!  Do you want to know what makes the little 
ones restless? Ask the doorkeeper! Do you want clarification on the 
preoccupations that afflict families? Turn to the doorkeeper!

The doorkeeper is by definition, a woman who lets herself be involved 
in the joys and travails of humanity that need to find a welcome.  
Often however, she gathers by the handful the confidences of those 
who come and guards them carefully so that they can be sure their 
trust is well placed.
The feminine version of this new St. Peter who is the doorkeeper 
on duty, also has the prerogative of being a jovial person, of a 
contagious sunny disposition, and at the same time, of revealing 

herself opportunely discrete and reserved and seemingly 
immersed in her own thoughts.  The constant oscillation 

between these two extremes is indispensable to transmit 
to the people both the serenity breathed in our places 
and the reserve we want to guarantee as religious.  
Patience if the price to pay is to be at some moments 
or with someone, lighthearted and easy going and 
in other moments or with someone else, silent 
and taciturn.  Opening a door is always an act of 
refined mercy, notwithstanding the cordiality or 
antipathy of the pilgrim who is knocking!

Word of C.

Welcome the pilgrims…
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